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A Biological Philosophy 1

ANNOTATION

There is a continuity of expressions and interpretations from primordial
biological phenomena to phenomena of social life. Human cognition
represents reflections of biological mental processing of environmental
stimuli that cumulate in feelings. In speech and by other means of ver-
bal behavior humans express an interpretation of feelings. The ex-
change of expressions and interpretations in human communication
cumulates to social practices, human cultures, of which the social prac-
tice of verbal behavior (speaking), or language practices, is the supreme
manifestation. The continuum of expressions and interpretations on an
evolutionary scale and in the various acts of human life displays a grad-
ually increasing level of cognitive appraisal based on mentally concep-
tualized experience as a function of increasingly complex and sophisti-
cated mental processes. The ability to mentally process complex cogni-
tive feelings corresponds with the ability to express these feelings in a
more sophisticated fashion, speech and the corresponding cognitive ab-
ilities representing the evolutionary culmination of these processes. The
continuum of expressions and interpretations remains connected by the
biological ability to speak and the social practice of speaking (verbal
behavior), i.e., language which feeds the body/brain with the external
stimuli that it processes.

ABSTRACT

This biological philosophy depicts a unified theory of natural and social
sciences showing the continuity between the biological and social phe-
nomena of life, the latter representing reflections of the biological ex-
pressions of life. | argue that most fundamentally all phenomena of life
are functions of the organic activity of an organism relating itself to its
environment, which means that an organism is constantly interpreting
the stimuli that it has become genetically endowed to detect. The stimu-
li are interpreted in neural processes, which on a higher evolutionary
scale may be called mental processes. This mental interpretation yields
feelings which represent a mental, cognitive, dimension of the organic
homeostatic system. In higher level mental processes feelings become
conceptualized cognitive feelings which on the level of the human or-
ganism are expressed by a range of bodily expressions and ultimately
by speech, which thus represents interpretation of feelings.



Both biological and social phenomena are reflections of expressions
and interpretations. The continuous repetitive and imitative interactions
between human cognitive expressions and interpretations amount to so-
cial practices, to all what we understand as human culture, and the ma-
terial achievements of human culture. At the social level expressions
stand for immaterial ideas which the human enacts by material bodily
expressions, of which speech represents the most sophisticated means.
The expressions themselves remain immaterial reflections of the mental
processes.

For a proper understanding of all social phenomena, we need to rec-
ognize that speech corresponds to a concrete biological activity whereas
language represents the social practice of speaking. Language (words,
their perceived parts and combinations) does not correspond to anything
physical or biological, and merely represents perceptual abstractions we
form based on our experience of verbal behavior. Language and words
do not demonstrate mass and energy which would be a necessary pre-
condition for the postulation that they are material, that they exist (that
they are). From this also follows that (the non-existing) words cannot
possibly mean anything and that instead people mean by the words they
pronounce.

In present linguistic theory, the necessity to distinguish between
speech (the ability to speak) and language (the social practices of speak-
ing) has not been recognized with great detriment to the science. In the
misconceived practices of contemporary linguistics scholars also treat
language and words as if they would be some kind of existing entities,
the material properties of which the linguist studies. As this fallacious
approach to linguistics is most prominently propagated by Chomsky, I
have chosen to illustrate my paradigm of expressions and interpreta-
tions in contrast to Chomsky’s theories. In addition to the aforemen-
tioned thingly fallacy, Chomsky also labors under a series of gross mis-
conceptions as to the biology of “language.” He should understand that
not language is biological but speech, and then he should not any more
conceive of the social practices of language being innate features of the
human body/brain. — The ability to speak has evolved, whereas lan-
guage and all other social phenomena are not subject to evolution.

To properly grasp these ideas, we need to drop the present concep-
tual method of science, and the related misconceived “scientific me-
thod,” in favor of a descriptive process theory, by which we strive to
depict the processes and the phenomena they give rise to instead, as it is



A Biological Philosophy 3

presently done, of trying to match the received academic concepts to the
underlying processes. Through this insight we understand, e.g., that
‘mind’ should not be treated as an existing entity and rather be seen as a
manifestation of the biological processes of a body interpreting envi-
ronmental stimuli (most prominently the stimuli in form of verbal sym-
bols). By clearing the science from the conceptual debris, I complete
the materialist paradigm and propose to conceive of human cognition in
terms of a new dualism, the dualism between the body and environmen-
tal stimuli. This, whereas earlier materialistic explanations have ignored
the necessity to include in the paradigm the external stimuli being men-
tally processed. Instead of the ‘soul’ the external influence is
represented by the environmental stimuli. These mental processes yield
the perpetual interactions between the material body and the immaterial
expressions and interpretations of which all human cognition and cul-
ture are manifestations.
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INTRODUCTION

All philosophy is a critique of language (Wittgenstein, Tractatus
4.0031).

Expressions and Interpretations — Interpretation of Feelings

In this book | present a biological philosophy. This biological philoso-
phy represents the first true and complete unified theory of natural and
social sciences showing the continuity between the biological and social
phenomena of life, the latter representing reflections of the biological
expressions of life. The bridge which links the social with the natural,
biological, is formed by human feelings. Feelings are results of neural
(mental) processing of environmental stimuli in connection with the or-
ganic system of homeostasis. The aspects of cognitive feelings which
we call thoughts come about by merging the learned concepts from so-
cial practices (language practices) with biological feelings. Thoughts,
embedded in less consciously developed cognitive feelings, are then
expressed in form of speech and by other volitional and non-volitional
symbolic means of bodily expression. The feelings expressed by one
individual are in turn cognitively (organically) interpreted by other
people, the corresponding neural processes affecting the body and its
behavior both consciously and unconsciously. There is thus a conti-
nuous cycle between the feelings expressed by one and all individuals
and the expressions pertaining to an interpretation of feelings of others.
| express this idea by the paradigm of expressions and interpretations.
The continuous interaction between human cognitive expressions and
interpretations amounts to social practices, to all what we may refer to
as the social dimension of life. Depending on our points of view, we
perceive various fields of social practices which, however, are always
merely aspects of the general exchange of expressions and interpreta-
tions, aspects of a non-divisible social dimension of life. — Thus it is
this interaction between expressions and interpretations of feelings that
has created our social practices, all what we understand as human cul-
ture, and the material achievements of human culture.
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The Ability to Speak vs. Language

The most important means for expression of feelings is speech, this is
why | define speech as interpretation of feelings, although | need to
point out that all symbolic means of expression (such as bodily expres-
sion, writing, forms of art, architecture) are forms of interpretation of
feelings. | shall further in this book explain why | very much deliberate-
ly say ‘interpretation of feelings’ instead of ‘translation of thoughts.” In
this paradigm it becomes crucial to understand the true essence of
speech and especially the distinction between speech and language. The
ability to speak and speech acts are biological, material, phenomena,
whereas language is a social practice, of which we form perceptions in
abstraction. Up to this day this has not been understood in linguistics;
and this has led to great confusion in the science when both the biologi-
cal ability (speech) and the perceptual abstractions (language), which
are formed based on the results of exercising this biological ability, are
discussed as if they were one and the same. Most importantly we need
to understand that speech corresponds to real physical acts of behavior
which are enabled by the biological ability to speak. Speech and writing
represent forms of verbal behavior. Language, however, does not cor-
respond to anything physical or biological, and merely represents per-
ceptual abstractions we form based on our experience of verbal beha-
vior. | argue that this distinction has never been properly made, not
even by Saussure who as a lonely thinker had an idea of the necessity to
do it. (I will discuss Saussure’s conception of the distinction in chapters
Speech and Language and mainly in Notes on the Philosophy of Lan-
guage). - The confusion and the problem that follows from it are well
illustrated by a reference to Roy Harris. In my view Harris’s linguistic
philosophy clearly represents the better of the contemporary traditions;
therefore | turn to Harris to show how the confusion persists even on
the level where these issues are best understood. Harris acknowledges
that linguists face a problem with replying to the question: ‘What is
language’? (1998: 15). This problem is, according to Harris, due to the
reason that “language involves at least three activities”; these he lists as:
(1) “neural activity in the human brain,” (i1) “muscular activity of the
body,” and (iii) “social activity.” Harris then tells that these three activi-
ties are variously interrelated in different definitions of language. He
stresses that whether one defines language as an activity or an ability
(faculty) the problem remains. | shall note that, I have not discovered
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how Harris himself actually chose to define language, however, in this
connection it is clear that Harris did not realize that the way out of the
dilemma is to identify, on the one hand, speech as pertaining to the bio-
logical ability to speak and, on the other hand, language as the abstract
perceptions we make of the social practice of speaking (social practice
of verbal behavior; language practices). The activities that he identified
as pertaining to the question are mutually contradictory and confusing
when they are all taken to refer to ‘language’ — or, correspondingly,
when they are all taken to refer to ‘speech’ - but when we settle for re-
ferring by the first two, (i) and (ii), to ‘speech’ (the ability to speak and
verbal behavior) and by the third, (iii), to ‘language’ (the social prac-
tice), then the problem disappears. - With exercising the biological abil-
ity to speak we gain skills in the social language practices similarly like
when we exercise the ability to run and kick a ball we gain experience
in the social practice of football. — In the course of the work on this
present book, | have noted that there seems to be in modern science in
general a very serious problem of differentiating between what is a bio-
logical ability and what is a socially acquired skill which has been
enabled by the ability. This particular fallacy amounts to one of the
most fundamental fallacies on which Chomsky’s erroneous theories are
based. Thus, for example, Neil Smith says in the Foreword to
Chomsky’s New Horizons in the Study of Language and Mind (2007a:
x): “Chomsky has long been famous (or notorious)” for claiming that “a
substantial part of our knowledge of language is genetically determined,
or innate. That something linguistic is innate is self evident from the
fact that babies do — but cats, spiders and rocks do not — acquire lan-
guage.” — Naturally “something is innate,” but what is innate and genet-
ically determined is not “knowledge of language,” but the ability by
which we acquire knowledge, or more properly by which we gain expe-
rience and skills of language practices, or: interpret the verbal behavior
of others and express our interpretations of feelings. (Detailed discus-
sions on this issue to follow further in the book).

A Study of Expressions and Interpretations

Acts of speech, verbal behavior, can be studied as objects of a natural
science as the behavior corresponds to real organic processes. Lan-
guage, however, cannot be studied as a natural science; language and all
the hypothetical elements of language are mere perceptual abstractions
and do not correspond to anything material; language and its elements
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lack mass and energy and can therefore not be studied as real objects.
Language practices can only be described, interpreted in words. - I pro-
pose to include linguistics into a broader study of expressions and inter-
pretations with a clear differentiation between (i) the biological abilities
to express and interpret, and (ii) the social practices which constitute
human language. Further this entails that both in relation to the social
sphere and the biological we have to study, not language, but expres-
sions, that is, study the biology of how expressions are organically pro-
duced and the social practices of expression. By thus calling for a study
of expressions and interpretations instead of a study of the more narrow
fields of speech and language another crucial implication follows. This
is the necessity to admit into the realm of the study the whole act of bo-
dily expressions and not only the alphabetical symbols by which we in
abstraction depict the perceptions we form merely on the sound-patterns
in exclusion of all the other aspects of the speech act.

No Languages, Only Language Practices

| stressed above that we need to recognize that speech corresponds to
real physical acts of behavior which are rooted in the biological ability
to speak. Language, however, does not correspond to anything physical
or biological, and merely represents perceptual abstractions humans
form based on their experience of verbal behavior. — Thus there are no
languages. There is no language, there are no languages, there are no
words, there is no grammar, nor is there any syntax, in the sense that
there are physical objects with mass and energy. What are thought of as
languages are fundamentally language practices, that is, the more or
less uniform styles of verbal behavior of people that communicate in
close proximity with each other by imitating each other’s verbal beha-
vior. By the concept ‘language’ we should thus refer to various lan-
guage practices such as, for example, ‘English,” French,” ‘Finnish,” and
‘Russian.” We may speak of language practices of any community that
we chose to study, and present the language practices of people in a
given village, a given suburb, of a given age in a given place, of a given
professions, social standing etc. When we speak about ‘language’ in the
generic sense we refer to all language practices at once, without an ef-
fort to differentiate between the various language practices. We shall
note that as language practices are only perceptual abstractions, then we
can never identify what exactly a language practice consists of and how
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we should delimit it. This is, of course, a blow to the people raised un-
der the ideals of the misconceived “scientific method,” who dream of
being able to identify specific “languages” and their perceived thingly
elements with the precision of mathematics. We just have to live with
the fact that language practices are amorphous social phenomena, which
we may only describe to the best of our satisfaction. When we attempt
to describe a particular language practice, then we may only identify the
contours of the grand phenomena and the detailed aspects we perceive
to the extent we need to identify and interpret them. But the real scien-
tific insight is that nothing exact will never correspond to the percep-
tions one or another observer may form on these phenomena. All the
descriptions and interpretations we make on language practices must
remain subject to our stated assumptions for narrowing the field of real-

ity.
Meaning

In this book it is stressed that words do not mean anything in them-
selves, and that instead people mean (express meanings) with the words
they use. Words, i.e. verbal symbols, and other linguistic particles, e.g.
phonemes and morphemes (to which | refer as verbal symbolic devices)
are, however, in language practices employed to a certain degree in a
uniform fashion. In language practices verbal symbols (including verbal
symbolic devices) are assigned meanings as they are employed and cor-
respondingly people take them to mean something based on their obser-
vations of this use of verbal symbols. As one person uses these symbols
in imitation of how other people have used them, then it is as if the ver-
bal symbols would have meanings in themselves. We kind of copy the
meanings we have experienced. And in this sense linguists are justified
in tentatively identifying meanings in words. But this only insofar as the
linguist understands that these verbal symbols in reality do not have any
absolute or inherent meanings in themselves. The study will thus yield a
description of what kind of meanings verbal symbols have been as-
signed in various contexts, or what kind of meanings they have been
taken to carry.

We also have to consider the question of meanings at the level of
grammar (or syntax), that is, on the level of combination of the various
verbal symbols and symbolic devices. Chomsky and like-minded lin-
guists have made a pseudo-science out of the question whether gram-
mars have meanings or whether they are meaningless. Whereas | under-
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stand and respect the idea to try to identify meanings (in the sense that |
explained it above) of verbal symbols and symbolic devices, | do, how-
ever, propose to reject the whole idea as misconceived in relation to
grammar (syntax). This because, as | point out, grammar is (when cor-
rectly performed) merely a description of meaningful statements.
Grammar as such cannot be said to be meaningful or meaningless, ra-
ther the whole question is meaningless. People mean by their statements
in the contexts that the statements are produced and with the verbal
symbols that the statements consist of. Certainly the arrangements and
combinations of the symbols also serve to convey nuances of meanings,
but these nuances may be expressed in infinite variances and can there-
fore not in any way be regarded as functions of the grammar (syntax).
To note, that not to any lesser degree than those verbal symbols that can
be depicted with the alphabet, meanings are also expressed by a lot of
other aspects of speech and verbal behavior such as intonation, strength
of voice and a host of other bodily expressions. Therefore if the study of
grammar from point of view of meanings would make any sense, then it
would have to include all these other aspects of speech and verbal be-
havior as well. And this would be an impossible task by the methods of
precise science, instead these issues may only be alluded to and ex-
plained by examples.

In reality meanings are produced in the brain/body as functions of
neural processes of interpreting verbal stimuli. This is why each word is
always understood uniquely by each person in general, and by each per-
son in any particular moment of life. Thus neural processing of the sti-
muli that originate in verbal symbols represents always a private,
unique and everchanging phenomenon. This naturally means that a
word does not, and cannot, represent an objective meaning, as the
meaning is created (interpreted) in the body by each unique act of men-
tal processing.

The conclusion that words do not mean anything but people mean by
words should of all the ideas presented in this book become the one
with the most general and immediate implications. This recognition
should fundamentally change our attitude towards so-called facts and
knowledge. With the belief in the hypothetical meanings of words
should also go the belief in certainty, the idea that by words some inhe-
rent and infallible truths could possibly be revealed. This fallacious idea
should be replaced by the recognition that words, utterances, phrases
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etc. represent merely interpretations of the narrator’s feelings — and
nothing more certain than that.

The Biological Paradigm of Expressions and Interpretations

| first realized that all social phenomena correspond to the paradigm of
expressions and interpretation, but when | studied the biological condi-
tions for speech it occurred to me that the same holds true for all biolog-
ical phenomena as well. I noticed that all biological phenomena are also
manifestations of organic expressions and interpretations. Thus | came
to think of expressions and interpretations on a continuum which ranges
from elementary physical movements to cognitive expressions and in-
terpretations performed by a human being. Each organic act corres-
ponds to an act of expression, the organism by its movements (reac-
tions, external and internal) expresses its interpretation of a stimulus
(set of stimuli); similarly, and in parallel to expressions, interpretations
are also movements in reaction to stimuli. In higher evolutionary forms
of life, such as in the human these movements of expression and inter-
pretation cumulate to cognitive expressions and interpretations in the
mental processes, which essentially consist of movements in form of
neural reaction patterns.

Thus | first subsumed all the human social activities under the para-
digm of expressions and interpretations, and later | noticed that the
same paradigm fits for the biological, organic, world that produces the
social. Then | recognized that | had in fact discovered the continuum
which joins the biological world and the social world, natural sciences
and social sciences, this is the continuum of expressions and interpreta-
tions. | came to understand that life is a constant process of expressions
and interpretations. We humans, as all organisms, constantly interpret
our environment, both the internal and the external. Homeostasis, the
homeostatic system, represents such a complex biological system of in-
terpretation (and naturally in the other, reverse, dimension it is a system
of expressions). This is the life sustaining homeostatic system of a liv-
ing body, i.e. the complex interrelations between the processes in the
body that interact to maintain a relatively stable state of equilibrium, or
a tendency toward such a state, in the whole body at large by the conti-
nuous adaptations of the constituent processes to external and internal
stimuli from one organic action to another. On a higher level of cogni-
tion the homeostatic system is enhanced by cognitive interpretation that
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occurs as mental processes which eventually lead to cognitive feelings
and thoughts, and their expression in speech.

The Organic Process Model

The expressions and interpretations paradigm, in turn, is connected with
the organic process model which depicts how various phenomena cor-
respond to organic processes, which occur in organic bodies (most fun-
damentally these bodies in themselves are bundles of processes), where
stimuli are being processed, which stimuli result in process outputs
(reactions, expressions, reflections). These ideas bring us to the most
fundamental idea of life, as | see it; this is the idea that all expressions
and interpretations, all cognition and all cognitive operations and beha-
vior, and therefore also speech, represent functions of the processes
which occur when an organism posits itself in relation to its environ-
ment, that is, interprets its environment in relation to itself. This inter-
pretation is always at the end of the analysis about how environmental
stimuli affect the body and its parts through their effects on the organic
homeostasis of the body. I argue that there is no difference in principle
between how cognitive feelings and other type of stimuli affect the ho-
meostasis; cognitive feelings which cumulate into ideas (thoughts, opi-
nions, etc) merely represent an extension of the system of homeostasis,
and thus form an integrated part of the homeostasis. When a human or-
ganism processes stimuli it is de facto interpreting the environment or
its position in the environment. We shall recognize that the starting
point of a science of human behavior lies in understanding that all bio-
logical processes (of which the social is an extension in form of expres-
sions resulting in social practices) are at the end of the analysis about
the well-being of an organism in relation to its environment. An organ-
ism has thus developed evolutionary inasmuch it has been able to coor-
dinate and adapt all its movements, organic processes, in relation to the
environment. In this evolutionary process the neural system has devel-
oped to coordinate the other organic processes and organs in relation to
each other, and in relation to the environment (i.e. the internal environ-
ment in relation to the external). The neural system has from the very
beginning been about coordinating the somatic system (the rest of the
body) and naturally it has continued to be so, only in a much more
complex fashion. Each received environmental stimulus has an effect
on one or another part of the body — this effect is recorded as the somat-
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ic marker. This illustrates how the bodily (somatic) processing systems
precede and interact with the mental processing system. Even the high-
est cognitive mental processes are at the end of the analysis about the
body in relation to the environment, the difference (between cognitive
and more simple neural operations) being only in the higher degree of
complexity and multidimensionality of the processes.

Homeostasis, the Gateway to Cognition, and Mental
Processing

These considerations led me to conclude that understanding homeosta-
sis is thus the gateway to understanding all human behavior and the
connection between natural sciences and social sciences.

The connecting link between the purely physical organic movements
and cognitive feelings that ultimately lead to conscious awareness of
one’s own thoughts is mental processing. The brain readouts that men-
tal processing results in feed into the enhanced homeostatic system of
feelings. In the fundamental unity of phenomena ‘feelings’ are always
about the body in relation to the environment, therefore, ‘feelings’ are
both caused by bodily processes and lead to bodily processes as expres-
sions. In my interpretation, |1 would thus render the idea of somatic
markers (Damasio) by telling that cognitive reactions are anchored in
the system of correlating environmental conditions (stimuli) with their
effect on the body (and its parts) and consequently the whole homeosta-
sis, which develops feelings of higher and higher cognitive value, or
complexity, up to conscious recollection of some reflections of them.

Both in an evolutionary sense and in respect to the life of any given
organism, all organic and neural processes may be conceived of as
processes of movement that are combined in more and more complex
processes within the framework of the homeostatic system cumulating
in the human higher-order process of cognitive consciousness. | con-
ceive of these processes on a continuum which starts with physical
movements, which combine into organic processes and neural processes
(some of them characterized as mental processes), which further com-
bine through the homeostasis to feelings, which give rise to cognitive
feelings, which may develop to mental images and phenomena that cor-
respond to conceptualization of abstractions, which latter two embed-
ded in the underlying cognitive feelings may develop into thoughts
(ideas) when the human in a state of cognitive consciousness applies his
experience of language and other social practices to the cognitive feel-
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ings. In accordance with this conception, | hold that all phenomena of
cognition are results of such neural processes that can be characterized
as mental processes yielding cognitive reflections.

The evolutionary value of cognitive consciousness lies in that the or-
ganism observes itself similarly as one observes others and in this way
the environment is made to include the organism itself, and so more ful-
ly integrating the whole environment in the homeostatic system which
bears on the well-being of the organism.

Reflecting on these ideas it seems to me that in neuroscience the re-
search paradigm should be amended so as to define the activity as a
study of cognition instead of a study of ‘consciousness’ — whereas ‘con-
sciousness’ (on the different levels of awareness) represents aspects of
cognition. Cognition, cognitive appraisals, happens continuously whe-
reas cognitive consciousness (the being aware of being aware) comes
and goes. An important, and perhaps decisive, feature of cognition is
conceptualization. Thus the biological method of studying cognition
and conceptualization should replace the conceptual method of studying
‘consciousness.” — | refer to the evolution of these cognitive abilities by
the concept ‘mental evolution.” By this concept I mean the evolutionary
development of the ability to process stimuli in ever increasing complex
ways and the potential possibility to react, to express the necessary
reactions in response to the processes.

Mental Processes

Thus we should conceive of a continuum of organic movements, or or-
ganic processes, where the movements (processes, or reaction patterns
of interpretation and expression) at one end of the continuum (up-
stream) could be called physical processes, and at the other end (down-
stream) we would have the complex and sophisticated movement pat-
terns which 1 call mental processes. In between these ends there are
movements, or processes, which we may chose to describe as more or
less physical versus more or less mental, or we could say that they dis-
play both physical and mental process features. But nowhere on the
continuum would we be able to draw a definite line of demarcation be-
tween various types of organic movements in an attempt to define what
are to be regarded as mental processes versus simple physical move-
ments. | refer to this continuum of mental processes as the Lamarckian



Introduction 15

continuum. Thus ‘mental processes’ are those ever more and more
complex and sophisticated, reentrant and high-speed neural processes.

Materiality of Processes, Immateriality of Process Reflections

In many sections of this book, | address the ideas of materiality vs. im-
materiality; this | have also done in regards to mental processes. | stress
that mental processes are material, but the outcomes of the processes,
our cognitive ideas, are not material and rather represent reflections of
the material processes. Somewhat simplifying | suggest comparing
physical and mental with a picture and a film. To grasp this we should
remember that a film merely represents a series of pictures projected in
rapid succession showing the objects in successive positions slightly
changed so as to produce the optical effect of a continuous film in
which the objects move. When the film is run quickly through a projec-
tor the reflections of it appear to us as something living as opposed to
the individual pictures which are still. The film has only one dimension
at a time, the fast projection of the series of pictures, but the mental
processes are multidimensional and combine at any given time the ef-
fects of a variety of simultaneous processes which are in constant rela-
tions of feed forward and feedback, reentry, remote signaling, etc. In
view of these considerations, | am not introducing the film metaphor as
a scientific analog to what ‘mental’ should be taken to be, but rather as
an aid to put us on right track on how to conceive of these issues. —I es-
tablish cognitive reflections (including thoughts) as immaterial; | also
stress the immateriality from another point of view namely, from the
point of view of the behavior that cognitive reflections give rise to. All
human behavior cumulate in social practices; these social practices, or
the very behavior as it is observed, serve as stimuli for our cognition.
These stimuli are also immaterial, this whereas the behavior as such is
material, but the behavior reflects expressions of cognitive feelings (in-
cluding ideas) only by way of symbolizing them; therefore we do not
observe (and cannot observe) the very ideas but only the symbolic
means by which they are expressed. Already from this point of view the
verbal behavior we as observers detect is immaterial inasmuch as it
stands for the immaterial cognitive reflections. Yet another considera-
tion adds to the reasons why we should consider the social stimuli as
immaterial, this is the fact that we do not take in the behavior as such,
whereas we merely form perceptual abstractions of some (often superfi-
cial) aspects of the behavior. — Hereby | stress that we should not con-
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fuse the immateriality of cognitive expressions of ideas with the materi-
al traces they may leave behind, such as the arrangements of alphabetic
symbols depicted in ink on paper, or buildings and machines and other
artifacts, as well as pieces of art.

Words, Immaterial Perceptual Abstractions

The above considerations remind us that language, words and all the
other hypothetical elements of language (morphemes, grammar, syntax,
etc) are also nothing but perceptual abstractions — they do not exist;
they are no things; they are no material entities. In this book, I point out
— for some peculiar reason it seems that nobody has done that before me
— that only things can exist, and what are things, they are substances
that we must be able to identify in terms of mass and energy. We are
taught already in basic physics that matter is to be defined as any kind
of mass-energy that moves with velocities less than the velocity of light
(whereas radiant energy moves at the velocity of light; Pauling, General
Chemistry, 2003: 1-3). This is also expressed by Einstein’s famous equ-
ation E = mc? (E standing for energy, m for mass and ¢ the velocity of
light). — It is about time that we recognize the principle of relativity also
in social sciences. Language, words, and all the hypothetical linguistic
particles do not manifest mass and energy and therefore they do not ex-
ist. And as they do not exist, then they cannot possibly display any kind
of characteristic features either, nor may they be analyzed in any fa-
shion without reference to contexts where they have been expressed.
And therefore we have to stop doing social sciences on the analogy of
natural sciences. Written texts and the abstract perceptions we form of
speech expressions merely represent traces of interpretation of feelings
that occur as momentary reflections in the mental processes of human
beings.

In reference to the physical definitions of matter, 1 want to raise a
hypothesis on how the immateriality of cognitive reflections could be
explained. | remind that thoughts represent reflections of mental
processes — or more correctly thoughts represent merely fleeting reflec-
tions of a potentially infinite variance of mental processes. Bearing this
in mind, | would like to think that a physicist could in principle explain
these cognitive reflections in terms of mass and energy. Most probably
the physical explanation would point to such a gradual loss of energy on
the border of the mental process - in relation to the particular infinitely
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small sub-process presently reflected in consciousness - that the result-
ing cognitive reflection could be considered immaterial.

Materialism Reinterpreted — New Dualism

With these ideas, | complete the materialist paradigm (materialism). |
have now shown how all ideas are produced by a material, organic, bio-
logical body, but I have also demonstrated how the ideas are through
quite material processes given immaterial reflections. — In this connec-
tion, | want to refer to the ideas of new dualism. Briefly, | hereby refer
to the fact that while we shall conceive of all processes of cognition as
material, we shall anyway bear in mind that they are the results of
processing of immaterial stimuli stemming from social practices. Thus
there is a dualism between the body and the environmental stimuli
which it processes. If we understand that social expressions do not exist
even when we may experience them through the media of human beha-
vior and the ability to remember and imitate (sometimes aided by ma-
terial traces that behavior leads behind), then we may grasp how imma-
terial social practices affect cognition in form of immaterial stimuli.
This is what led me to postulate the paradigm of new dualism — the
dualism between the body and the external stimuli being processed by
it. According to this idea the essence of neural (mental) processes is to
process external stimuli that have been detected (received) by the sen-
sory organs (sensory receptors). These processes correspond to organic
interpretations. Processes of organic interpretation further lead to bodily
expressions which are reactions to these interpretations (among such
expression, gestures and speech). At some point the joint outcome of
the various processes simultaneously occurring are brought up to a cog-
nitive level, where higher-order mental processes occur both uncons-
ciously and consciously as reflections of the lower level processes.
These higher order processes are what correspond to what we may call
cognitive behavior or the kind of activity we refer to as pertaining to the
intellect or intelligence. — The factors external to the body in mental
processes are thus the stimuli that are being processed by the neural sys-
tem, and they are no metaphysical ‘soul’ or ‘mind.” This is why I pro-
pose to think of the processes of the brain/body interpreting stimuli in
terms of the dualism between body and stimuli. To make this idea ma-
nifest and to highlight these issues against the misconceived classical
dualism, | refer to it as the new dualism and alternately as natural dual-
ism. We therefore may now recognize how at the end of the analysis the
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connection between the natural biological world and that of the social is
not a mysterious one but that of the relation with body and stimuli.

In fact, even organic life as such (keeping with the paradigm of ex-
pressions and interpretations) is a function of a dualism between body
and stimuli. It was Lamarck who first identified this as the fundamental
condition of life. This helped me to recognize that social life is a func-
tion of the capacity of the human animal to cognitively interpret and
express his feelings, and — most importantly — to imitate the expressions
of others. Language and all other social practices are functions of this
imitation. Language is the living memory of all the expressions which
people have made. Language, all social practices, all what humans have
ever cognitively performed do not exist, only memories of them exist
insofar as one human being remembers these practices.

The Fallacious Conceptual Method

| argue that in order to fundamentally understand the issues at stake in
this book we need to recognize the fallacies of the present conceptual
method of making science and the accompanying misconceived model
of the so-called “scientific method.” By the conceptual method, | mean
the reigning tendency of scientists to approach their subject matters and
research findings with their inherited rigid conceptual frameworks.
Scientists take the concepts for real and what ensues is an attempt to
match the, in fact, real physical and biological processes to the received
concepts; this instead of doing what they should: match the concepts to
the biological processes. By a study of nature and life we can never
hope to find any biological correlates to concepts, by concepts we mere-
ly attempt to express our interpretations of the biological processes.
Thus, for example, we cannot try to identify what kind of processes cor-
relate with the concepts ‘memory,” ‘imitation,” ‘learning,” ‘imagina-
tion,” ‘will,” ‘appraisal,” ‘belief,” etc. By these various psychological
concepts we may merely describe perceived aspects of our cognitive
behavior which are based on unified and interdependent biological
processes, which I propose to denominate as ‘feelings.’

Fundamentally, the underlying neural processes and phenomena to
which we refer by these concepts are the same; we merely form various
perceptions of the observed processes and behavior; and all kinds of
considerations affect how these perceptions come about (most impor-
tantly the way we have learned through participating in social practices
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to perceive various phenomena). These kinds of concepts therefore
mainly serve as aids for a psychological analysis of human behavior.
Naturally they are also needed in neuroscience, but hereby the scientists
should take care to ensure that he merely employs them as descriptive
aids whereby he tries to illustrate his interpretations; but he shall not
make a neuroscientific analysis of the concepts, the way, for example,
Eric Kandel has treated the concept ‘memory.” To remedy the dilemma
caused by the conceptual method and in order to put neuroscience on
right track we should recognize the process-like character of cognition
and all that can be subsumed under cognitive behavior (feelings, per-
ceptions, thoughts, volition, intentions, etc). | therefore, in accordance
with my conception of the organic process model, propose to view all
phenomena of life — both natural and social life — as organic processes
and reflections of such processes. In chapters Memory and Kandel’s
Search for the Neural Correlates of the Concept ‘Memory,” | will illu-
strate this fallacy in regards to the concept ‘memory.” Here I will limit
myself to a few remarks in this respect.

Memory

The ideas that pertain to the concept ‘memory’ serve to illustrate how
scientists remain in ignorance of the fundamental unity and interdepen-
dency of organic phenomena as well as to illustrate the misconceived
conceptual method. This as the scientists in memory theory proceed
from the assumption that there must be some biological processes that
are particular to this concept. Instead of understanding that ‘memory’ is
the perception we form of certain human cognitive activities, they post-
ulate that one could already in primordial forms of life detect those
neural processes that are ‘memory.’ I consider that ‘memory’ properly
speaking is about a human being having the (seeming) feeling of cogni-
tive consciousness about past experiences in a way that can be rendered
by abstract expressions (for example in speech by language; or by other
forms of human expression). | also consider that other primates and
other animals which have the ability to be cognitively conscious of
mental images can be said to posses ‘memory’ (i.e. the ability to re-
member), but their ‘memory’ is limited to the mental images, whereas
human ‘memory’ combines both mental images and verbal conceptual
manipulation of the images. In order for this to happen one has to be
able to conceptualize experience, which will enable the organism to re-
late new experience to past experience and so to say reawaken those
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neural reaction patterns that correlate the new experience with the past
experiences. ‘Memories’ are the cognitive results of processing present
environmental stimuli in the background of all our life experiences, as
encoded in our neural processing patterns. ‘Memories’ are the impres-
sions that mental processes lead to when the processes “recognize” a
past experience in the continuous process of interpreting the present.
‘Memories’ are not a collection of snapshots, mental clips or tokens that
one has collected and which would exist stored in the recesses of the
brain, rather language and other social practices as stimuli in mental
processes give rise to what we perceive as ‘memories’ as a result of in-
terpreting the present.

Misconceptions about ‘Mind’ and ‘Consciousness’

The concepts ‘mind’ and ‘consciousness’ represent the special fallacy
of taking the results of the mental processes to stand for some entities
that themselves produce the cognitive reflections, as | will show below.
But I argue that we instead should see ‘mind’ as a merger of the social
dimension of life with that of the biological apparatus, as a result of the
biological apparatus processing social stimuli; ‘consciousness,’ in turn,
should simply be taken to signify the awareness of sensations and feel-
ings, of which self-reflexive awareness of cognitive feelings represents
the most developed and sophisticated stage.

I maintain that it is not correct to refer to ‘mind’ as if it would be a
physical entity, and instead | point out that the mental operations of in-
terpreting the environment by the physical entity ‘brain’ is what causes
the various cognitive reflections to which we refer to as ‘mind.” Instead
of treating the concept ‘mind’ as a physical entity we should then con-
ceive of ‘mind’ as a reference to the phenomena which result from the
interaction of environmental stimuli (most importantly stimuli derived
from social practices, past and present expressions) with the biological
neural apparatus. ‘Mind’ represents the results of neural (mental)
processing of environmental stimuli which we detect in form of social
practices, that is, reflections of human behavior (the stimuli from social
practices being embedded in the stimuli stemming from other parts of
the nature and the physical environment). Further ‘mind’ represents the
reflections, process outcome, that the mental processing of stimuli re-
sults in. I will further on in this book account for the various ways we
perceive the abstractions that we form of these underlying phenomena
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and stress that whatever abstractions we may perceive in this regards,
we should note that at the end of the analysis ‘mind’ is a social and lin-
guistic construction, in a way a social fiction, and by no means an ob-
ject for neuroscience.

Often philosophers (or philosophizing scientists) use the concept
‘mental’ synonymously with ‘mind,” but, as I showed above, we should
rather by ‘mental’ refer to the neural processes that lead to cognition.
Thus ‘mental’ is not the same as the ‘mind’ or anything else in that me-
taphysical vein, it is simply a word denoting enormously complex phys-
ical, neural processes, which occur in infinitely complex, high-speed,
reentrant circuits with feedforward and feedback loops.

Similarly as phenomena connected with cognitive reflections have
been reified, and even personified, in the concept ‘mind,” the same and
adjacent phenomena have been reified and personified in the concept
‘consciousness.” Through a series of peculiar linguistic processes that
have bewitched thinking of philosophers the concept ‘consciousness’
has become to denote a mystical entity that brings about human cogni-
tion; basically ‘consciousness’ has in the 20™ century literature served
as a more academically hygienic successor concept for the more ancient
‘soul’ and ‘mind.” I have in this book attempted a demystification of the
concept ‘consciousness,” and to return it to its original meaning of
awareness (which is the meaning in which, e.g., Descartes employed
the concept). In the best sense of the present contemporary use the con-
cept corresponds to what I want to call ‘cognitive consciousness,’ that
is, being self-reflexively aware of cognitive feelings, or yet in other
words: being aware of the reflections of mental processing of concep-
tual abstractions together with the awareness of being aware. But we
should note that we may be aware of, that is, conscious of, a variety of
sensations. We should think of all the various sensations and organic
phenomena of which we may become conscious of on a continuum
starting from physical sensations (bodily reactions), such as touch, pain,
cold, warmth, light, thirst, hunger; and gradually as we proceed on the
continuum we reach that kind of consciousness that corresponds to an
awareness of cognitive feelings, concepts, thoughts etc., that is, all
those processes that involve the processing of conceptual abstractions
(or as some say, ‘intellectual activities’). ‘Consciousness’ thus
represents aspects of all these named organic and neural phenomena;
‘consciousness’ corresponds to the salient features of being aware of the
underlying processes. There is no point on the continuum where the
corresponding processes and phenomena would be to that degree differ-
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ent in nature that they would merit the separate denomination of ‘con-
sciousness’ as opposed to the other phenomena which we may identify
on the continuum. Correspondingly ‘feeling’ and ‘consciousness’ are
always intertwined, consciousness always being an aspect of ‘feeling.’
‘Consciousness’ is the awareness of ‘feelings’, while ‘feelings’ are
products of ‘mental processes.’ It is when ‘feelings’ concern the higher
order mental processes, processing that leads to the evoking and form-
ing of concepts and the emergence of cognition, that we reach a differ-
ent stage of complex awareness that allows us to consider, to a certain
degree, our own feelings and even manipulate them. But only this last
stage is what our contemporary scientists admit to be covered by their
sacred concept of ‘consciousness.’ I would rather refer to these kinds of
processes of self-reflexive cognitive awareness by the term ‘cognitive
consciousness’; this concept represents the fleeting peak aspects of
cognitive feelings that possibly may rise through the processes of cogni-
tive recollection and ultimately be expressed (at least tentatively) in
speech, and by other deliberate symbolic devices such as gestures, other
bodily expressions, writing, objects of art, and symbolic expressions in
artifacts. ‘Cognitive consciousness’ is a condition of ‘thinking’ but not
‘thinking’ itself, as will be explained below. The important feature of
‘cognitive consciousness’ 1S that it is what enables us to interpret the
processes of cognitive feelings, which in turn may lead to cognitive per-
ceptions in the present, thinking, remembering etc. At any given time
when we are cognitively conscious of one or another mental process of
feeling, there occur in the body (unconsciously) other mental processes
which create cognitive feelings. Any of the processes of feeling may
eventually emerge into consciousness.

By accounting for consciousness in this way we recognize that there
IS no specific mystery of ‘consciousness’ in comparison with any other
mental processes. We therefore realize that the research task now be-
comes strictly biological: that of trying to identify the complex reentrant
mental processing circuits and the biochemistry involved in them, while
keeping in mind that these processes are about processing environmen-
tal stimuli.

Mired in their admiration of the concept ‘consciousness’ it did not
even occur to the 20™ century neurophilosophers that there must be
another side to the coin, that is, if there is ‘consciousness’ then there
must also be ‘unconsciousness.’ Tellingly the latter term does not even
form part of their vocabulary. This illustrates once more the perverted
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role assigned to ‘consciousness,’ not as a juxtaposition to ‘unconscious-
ness’ but as a synonym to the hypothetical ‘mind.” This does not
amount to any small oversight, rather it played a hugely detrimental role
in perverting the scientific understanding of mental processes and the
role of ‘consciousness’ in them. When ‘consciousness’ was not juxta-
posed with “‘unconsciousness’ — as it should have been — it became an
independent stand-alone mystical entity. Thus the 20™ century neuro-
philosophers did not conceive of conscious processes as emerging from
the unconscious ones (naturally not even fully understanding that the
question was precisely of mental processes). They fatally failed to rec-
ognize that ‘consciousness’ merely represented the highest stage of
mental processes, the phenomena on the tip of the Lamarckian conti-
nuum, or the evolutionary hermeneutical spiral, forming part of a si-
multaneously occurring myriad of mental processes which run mostly
unconsciously. When | return to the more detailed discussion of these
issues further into the book, then I will point out that we should, how-
ever, not conceive of the processes as rigidly delimited to conscious and
unconscious processes, rather we should conceive of them as being
blurred in each other on a web of consciousness, which from moment to
moment brings ever competing sensations and feelings up to the level
of consciousness; but this only for fleeting moments and all the time
distracted by the other processes that are constantly assailing the thre-
shold of consciousness.

The considerations which I have rendered above in regards to the na-
ture of ‘consciousness’ and ‘unconsciousness’ should alert us to the fact
that we cannot validly postulate that mental processes are either con-
scious or unconscious. ‘Consciousness’ is not a question of a switch be-
tween the positions ‘on’ and ‘off,” rather we experience subtle degrees
of consciousness of various processes at the same time. Thus most men-
tal processes go on unconsciously only to pop up as momentary sparks
in consciousness. We should simply recognize that there are physico-
mental process that we are consciously aware of (to some degrees), and
then all the other neural (including mental) processes that we are not
consciously aware of.

Conceptualization

In my view the ideas that pertain to conceptualization brings us to a
crucial junction in understanding cognition and all cognitive activities
and behavior. According to the organic process model, that | present in
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this book, all organic activity can be seen as functions of interpretation
and expression on an evolutionary continuum ranging from simple
physical movements to cognitive processes. Following the organic
process model, | have stressed in several parts of this book that all func-
tions of organic life is always about processes where an organism posits
itself in relation to its environment. This corresponds to the organism
interpreting the environment in relation to itself. The genetic endow-
ment for mental processes in humans has evolved so that the human has
gained the ability to encode cognitive experience of abstract phenomena
in form of mental processing of abstractions (conceptualize experience).
In any given situation the human forms new abstractions, which are re-
lated to formerly conceptualized experience in processes which form
new conceptualized experience. The new conceptualized experience is
then assigned its place in the general system of life experience (a
“place” in form of the neural patterns forming our human life expe-
rience). For this to happen a state of cognitive consciousness seems to
be a necessary condition. | presume that concepts are stamped in con-
sciousness, meaning that it is precisely in the moments when the animal
is consciously aware of its feelings that concepts are formed. In the re-
levant brain systems various cognitive perceptions are simultaneously
processed and lead to conceptualization of new experience in the back-
ground of old by, as it were, creating ‘concepts’ by comparing new ex-
perience to past experience, and then assigning the new experience a
proper relation in regards to past experience. | would consider that it is
this very ‘assigning of the relative place’ what corresponds to conceptu-
alization. I assume that each abstract conception corresponds to a neural
reaction pattern where the synaptic strengths in the involved neural cir-
cuits correspond to the “encoding” of the concept in relation to other
concepts in systems that can be thought of as brain maps. But this does
not imply that a static map would have been created, rather the maps
must be in constant flux continuously monitoring the flux of life of the
organism in its environment, that is, each new moment of life through
the new experience affects all the previous neural patterns. — These con-
siderations are also important in regards to linguistics. The concepts
that correspond to words must also develop in the above described fa-
shion. Words are always related to a given life experience embedded in
previous life experience. Words are processed neurally like all other
stimuli, so that the linguistic abstraction that has been experienced (in
speech and text) are neurally interpreted like all other cognitive stimuli;
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they are in working memory assigned a place in relation to the overall
life experience by way of relating the present verbal stimuli to the
present spatial position of the organism in accordance with how past
experience has been neurally encoded in reaction patterns. This is why
each word is always understood uniquely by each person in general, and
by each person in particular in every new moment of life. Thus neural
processing of the stimuli that originate in words is always a private,
unique and everchanging phenomenon. This naturally means that a
word does not, and cannot, carry an objective meaning, as the meaning
is created (interpreted) in the body by each unique act of mental
processing.

Thinking

Having dealt with the above phenomena, | would like to add a few con-
siderations in respect to thinking. We should recognize that thinking on-
ly represents the conscious part of all the cognitive feelings that affect
us at any given time. ‘Thinking’ is always a predominantly conscious
process (although some aspects of thinking remain unconscious).
“Thinking’ is the result of combining the concepts of language (social
practices) to the underlying feelings. When we think we are conscious
only of the feelings that have caught our attention, of the feelings we
are aware of. And even so, only on a superficial level, for we can be va-
guely conscious of a feeling even before we have been able to fully
consciously conceptualize it. Thus for me thinking signifies such cogni-
tive mental processes where concepts are applied, consciously and part-
ly unconsciously, to cognitive feelings. To understand this we have to
recognize how fleeting the borderline between the conscious and un-
conscious processes is: the unconscious and conscious processes are
constantly blurred within each other. All kinds of consciousness, cogni-
tive as well as non-cognitive, are continuously mixed with other
processes of feeling - consciousness shifts by non-perceptible nuances
from process to process leading to barely perceptible sparks in the web
of consciousness. The first stage of thinking involves the emergence of
mental images; these mental images may in themselves already involve
conceptual abstractions, but on a higher stage of thinking neural
processes that correspond to verbal concepts merge with the images and
the other conceptual abstractions. Following this logic, | would then
suggest that thinking, as all organic activity, also consists of various
process stages. ‘Thoughts’ may be seen as immaterial reflections of bio-
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logical processing of stimuli from social practices (including language),
which through the phenomena of remembering are continuously ree-
nacted in the body and thus brought up to mental processing in think-
ing. According to this idea the organism reinterprets past experience
anew and anew in infinite variances.

Eventually ‘thoughts’ may lead to expressions in speech. This is
done by applying the learned concepts from the social practices of lan-
guage to thoughts.

Emotions and Feelings

I will round up the review of the phenomena pertaining to the major
concepts of neurophilosophy with a few remarks in regards to what are
considered as ‘emotions’ and the relation between ‘emotions’ and ‘feel-
ings.” In my conception ‘feelings’ correspond to the primary phenome-
na, whereas ‘emotions’ should be considered merely as socially influ-
enced perceptions we form of complex behavior, which behavior in turn
represents manifestations of the underlying feelings which are in a con-
stant flux; what we call an ‘emotion’ does not represent a higher or
lower form of organic processing on the Lamarckian continuum; an
‘emotion’ does not correspond to anything independent from the bio-
logical processes of sensation, homeostasis and feeling. An ‘emotion’ is
the perception that we form on some conspicuous reaction patterns
present in observed behavior while simultaneously ignoring the com-
plexity of the underlying feelings. An ‘emotion’ is thus best to be con-
ceived of as mental processes that give rise to conspicuous bodily reac-
tions (expressions) connected with a socially determined linguistic
name to stand for the simplified perceptions we form of the complexity
of manifested behavior based on the underlying complex and fluctuat-
ing feelings.

From the Conceptual Method to a Study of Biological
Processes

The analysis of these conceptual fallacies show why we need a funda-
mental paradigm shift: we have to understand that instead of analyzing
the concepts by which we try to illustrate our ideas we have to give
priority to the study of the underlying biological processes, and try to
match the concepts to the processes we observe and not the other way
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around as it is presently done. And doing so we shall never lose sight of
some fundamental scientific principles, which are: (i) the principles of
evolution, by which we should understand that all living organisms are
genetic successors of lower forms of life; (ii) the evolutionary principle
also entails that a complex organism incorporates both processes that
run the same way and yield the same expressions as they did in the pri-
mordial forms of life, and processes that are based on the former but
due to the increased complexity yield other expressions; (iii) the prin-
ciple of a unitary (holistic) character of all organic processes, which fol-
lows from the previous principle; according to this principle all organic
and neural processes are unified so that they all bear on the homeostasis
of the organism, and through the homeostasis affect “each other”; (iv)
the previous considerations also mean that all the processes are interde-
pendent as | have depicted it with idea of the hermeneutical evolutio-
nary spiral.

These evolutionary principles should never be let out of sight when
considering any organic or social phenomenon, because each one in the
very finest of its aspects has its ultimate roots in the unity and interde-
pendency of the body and the nervous processing system operating the
body in relation to the environment. From this also follows the recogni-
tion that all organs and organic abilities (faculties) are somehow in a re-
lation of unity and interdependency to each other. All organic features,
the anatomy, and organic capabilities conspire to bring out new beha-
vioral abilities produced by the biological machinery, the parts of which
have originally been developed for other organic functions, for what
would seem as simpler functions. In regards to human behavior we
should then realize that all the various types of behavior we recognize,
or the abilities (“faculties”) we perceive, only represent surface level
perceptions of an infinite array of similar organic processes that lead to
different outcomes — or rather perceived outcomes — in any given situa-
tion.

Evolution of Speech

We need to recognize that speech (the ability to speak) has evolved, but
language the social practice, cannot be said to have evolved. A social
practice such as language does not evolve in the proper sense of the
word; or, if we want to use the word ‘evolution’ also in regards to ‘lan-
guage’ and other social practices, then we have to realize that we are us-
ing the same verbal symbol in two different senses. By evolution of bio-
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logical organisms (biological evolution) we refer to changes in the ge-
netic endowment of living organisms corresponding to gene expres-
sions, which in all offspring results in an anatomy, organs and organic
process patterns, which in all essential aspects are predetermined by the
genetic endowment. Whereas biological evolution signifies a change in
the external and internal form of an organism, social evolution signifies
merely perceived changes in human behavior.

This evolution of the ability to speak has been a gradual process of
converging interdependent and intertwined organic processes to which |
refer with the principle of unity and interdependency of organic
processes and which | have depicted by the hermeneutical evolutionary
spiral. There has been no one point in the history of life or mankind or
apehood, where we could proclaim that the ability to speak had
emerged and the social practice of language could be said to have been
formed. Gradually and imperceptibly over millions of years some apel-
ike animals have evolved and become bipedal by which change the
anatomy of their vocal tracts have changed so that they could master the
skill of consciously articulating refined sounds. This evolution of the
anatomy has proceed in pace with a change in habits so that in a herme-
neutical spiral change in anatomy, biology, and the neural system have
corresponded with changes in social habits. In these processes the abili-
ty to conceptualize experience has evolved with the ability to make and
interpret symbolic bodily expressions that correspond to the conceptua-
lized experience. Speech and the ability to speak represent the culmina-
tion of these gradual genetic evolutionary processes.

The Contrast with Chomsky

I have noted that my ideas on speech and language are in marked con-
trast to all the ideas that Noam Chomsky has through his carrier pro-
fessed and raised to the pinnacle of linguistics with wide recognition in
other fields of science. I realized that as Chomsky’s ideas are so widely
known, and still to a large extent accepted, then I could best illustrate
my paradigm by pointing out the differences between it and Chomsky’s
theories. This is why Chomsky has received such a prominent role in
this book, even to the extent that | call the first volume of A Biological
Philosophy The Case Against Noam Chomsky. We shall remember that
Chomsky himself rose to prominence with an article called The Case
Against B.F. Skinner where he sketched the outlines of his fallacious
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theories. | thought, it would be only natural that the theories should exit
with the same measure. — In the critique of Chomsky, | am guided by
the correct method of philosophy as determined by Wittgenstein, that is,
"to say nothing except what can be said, i.e. propositions of natural
science ... and then whenever someone else wanted to say something
metaphysical, to demonstrate to him that he had failed to give a mean-
ing to certain signs in his propositions” (Tractatus 6.53). — This is why
all philosophy is a critique of language (Tractatus 4.0031).

Lost and Found Philosophers

The greatest surprise that | experienced when doing the research for this
book was that most of the ideas that | had an intuitive correct perception
about (and which | subsequently became convinced of) had already
been expressed by many a 19" century philosopher. | had been per-
plexed over the number of absurdities | encountered in our contempo-
rary philosophy and neuroscience, and when | so clearly sensed that
they were wrong, the bigger was my amazement that to a sufficient de-
gree many of the correct ideas had already been expressed by philoso-
phers a few hundred years ago. In this book | refer to many of them:
Condillac, Bonnet, Lamarck, Romanes, Spencer, the more recent Bar-
tlett, and last but not least, Lewes. Against the paradigm | present it be-
comes also necessary to take a fresh look at Descartes’ ideas from the
17" century, to which ideas | hope to give a new lifeline. — It is a trage-
dy, and | would say a mystery, how the wealth of insight these men
possessed and exhibited so totally escaped the 20™ century scientific
mind. The mystery is explained by all we know about the perversions
brought about by the “scientific method,” “behaviorism,” “reduction-
ism,” and the “cognitive revolution.” — But the tragedy remains. And
along with the sense of tragedy, | feel personally sad for those people,
many of whom devoted their life in search of the truth, even succeeding
in revealing some bright and lasting insight, but only to be ignored, mi-
sunderstood, or even ridiculed. The most striking example of this, | ex-
perienced when I received by mail order the copy of Lewes’s Problems
of Life and Mind. The book was of original print of 1879 and had for-
merly been in the possession of Bedford College. It was clear that no-
body had ever read this copy of the book for as | received it, more than
a century after its printing, it still remained uncut. Naturally some scho-
lars specializing in the history of ideas know about Lewes, but in none
of the contemporary books that | researched for the present study was
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there any reference to him. And this is a pity, for his Problems of Life
and Mind must be considered as one of the best books on philosophy
ever written. Especially | recommend to everybody the short introducto-
ry volume Problems of Life and Mind. Third Series. Problem the First.
The study of Psychology. Its object, scope, and method (1879a). It is on-
ly by great efforts that | have kept myself from extending the volume of
this book by any further quotes from Lewes’s book, which remains so
valid for demonstrating the problems of life and mind that we are still
faced with in this 21 century.

“The experiences of many become the guide of each; they do not all pe-
rish with the individual; much survives, takes form in opinion, precept,
and law, in prejudice and superstition. The feelings of each are blended
into a general consciousness, which in turn reacts upon the individual
consciousness. And this mighty impersonality is at once the product and
the factor of social evolution. It rests on the evolution of Language, as a
means of symbolical expression rising out of the animal function of in-
dividual expression by the stimulus of collective needs” (Lewes 1879a:
80).

“The organism adjusts itself to the external medium; it creates, and is in
turn modified by, the social medium, for Society is the product of human
feelings, and its existence is pari passu developed with the feelings
which in turn it modifies and enlarges at each stage. Obviously, then,
our science must seek its data not only in Biology but in Sociology; not
only in the animal functions of the organism, but in the faculties devel-
oped under social developments” (Lewes 1879a: 71).

A Biological Philosophy Volumes | - IV

The present book consists of four volumes of A Biological Philosophy
of which volumes | and Il are now printed together in one cover. The
first volume is named A Biological Philosophy, Volume I: The Case
Against Noam Chomsky; the second volume is called: A Biological Phi-
losophy, Volume 11: Mental Processing. It is my aim to write a third vo-
lume which would deal more in detail with the general evolutionary
theory and juxtapose Lamarck’s process theory with Darwin’s thingly
ideas that to a large extent are rooted in the anthropomorphic fallacy. |
consider that my earlier book, Expressions and Interpretations. Our
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Perceptions in Competition (Hellevig 2006) form the fourth volume of
this series. These four volumes form a cycle of interrelated ideas, each
volume addressing the biological philosophy from a particular point of
view. The first volume is about language (language practices), which is
the bridge between the biological and social. The second volume shows
how the biological body in mental processes interprets environmental
stimuli which processes create feelings, an interpretation of which is ul-
timately expressed in human speech. The third volume will serve to de-
scribe the evolutionary processes which have enabled the present form
of human life. And the fourth volume discusses the essence of the social
practices which essentially are manifestations of biological expressions
and interpretations, and which serve as stimuli for the biological
processes.
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1 SPEECH AND LANGUAGE

The limits of my language are the limits of my world (Wittgenstein,
Tractatus 5.6.1.)

Main Principles of a Theory of Speech and Language

To begin this exposition of my conception of speech and language, |
need to remind of the essential principles of a biological philosophy,
which were briefly introduced in the Introduction. These principles bear
directly and simultaneously an all the aspects of the theory of speech
and language to be discussed here and in different chapters of this book.
For the linguist the most central principle is that of the need to dis-
tinguish between speech and language. Speech corresponds to the bio-
logical ability to speak, that is, the ability in imitation of the verbal be-
havior of other people to express oneself by means of articulating re-
peatable sound patterns to which the speaker assigns a symbolic mean-
ing. From the point of view of the interlocutor speech corresponds to
the ability to interpret the sound patterns expressed by others (hereby |
markedly say ‘interpret’ instead of ‘understand’). By speech 1 also refer
to the actual acts of expressing oneself in speech. Speech, then, refers to
both the ability to speak and the actual exercising of this ability.
Whether | refer to the ability or the actual exercising of this ability in
this book will be clear from the context. The crucially important distinc-
tion which is to be marked at all times is that between speech (ability
and exercising of ability) versus language. Speech occurs as part of
more complex acts of expression. To these complex acts of expression |
refer by the term verbal behavior. Verbal behavior comprises not only
the articulation of sound patterns but all the bodily expressions that sur-
round the effort (this idea is explained more in detail below). I use the
concept ‘verbal behavior’ also to cover the practice of writing. (In writ-
ing a special problem occurs as the writer is forced to limit the present-
able part of his behavior to only those expressions that he can depict by
means of the symbols of writing. But we have to remember that even so
the act of writing consists of more than the arrangement of the verbal
symbols he can possibly depict).
Language in turn corresponds to the social practices of people crea-
tively imitating the verbal behavior of each other. | refer to these social
practices alternately as ‘social practices of verbal behavior,” ‘social
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practices of speaking,” ‘social practices of language,” and ‘language
practices.” By these alternative concepts I do not usually imply any spe-
cial semantic divide, although the reference to ‘verbal behavior’ may
serve to emphasize the connection between speech and all other beha-
vior. I sometimes use the concept ‘verbal behavior’ in the sense of ‘ex-
pressive behavior,’ i.c., so as to include other bodily expressions in the
concept as well.

Language, then, is not an entity (or a thing) of any sort, and rather cor-
responds to the perceptual abstractions that we form of the relevant so-
cial practices.

To illustrate the dichotomy between speech and language, | shall
point out that Wittgenstein has said: “Language is a part of our organ-
ism and no less complicated than it” (Tractatus 4.022). But, unfortu-
nately, this was not the proper analogy to be made, for it is speech that
is “part of”” our organism (i.e. stems from the organism) and language is
part of our social practices.

From this exposition of the distinction between speech and language
follows that language cannot be studied as an object of biology. In the
human biology there is nothing that could possible correspond to lan-
guage. However, biologically we must study the ability to speak as part
of the broader ability (and necessity) to express. Speech (the ability to
speak) has evolved, but language cannot be said to have evolved (I have
developed this conception in chapter Evolution of Speech). Language
can be studied only as a social practice. And hereby one should not be
confused by the fact that speech expressions (speech acts) always are
manifestations of language practices. This like any act of imitation
which is always a memory manifestation of previous acts of behavior.
By any new speech act a person draws from language practices and
contributes to language practices, but at no point does the speaker
“posses language” within himself, he only possess the ability to partici-
pate in the practice. And by this participation, given the ability, he ac-
quires skills in the language practice (he ‘learns a language’).

The connection between the biological ability to speak and the social
practices is to be found in a more fundamental biological ability, name-
ly the ability to imitate. It is by imitating the verbal behavior of other
people that a child learns the language practices of its community, and
it is by imitation that individuals at any stage of life learn and renew the
language patterns by which they express themselves. Thus all the simi-
larities in the way people speak, the expressions they make, and the
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language practices they take part in, are to be explained by the simple
fact that all these are results of imitations and of remembering.

This simple realization that all what we call ‘language’ is a function
of imitation and memory makes redundant all the peculiar theoretical
questions Chomsky has posed as the supposedly fundamental questions
that linguists have to deal with. These will all be discussed more in de-
tail in chapter A Review of Chomsky’s Verbal Behavior, but here | will
already bring up one of them, the most prominent of them: “What con-
stitutes knowledge of language?” (Cook, Newson 2007: 11 - 13" ; see
also Chomsky 1986: 6). In the background of the paradigm developed
in the present book, we can now answer the question once and for all. In
my conception “knowledge of language” signifies the possession of ne-
cessary skills and experience to express oneself in a fashion that corres-
ponds with the language practices of a given community so as to be
able to sufficiently well illustrate what one means, that is, to adequately
express an interpretation of one’s feelings coupled with the ability to in-
terpret the verbal behavior of one’s interlocutors, which abilities are
more fundamentally rooted in the abilities we may call ‘remembering’
and ‘imitation.” Thus ‘knowledge of language’ is not anything we could
possibly try to describe in abstraction of the actual verbal behavior in
which the language skills are manifested. Correspondingly ‘learning a
language’ signifies the acquisitions of the necessary skills through ex-
periencing actual verbal behavior. A language — as it is theoretically de-
fined in abstraction - can never be mastered; all one may master is one’s
own skills in verbal expression.— | noted that the abilities to participate
in language practices are motivated by the fact that the skills to partici-
pate in language practices are entirely a function of ‘remembering’ and
‘imitation’; this means that all what we can say are derived by the
senses, that is, they are derived as neural reactions to environmental
stimuli. Hereby ‘imitation’ is merely a concept by which we call these
neural reactions when considering them from this particular point of
view; from another point of view the same neural reactions would be
called ‘memory’ or ‘remembering’ (this also means that I argue that
remembering is only one aspect of imitation, and vice versa). The sti-
muli to which | referred are the speech expressions and other features of
verbal behavior (and other aspects of social practices) which we organi-
cally detect. - This is, of course, in marked contrast to Chomsky who
insists that “knowledge of language™ is not derived by the senses but is,
as Chomsky says, “fixed in advance as a disposition of the mind” (Bo-
tha 1991: 42; in reference to Chomsky in 1965: 51).
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The conception ‘imitation’ and its significance to speech has been
discussed most in detail in chapter Evolution of Speech, where reference
Is also made to the research of Rizzolatti et al. on the so-called ‘mirror
neuron’ system. Remembering/memory is most profoundly discussed in
chapter Memory.

There are no languages, but we may conditionally say that there are
language practices, but hereby we may, of course, by way of abbrevia-
tion speak of ‘languages’ if by that we, indeed, mean ‘language practic-
es.” For some reason people experience immense difficulties in trying to
comprehend the idea of there not being any languages; for most people
the existence of a language seems as the most natural thing in the world.
In fact, this again, is a case of bewitchment of thinking by our language
practices: people consider themselves possessing irrefutable evidence of
the existence of languages by the mere fact that they have been raised to
think of their proper language practices as a thingly entity. The nominal
name by which we refer to language practices, e.g. to those covered by
the name ‘English,’ in itself creates and solidifies the idea that a lan-
guage is a thing which we use and share in common. This is a purely
linguistic fallacy which should be easy to remedy simply by introducing
conceptual clarity by the way of explaining, as I am doing it, that ‘lan-
guage’ is shorthand for ‘language practices.” We do not ‘speak Eng-
lish,” but we take part of the language practices we call ‘English’; we do
not ‘use English,” rather we express ourselves in imitation (to the best
of our abilities) of the English language practices: ‘English speakers’
participate in a common social practice called ‘English.” We may well
refer to the participation in this social practice by the colloquial “speak-
ing English,” but scientifically we must realize what is properly unders-
tood by it. Consider that, on the one hand, the Queen of England and
her peers speak ‘English,” and on the other hand, so do the Prime Mi-
nister of India and his colleagues, but they all speak differently, don’t
they? The difference is not caused by them “using different languages,”
rather it is explained by the fact that they participate in slightly different
language practices.  The ability to speak is innate in humans whereas
the language practices (the so-called ‘languages’) are in no way innate,
neither are none of the speech expressions that cumulate to language
practices innate. Speech expressions, all our verbal utterances are ex-
clusively based on the models derived by way of imitating social prac-
tices. — And, to note, the very language practices are in constant flux.



Speech and Language 39

We may compare speech and language with the ability to walk and
the steps we take. Walking like speech represents a biological ability
but how we use this ability to walk is in no way determined by the bio-
logical ability, that is, the fact that we can walk does in no way affect
the choice of which roads we would walk down. The case with speech
is exactly the same: we are endowed with the ability to speak, to take
part of the relevant social practices, but it does not in any way deter-
mine which of the language practices we engage in and how we engage
in them (how we express our feelings).

The above considerations situate speech and language within the
broader paradigm of expressions and interpretations by which | explain
the idea that all phenomena of life are manifestation of organic expres-
sions and interpretations. All expressions and interpretations are best
conceived of on a continuum which ranges from elementary physical
movements to cognitive expressions and interpretations performed by a
human being. Speech and interpretation of verbal behavior are manife-
stations of the interactions of expressions and interpretations in a com-
munity. Most fundamentally speech expressions correspond to interpre-
tation of feelings. (I will below discuss my reasons for postulating that
speech is interpretation of feelings instead of ‘translation of thoughts’).

The expressions and interpretations paradigm, in turn, is connected
with the organic process model which depicts how various phenomena
correspond to organic processes, which occur in organic bodies (most
fundamentally these bodies are processes in themselves), where stimuli
is being processed, which stimuli result in process outputs (reactions,
expressions, reflections). These ideas brings us to the most fundamental
idea of life, as | see it, this is the idea that all expressions and interpreta-
tions, all cognition and all cognitive operations and behavior, and there-
fore also speech, represent functions of the processes which occur when
an organism posits itself in relation to its environment. Interpretation of
feelings fundamentally corresponds to the human organism performing
an interpretation of itself in relation to the environment, which
processes result in bodily expressions, among them speech by which we
give expression to these interpretations. The social practices of lan-
guage supply stimuli for these processes of interpretation as well as the
models for the very expressions. And hereby language affects the hu-
man both beneficially and detrimentally. Beneficially insofar as without
such social practices nothing of what we know as society and culture
would exist, but detrimentally inasmuch as the stimuli that come in
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form of language practices to a very large extent serve to mislead the
human organism.

From all this follows that language, words, and utterances are not
things and do not exist, but we can remember them as perceptions we
have formed of past verbal behavior (our own and other people’s beha-
vior), and therefore we can perform similar expressions. | have ex-
plained (chapter Mental Processing) that the fact that we can as a func-
tion of the organic processes of remembering emit anew similar expres-
sion gives words (expressions of social practices) a seeming quasi-
existence But even in this case, ‘words’ in themselves do not exist, it is
the interpretations and the expressions we undertake that correspond to
material facts of the biology of the human organism (as these are reflec-
tions, or results, of mental processes). These interpretations and expres-
sions correspond to what | call speech; the concept ‘speech’ thus has to
be extended to cover (in the context of the science of linguistics) the
understanding of speech. (I suggest that we in a scientific context would
say ‘interpretation of speech’ instead of ‘understanding
speech/language’).

The conclusion that words do not mean anything but people mean by
words should of all the ideas presented in this book become the one
with the most general and immediate implications. This because the
recognition should fundamentally change our attitude towards so-called
facts and knowledge. With the belief in the hypothetical meanings of
words should also go the belief in certainty, the idea that by words
some inherent and infallible truths could possibly be revealed. This fal-
lacious idea should be replaced by the recognition that words, utter-
ances, phrases etc. represent merely interpretations of the narrator’s
feelings — and nothing more certain than that.

When a person writes he expresses himself by using words in vari-
ous combinations, he uses the words in an attempt to convey his ideas.
It is he who means, and it is his meaning that words are called to illu-
strate (symbolize). If one wants to be understood by others, then one
needs to use words in the way that one predicts that they would possibly
be understood by others. In speech this happens mostly by force of ha-
bit while a writer takes pains to choose those combinations of words
that best convey his ideas - the more so the better the writer. This inhe-
rent need to match the “use of words” to the anticipated reaction of
those with whom one communicates is what creates the semblance of
words having a meaning.” As we very often use words similarly as oth-
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ers, the perception that a word as such would have an independent
meaning is reinforced — and hereby nobody seems to be paying any at-
tention to the counter-evidence that same words are constantly used for
conveying various kinds of ideas.

Above | deliberately referred to writing instead of speech in order to
avoid the discussion of the complex matter of live expression. It has
been a grand fallacy of linguistics through history to abstract the per-
ceptions we form on words from the totality of the human expression
that unfolds simultaneously with uttering words, that is, the entire
speech act. All the other bodily expressions (reactions) have been ig-
nored and rarely has attention been paid to the great variety of other bo-
dily expressions that are simultaneously employed when a word is ut-
tered (this will be discussed more in detail below). But in reality all
these ignored features of the act of verbal behavior serve the function of
conveying the meaning at least as much as words would do it. And it is
also by these features that the meaning is different from instance to in-
stance even if the words, and the seeming context, would be the same.
By way of ignoring the complexity of the total range of bodily expres-
sions in connection with verbal behavior linguistic theories have
reduced ‘language’ to amount to the standardized symbols by which we
depict the most general and common features of expression with the
signs of the alphabet.

This realization that words per se do not have any meaning should
lead to the most serious conclusions in regards to science in general.
We should now divest words, concepts, and written texts of the reve-
rence they have traditionally been awarded with. Instead we should un-
derstand that the study — in any field of science — is a study of expres-
sions and interpretations, indeed, the perceptions we form on those. |
will discuss my conception of meaning more in detail at the end of this
chapter.

From point of view of the science of linguistics the question of
meanings becomes a little more complicated. The postulate that words
(verbal symbols) and other “linguistic elements” (i.e.
the perceptual abstractions that we perceive as forming the elements of
speech and language, such as phonemes and morphemes; | will refer to
these as verbal symbolic devices) lack meanings, of course, holds true
for linguistics also, but one of the tasks in linguistics is to establish how
people express meanings (note, that the question is of how people ex-
press meanings by use of words and not what the words mean). That is,
in linguistics we study how verbal symbols and the various verbal sym-
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bolic devices (further I will refer to both ideas by ‘verbal symbols’) are
used for conveying meanings. And as one person uses these symbols in
imitation of how other people have used them, then it is as if the verbal
symbols would have meanings in themselves. We kind of copy the
meanings we have experienced. And in this sense linguists are justified
in tentatively identifying meanings in words. But this only insofar as the
linguist understands that these verbal symbols in reality do not have any
absolute or inherent meanings in themselves. The study will thus yield a
description of what kind of meanings verbal symbols have been as-
signed in various contexts, or what kind of meanings they have been
taken to carry. Here we should further note, that the study is a historic
one, because in the future people will express the meanings in different
ways and utilize various verbal symbols for new meanings. There is al-
so another dimension to the question of meanings, this is the question of
to what extent grammar has a meaning (i.e. the meaning of combina-
tions of verbal symbols). This question will be discussed in section
Grammar, Syntax and Rules; I will then follow up on both issues in sec-
tion Meaning.

| have already in Expressions and Interpretations (2006) and All is
Art (2007) announced that in my conception language is interpretation
of feelings. But now I need to reformulate this statement by asserting
that, in fact, it is speech that corresponds to interpretation of feelings.
By making this distinction | stress the fundamental distinction between
speech and language, which | accounted for above. Speech (speaking)
is the human behavior when expressions are uttered by articulating
sound-patterns in connection with other bodily expressions. Language
is the meta-perception we form of what has been expressed in speech
(spoken) as part of a given speech act or in general, and what possibly
can be expressed. All these perception combine to the grand perception
of ‘language’ as a name for the social practice of imitating each other’s
and one’s own verbal behavior by way of attempting to reproduce and
recombine expressions that one remembers, i.e., that one has expe-
rienced earlier (observed, heard, seen), in order to express one’s own
feelings.

There is a biological and material correspondence to speech inas-
much as speech corresponds to actual biological processes of an organ-
ism and the behavior in which the processes result. We may observe
speech taking place and we may analyze all kinds of organic and neural
processes that occur in connection with speech being produced. But we
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cannot observe language, and there is nothing material that could pos-
sibly correspond to language, apart from the verbal behavior (expres-
sive behavior) from which we derive the perceptions of language. Lan-
guage corresponds to the perceptions we have formed of all verbal be-
havior when that is considered in the abstract, detached from a particu-
lar instance of verbal behavior. Thus when we refer to language we are
always in the realm of abstractions, we are then referring to perceptions
we have formed of complex reality. Hereby | hope that the reader
would not confusingly take the material traces of expressions of speech
and its derivative, writing, as constituting language. The trace, for ex-
ample, a written text or a sound tape consists of material entities of
mass and energy, but the expressions which served to symbolize the in-
terpretation of the underlying ideas are immaterial. We may also ex-
press this by saying that speech is behavior, and behavior is always an
act in time, when the act of behavior elapses, then the behavior is gone.
All we can then do is to try to imitate that behavior to recreate it.
Speech consists of an infinite range of such acts of imitation.

When we refer to such immaterial abstractions a dilemma imme-
diately ensues. This is a dilemma that is rooted in our thingly language
which predisposes us to express all our ideas on the analogy of things in
the nature. Things, with mass and energy, can be said to exist, to be,
and therefore we can tentatively describe their properties in words. But
abstractions do not exist, they are not, therefore we cannot properly ex-
press the nature of an abstraction. All that abstractions correspond to are
the perceptions we have formed of some underlying phenomena. Con-
sequently it would already amount to a contradiction in terms to say
what language is and instead we can only tentatively illustrate by means
of a host of expressions what we mean the concept ‘language’ to stand
for.

One of the most important points that | want to convey with my dis-
cussion of the essence of language is that language represents a percep-
tion that a person has formed by way of abstracting from observed phe-
nomena. It is only of secondary importance to determine what this ab-
stract perception refers to. Language is some type of a perception that
we form in regards to expressions uttered in speech or more generally
verbal behavior. | think that we most suitably may say that language
corresponds to the perceptions we form of the social practice of verbal
speech behavior, that is, language practice. We may say that when
people speak they are engaged in the social practice called language;
according to this idea language is the name for this joint activity in ab-
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straction. From a somewhat other point of view we may describe lan-
guage as the result, and potential result, of all that activity, i.e. what has
been expressed in speech, and what we presume that could potentially
be expressed. From this follows that we may qualify language as the
living memory of past verbal behavior, and as the word memory implies
it also represents the potentiality to reproduce similar behavior. To note,
that from this also follows that language represents nothing any more
firmly given than all the other phenomena of memory (in this connec-
tion I refer the reader to the chapter Memory for an exposition of what |
mean by ‘memory’). - From these considerations also follows that it is
not language but speech which is an activity. Language is revealed ei-
ther as the material symbolic records, traces, of this activity or as imma-
terial memory perceptions of it.

These issues also entail the question of how we should conceive, re-
spectively, of the concepts ‘a language,’ referring to a particular lan-
guage and ‘language,’ in the generic sense. The former refers to what
people in general perceive as the “separate languages” that are used in
one or another country, e.g. the ‘English’ of England. | have explained
above that in this sense we should understand a language to correspond
to the vaguely defined language practices of the community. In the lat-
ter generic sense ‘language’ refers in my conception to same language
practices but without the attempt to delimit it to signify a particular
practice of a community in time and place. According to these ideas it
does not make a big difference in science if we speak about language in
the generic sense or of languages as depicting perceived practices.

I have said that there is no such thing as language, but I consider that
we may well reserve the word to denominate the social practices as we
have perceived them. Hereby, I propose, that ‘language’ should be used
as a generic term depicting the totality of the language practices, while
clearly keeping in mind that there are no separate languages but only
individual verbal behavior that occurs in infinite variances, whereas the
variance is lesser the closer the speakers interact with each other by
means of a shared language practice.

Wittgenstein’s conception of language games superbly illustrates the
essence of language in itself — all language in itself is a language game.
I have written about Wittgenstein’s ideas about language games in EXx-
pressions and Interpretations (Hellevig 2006) with reference to Witt-
genstein’s Philosophical Investigations (Wittgenstein 2004; see espe-
cially articles 66, 67). Now | will briefly apply that discussion to this
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context. In general by the concept of a language game we illustrate how
thinking and the perceptions we create of reality are confined to the in-
herently human mental need of creating self-explanatory and closed
systems of knowledge, which then are taken to represent reality. Lan-
guage is a word by which we denominate the social practices of imita-
tion of other people’s verbal behavior in order to express our feelings;
similarly a game is a word by which we denominate a social practice in
which people engage for the purpose of diversion, amusement and
recreation. In All is Art (Hellevig 2007) | have illustrated the idea of so-
cial practices by reference to ice-hockey and | will here again take that
game as an example. | explained in All is Art how it would be impossi-
ble to delimit what were to be considered as constituting the game; cer-
tainly the game is not only the rules, nor the players, nor the equipment,
nor the actual movements, but rather all these considerations and a host
of others depending on how our interests affect the perceptions we form
of what is a game. We can never strictly delimit by definitions what a
game would actually consist of, rather a game, as hockey, refers to
something that we more or less vaguely perceive under the concept. All
we can observe are ‘complicated networks of similarities overlapping
and criss-crossing; sometimes overall similarities, sometimes similari-
ties of details (Wittgenstein, Philosophical Investigations, art. 66).
Wittgenstein exemplifies the idea of seeing similarities and dissimi-
larities by the notion ‘family resemblances' by which he means the simi-
larities between members of a family in terms of build, color of eyes,
gait, temperament, etc. His point is that all these features are similar or
dissimilar only in degrees and not in any absolute terms. Wittgenstein
says that various 'games' can be conceived of as forming a family of
games — some features are shared in common, in other aspects the
games are different. ‘Family resemblance’ describes the common fea-
tures, but equally it may serve to show that there are many features that
are not common, and yet the distinctions do not lead to an exclusion
from the family (Philosophical Investigations, art. 67). Speech corres-
ponds to creative activity similarly to the participation in all forms of art
and game; speech is a game where we make our moves out of memory.
A language represents a similar perception like the one we form on
games. What is a game? It is all what we can think of being contained
in the perception we have of a social activity of playing in a certain
way. We survey all the notions we have of the game and tacitly, to a
great part unconsciously, conclude “that is what the game is.” And this
is so with language also, a linguist tries hard to think of all that might
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fall within the perception he forms of a particular language or languages
in general. He makes annotations on these ideas pertaining to the per-
ceptions thus formed and then he declares having discovered what lan-
guage is, what constitute the language as he has perceived it. His only
remaining problem is the threat of another linguist challenging him with
a competing view of language based on a different report on the percep-
tions drawn from competing recollections of the phenomenon. Whatev-
er the mechanism, the perception of an abstraction is always subjective,
and thus language will mean different things to different people. This as
long, as we refrain from taking the route | propose, to simply declare
that there are no languages, people only speak in a more or less similar
fashion. People share language practices as they share other social prac-
tices.

These ideas of Wittgenstein apply the more so to language practices.
Linguists postulate that there are separate languages by way of forming
perceptions of what language practices are by concentrating on a few of
the dominating features which they perceive in the language practices
they observe. Thus, through the formation of a series of perceptual ab-
stractions they postulate that there exists this or that language, as if the
language were a thing of sorts. This is what leads people in general and
linguists in particular to think that a language would exist in its own
right separately from the practices of verbal behavior. The perceived
similarities or dissimilarities in various phenomena delude them to re-
gard the phenomena as manifestations of various species. Hereby the
great paradox is that our language practices in themselves affect how
we view these practices and to which similarities or dissimilarities in
particular our attention is drawn (see discussion under the conceptions
of ‘bewitchment of thinking” and the Sapir-Whorf hypothesis).

A ‘language’ is wrongly considered as a separate entity when the ob-
served practice matches certain preconceived ideas, whereas when the
same ideas are absent from the perception formed on other practices, it
is declared that now another ‘language’ is at hand. This is how people
have artificially created the ideas of there being various separate ‘lan-
guages.” Even when people without any doubt can convince themselves
of how differently two groups of speakers — e.g. the Queen and her
peers and Afro-Americans in Harlem, New York — speak they still hold
on to the idea that the same language is spoken. This fallacy corres-
ponds to what Wittgenstein told about us misunderstanding the “role of
the ideal in our language” (compare Wittgenstein Philosophical Investi-
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gations, article 100). He said that as we are “dazzled by the ideal” we
cannot see the actual essence of a concept. When we broaden our hori-
zons and accept to view language through the prism of a language
game, we will be able to see that there are no separate languages but ra-
ther language practices in infinite variances.

In my conception language represents a meta-social practice, the su-
preme social practice which affects all the other social practices and si-
multaneously represents the result and carrier of those. From another
point of view, we have to recognize that there would be no language
without other underlying social practices — language is always about
something, about real people sharing a common interest in one or
another activity or field of life. The idea of language games comes han-
dy here also to explain that these fields of practices themselves are not
marked by rigid boundaries. (Strictly speaking there are no various
types or fields of social activity; the divisions themselves correspond
merely to perceptual abstractions and are formed as received predispo-
sitions to regard that certain phenomena are to be treated under one or
another conception; for discussion of these issues I refer to Expressions
and Interpretations, Hellevig 2006). These considerations also bear on
the discussion of meanings, meanings of words and linguistic construc-
tions. When a person means something he means it in relation to a real
life situation related to the practices he has taken part of (compare Har-
ris Language as Social Interaction in Harris, Wolf 1998). For this rea-
son words and linguistic patterns cannot meaningfully be studied inde-
pendently beyond a proper context (as, e.g., Chomsky purports to do it).
Our understanding of the underlying practices and our ability to express
develops in a hermeneutical tandem so that the better we know the prac-
tice the better we can express our knowledge (properly interpretations)
of the issue pertaining to the practice, and vice versa,

Conceptual Problems due to the Failure to Distinguish between
Speech and Language

The failure to notice the difference between the biological ability to
speak, to produce speech expressions, and the abstraction we call lan-
guage amounts to the great historic tragedy of linguistics in all its as-
pects. Now, | am far from judging which one of the concepts should be
properly used for the biological ability and which for the social prac-
tice, I am merely stressing that these two have to be conceptually sepa-
rated if we are to discuss the topic of linguistics intelligibly. However, |
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consider that in the background of past practices we should reserve the
concept speech for the biological ability and language for the social
practice. Only by defining the one and the other, will we be in a posi-
tion to maintain what are the phenomena that we should assign to
‘speech’ and ‘language,’ respectively. If the difference is not made, and
when this difference is not postulated as the central aspect of all linguis-
tic theory, then there cannot be any sensible linguistic theory — and
there has, indeed, not been any.

In regards to the distinction between speech and language it is par-
ticularly intriguing to note that Ferdinand de Saussure, in fact, had
stressed the need to make this distinction. I will discuss his ideas in the
chapter Notes on Philosophy of Language and here | limit myself to
noting that whether he correctly formulated his ideas or not, he was cer-
tainly not successful in persuading the linguists after him to adhere to
this distinction. My conclusion would be that Saussure had initially
grasped the difference and the importance of making the distinction, but
being himself entrapped in the prevailing language practices (bewitched
by this mode of thinking) and the “scientific method,” he came to dilute
the proper insight attempting to formulate a rigid and comprehensive
academic theory of language.

For me it seems very extraordinary that this fundamental distinction
between speech and language has not been recognized. When giving it
a thought anybody should certainly admit that it makes all the differ-
ence in the world whether we refer to a biological ability or an abstract
perception we have formed of collective behavior as a result of exercis-
ing the ability. The reader may pick up any leading book on Western
linguistics and verify for himself that no linguist has hitherto conse-
quently applied the distinction between these terms. Occasionally — but
rarely - one may, of course, spot the concept speech as referring to the
biological ability but even so this never corresponds to any conceptual
rigidity; the same authors would in the next instance again utilize the
concept language to mark the same phenomon. Language has been the
concept of choice when linguists have formulated their theories; this is
why they speak of ‘having language,’ ‘language faculty,” ‘language or-
gan,” ‘language instinct,” ‘evolution of language’ etc. And even when
the linguists, past and present, do not realize it, they have, in fact, also —
like Chomsky does it — used the term language in the sense that relates
it to social practices. The real problems have started when they armed
with such a perception have wanted to detect what in the living body
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corresponds to ‘language’ — Chomsky’s entire work being a manifesta-
tion of this total confusion.

This conceptual quagmire has led to the underlying fundamentally
fallacious idea that ‘language’ is something that issues forth from the
brain, which is most notably and damagingly represented by the theo-
ries of Noam Chomsky. Following these stupendous ideas the Choms-
kyan poets of linguistics ascertain that one could, and should, try to
detect a corresponding language organ in the human brain. According
to this idea language — the social practices — are thought to stem from
some kind of a device that causes the throat and the mouth to issue
sound-patterns that are exact copies of the words and utterances inhe-
rently residing in the mythological language organ. However, wild as
they are, these Chomskyan theories fundamentally mirror the generally
accepted idea that words would exist as things and have the property of
meaning something independently of what the speaker means with the
words. This while | maintain that words and utterances fundamentally
only represent expressions, which tentatively correspond to interpreta-
tions of the speaker’s cognitive feelings.

Speech on the Continuum of Expressions

Ever since the theory of biological evolution emerged savants have at-
tempted to establish how language has evolved, not understanding that
it is speech that has evolved, or more precisely, that it is the biological
ability to express oneself that has evolved. | argue below in the chapter
Evolution of Speech that the words ‘evolution’, and ‘evolve’, should ex-
clusively be reserved for references to development of organic life from
generation to generation as a result of genetic inheritance, in this con-
nection to the biological ability to speak and not the language practices
that this ability has enabled. It is a conceptual abuse to refer to changes
in social practices, culture, or the productions of people, by the concept
evolution. In the sphere of social practices there is nothing that is given
similarly to genetic inheritance. Thus | want to stress that speech - the
ability to speak, to utter verbal expressions — is an evolutionary out-
growth of the more general ability to express reactions to mental
processing of stimuli. On a higher evolutionary level these expressions
represent reactions to interpretation of cognitive feelings. Hence it is
this ability to express that is based on genetic inheritance, but there is
nothing genetically determined in regards to the actual speech expres-
sions (utterances) that a human may possibly utter, therefore language
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is not genetically given, language does not represent a genetic endow-
ment — language exclusively represents results of the human ability to
speak in imitation of one’s community. To stress my point, I should
note that we may say that as part of the ability to speak comes an ability
to remember past utterances and intelligently imitate those in a repeti-
tive fashion, and this we may call a genetically given capacity to partic-
ipate in the social practice of language. Consequently there is no lan-
guage to be potentially found in the human brain, there is only an ability
to interpret other people’s expressions and to express one’s own feel-
ings. Regrettably, this mistake is repeated, so to say, in the other direc-
tion as well, this when primatologists claim that apes “have language.”
For as language corresponds to the social practice of repetitive and im-
itative articulating of separately identifiable sound-patterns correspond-
ing to words which are expressed as interpretations of complex cogni-
tive feelings, then the practices stemming from making of sounds to the
extent apes can do it, even when repetitive and imitative, do not qualify
for being regarded as language. And correspondingly the expression of
such sounds to the extent apes can express such should not be regarded
as speech (which necessary has to be viewed as an ability to participate
in social practices of language). These issues will be discussed more in
detail in the chapter Notes on the Philosophy of Language where the re-
search conducted by Sue Savage-Rumbaugh and other primatologists is
discussed, as well as in the chapter Evolution of Speech. It will follow
that I resolve this dilemma in favor of the primatologists by proposing
that we acknowledge that our real subject — instead of language — is the
study of expression of feelings in a repetitive, imitative, and creative fa-
shion (hereby | also mean, vice versa, the corresponding and necessary
ability to interpret the expressions of others). In the previous statement |
thus anchored speech in the more general framework of expressions, or
the ability to express. | mean the ability to express cognitive feelings
that are based on conceptualization of cognitive experience, cognitive
feelings (see chapter on Feelings, Emotions and Consciousness). - In
reference to the above | here need to insert a comment which should
serve to highlight some aspects of those ideas. Writing this definition |
was contemplating whether I should qualify the ideas as ‘volitional ex-
pression of feelings’ or whether I should do, as I did, to introduce the
idea of cognitive feelings and conceptualization. The latter choice reaf-
firms the idea of asserting that our study is about expression of concepts
as cognitively formed abstractions. And this is certainly what | aim at,
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but I consider that in the given definition the concept ‘volitional expres-
sion’ would also cover this same idea, for all organisms that are capable
of volitional expression are to some degree capable of forming concep-
tual abstractions, of which the very volitional expression is the proof.
However, there is another problem with ‘volitional.” This that by using
this word we risk conveying the idea that all what we utter are results of
volitional choices, which they are not. To a large degree even the very
fact of speaking is not a product of volitional choices the less so the in-
dividual words we utter. In this connection | also refer to my idea that
bodily expressions should be seen as inevitable consequences of organ-
ic processing of stimuli. This idea | have developed more in detail in the
chapter Expressions.

In the above definition the part saying ‘in a repetitive, imitative, and
creative fashion’ is what really marks the difference between just any
organic capabilities for expression and, in fact, anchors the study within
the realm of the animals that live in society and are endowed with a
predisposition for mental processes that produce cognitive feelings. It
has been shown beyond any doubt by Sue Savage-Rumbaugh and oth-
ers (1988; 1994) that at least some species of apes possess a genetic en-
dowment for expression of cognitive feelings - and interpretation of the
feelings of others - in a repetitive, imitative, and creative fashion. But,
in summary | would not maintain as Savage-Rumbaugh does that the
expressions of the ape Kanzi, whom she studied, amount to ‘language,’
or, allowing for a conceptual adjustment, that Kanzi could speak a lan-
guage, instead | would say that the Kanzi had the ability to express his
cognitive feelings, and that this ability in the more evolutionary devel-
oped human being has developed to the ability to speak.

The remarkable research by Savage-Rumbaugh and the other prima-
tologists has shown again that the human species is evolutionary de-
rived from common ancestors which the humans share with the apes.
Hereby it is, of course, so that it is the human species that has more di-
verged from the common ancestor, meaning that the ancestors must
have been very much like those apes, who were studied. This also goes
to prove that there is no language faculty, organ, or instinct, particular
to the human being. The human being merely has a more developed ca-
pacity for processing conceptual abstractions and expressing them,
bearing in mind that the human being has the anatomy required for pro-
ducing articulate speech as opposed to the apes. (Regarding the required
anatomy | refer to the chapter Evolution of Speech).
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Basically I believe that the human ability for speech is a result of
processes that have occurred as depicted by the hermeneutical evolutio-
nary spiral where the increasing degrees of bipedalism and correspond-
ing freeing of hands for other activities has caused genetically inherited
anatomic changes in what we may call the speech organs. The intelli-
gent use of hands, in turn, has developed the cerebral capacity for men-
tal processing of abstractions (conceptualization). This has led to the
production of cognitive feelings, which in turn has led to an organic
need and an ability to express cognitively conceptualized ideas by
means of gestures and other bodily expressions. All these mental
processing patterns and anatomic changes have affected each other in
this hermeneutical evolutionary spiral so that the ability of the human
to speak has emerged as a result of these processes. We can say that
with the ability to speak the very human emerged. These and other as-
pects of evolution of speech will be discussed more in detail below in
the chapter Evolution of Speech (note, evolution of speech, not evolu-
tion of language).

Summarizing the above, | propose to include linguistics into a
broader study of expressions and interpretations with a clear differen-
tiation between (i) the biological abilities to express and interpret, and
(i) the social practices which constitute human language. Further this
entails that both in relation to the social sphere and the biological we
have to study, not language, but expressions, that is, study the biology
of how expressions are organically produced and the social practices of
expression. By thus calling for a study of expressions and interpreta-
tions instead of a study of speech and language another crucial implica-
tion has to be recognized. This is the necessity to admit into the realm
of the study the whole act of bodily expressions and not only the alpha-
betical symbols by which we in abstraction depict our perceptions on
merely the sound-patterns in exclusion of all the other aspects of the
speech act. The symbolic rendition of speech merely represents a part of
the totality of the speech act. Even the very speech sounds are not uni-
form and regular within a population speaking what is claimed to be the
same ‘language.” And not only is the speech act more than what is de-
picted by the alphabetical symbols for the sound-patterns, rather speech
itself forms part of a wide range of bodily expressions which occur in
connection with articulating sounds — it forms part of the totality of the
corresponding verbal behavior in reaction to an interpretation of feel-
ings. Each act of verbal behavior always involves a host of individual
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and situation-bound bodily expressions, such as the differences in the
rhythmic and intonational aspects of speech (prosody), hand and facial
gestures, postural alignments, eye gaze, intonation and even ‘paralin-
guistic’ features such as filled and silent pauses, hesitation, correction
of utterances in midsentence, feedback response, laughter, exclamatory
injections, changes in tone and intonation to express, for example, a
question, surprise or fear (compare Joseph, Love, Taylor in reference to
ideas of Goffman in 2009: 157). In support of these considerations | re-
fer to: Philip Lieberman in Human Language and Our Reptilian Brain
(2002); Jean Molino in Toward an Evolutionary Theory of Music and
Language (2000); Walter Freeman in A Neurobiological Role of Music
in Soscial Bonding (2000); Aniruddh Patel (2008) — for more details see
note.

These considerations will be of importance when we consider the
idea of meaning of words and utterances.

The foregoing reminds of another important aspect of speech name-
ly, what was above said about volitionality about speech and other ex-
pressions. This also represents a paramount consideration in regards to
the discussion of meaning, for it emerges that not all expressions that
we want to assign a meaning to are connected with such kind of voli-
tional acts of cognitive consciousness that would allow us to postulate
that the expressions corresponded to a particular act of meaning, i.e.,
not all the expressions that we make are under our conscious control so
that they could be said to convey a “true meaning” as corresponding to
our intentions. Some expressions are uttered contrary to our conscious
intentions. In this connection | also refer to my idea that bodily expres-
sions should be seen as inevitable consequences of organic processing
of stimuli (chapter Expressions).

Speech vs. Writing

Before we may continue it is necessary to bring up the question of
speech vs. writing. Too often these fields of behavior are not concep-
tually separated and, even worse, often the traces of writing are taken to
represent speech — or the “language” the authors so confusingly refer to.
In fact, I maintain, that the general understanding of the ‘nature of lan-
guage’ is largely derived from the perceptions people form on writing.
According to my conception writing represents an ability to symbolical-
ly imitate speech for the purpose of describing one’s own feelings. I be-
lieve that each word which is written represents a “piece of thought”
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and is first given a silent expression, that is, expressed consciously as
thought without an audible oral articulation. Each written word is con-
templated as something that could potentially be said. Writing is thus a
derivative of speech, and produced very much similarly as speech, al-
though executed by hands and fingers as opposed to throat and mouth
(there is thus an interesting correspondence between writing and ges-
tures and other bodily expressions). Therefore the practice of writing
always has to stay within certain limits in relation to actual speech.
Fundamentally writing also is about expression of an interpretation of
the writer’s feelings, similarly as speech represents expression of the in-
terpretation of feelings. We should note that when we write we undergo
all the same bodily feelings as when we speak (although less conspi-
cuously) we just cannot express them in text being restricted to the
symbols of the alphabet (and a few other symbols). The writer feels the
urge and the anguish for not being able to properly do it when he for-
mulates a text, and a good writer strives to overcome those restrictions
by the effects he includes in his text. But the reader is in any case left
with the symbols of the alphabet (or corresponding symbolic system of
other cultures). Because writing is to a much greater extent a conscious
experience — and as texts are usually not produced in one instance but
consciously reviewed and adjusted — writing much more so than speech
corresponds to the abstractly formed perceptions of social practices of
language. The activities of writing and reviewing of texts signify that a
kind of a third person perspective is involved in the activity, which en-
tails a more rigid mirroring of social practices.

I argue that most linguists, de facto, take their picture of “language”
from writing (and reading). Therefore the highly useful simplifications
that the system of alphabetic writing represents has led to the corres-
ponding but regrettable simplified conception of what “language is.”

It should be noted that as | recognize writing as a derivative of the
ability to speak, I include the considerations concerning writing within
the references to speech if otherwise not mentioned.

Interpretation of Feelings

Now, with these considerations in mind the moment is ripe to return to
the conception of speech as interpretation of feelings. | had started off
with saying that language is interpretation of feelings, but then imme-
diately qualified that statement by saying that it is speech that is inter-
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pretation of feelings. My motives for having wanted to stress this issue
like this should be clear in view of the above discussion on the differ-
ence between speech and language. For an interpretation of feelings is,
naturally, an individual act which happens always in the present, there-
fore in speaking a person is giving an interpretation of his feelings of
the moment. Next, | need to clarify what is here meant by interpretation
and by feelings; I have to clarify, for example, why | would say inter-
pretation and not expression, and why feelings and not thoughts.

I will discuss further in this book more in detail the ideas that I sub-
sume under the concepts expressions and interpretations respectively
(see especially chapters Expression and Interpretation). Among other
issues, | will point out that | view the processes, phenomena, falling un-
der these concepts on a continuum from purely physical and physiolog-
ical movements all the way up to intelligent (cognitive and volitional)
behavior of a human being. Most importantly, | point out that funda-
mentally the processes that fall under the one or the other concept are
always intertwined, whatever can be perceived as an interpretation al-
ready is an expression and vice versa; and this holds true for all the
points on the continuum: even basic organic movements always
represent both an aspect of interpretation and expression. What from
one side is perceived as an expression is from the other side to be
deemed as an interpretation. Let’s look at this from the point of view of
what most traditionally is meant by ‘interpretation’, for example, inter-
preting an utterance in a foreign language into an utterance of a familiar
language. We hear someone expressing himself in French saying: je ne
sais pas; our interpreter expresses the correspondence in English by
saying: | do not know. We see that the expression already was the inter-
pretation, or the interpretation took form of an expression. How could it
be otherwise?* - Or we can think of a critic interpreting a dance or mu-
sic performance (which in themselves represent interpretations of feel-
ings). In this case he renders in writing what he considers that was
meant by the performance. Or, we may interpret a painting by telling in
our words what we take the artist to have meant by his picture, or what
they mean for us. We may interpret hieroglyphs by writing the meaning
in our alphabet. We may interpret a stretch of history by telling in
words what occurred and why. And equally we could consider these
ideas from the opposite point of view: we may interpret a discussion in
painting; we can interpret alphabetical texts in hieroglyphs, etc. In all
these cases we exchange our perceptions (or feelings) of the underlying
reality against the expressions of the language or the medium which we
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practice. Thus | maintain that each expression is always an interpreta-
tion of something else, this whether we are conscious of it or not. It is
this by such considerations that | arrived to the conclusion that speech
(verbal behavior) always represents interpretation of feelings. Now we
can realize that the ‘true workings of language’ consist of the interpreta-
tions of feelings, whereby there are no intrinsic rules, only an endless
competition between all these different perceptions to which our feel-
ings lead, and all the infinite possibilities of expressing our interpreta-
tions more or less successfully.

Then, why do | claim that this is an interpretation of feelings and not
thoughts? That | have settled for feelings is based on some very funda-
mental considerations of human cognition and consciousness of which 1
account more in detail further down in this book. | have established that
we shall think of human cognition as resulting from various mental
processes. Hereby | have stressed that mental processes shall be thought
of as neural processes of a more complex and sophisticated nature
(more highly developed neural processes). | have proposed to think of
these processes as forming a continuum (the Lamarckian continuum)
going from simple neural processes to more and more complex and so-
phisticated, reentrant high-speed processes, where the latter are called
‘mental processes’ (on this and below ideas see chapter Mental
Processing). | also stress that we should bear in mind that this conti-
nuum does not imply that these processes are to be regarded on the
analogy of a train or an elevator, where we move from a lower level
processes to the higher level processes leaving behind the lower ones.
On the contrary, | stress, that at any given moment, all mental processes
are all the time functions of both lower level neural processes and high-
er level mental processes on all the levels of complexity. This idea |
have denoted as the hermeneutical evolutionary spiral (chapter Mental
Processing).

With these ideas in mind, | propose to view all mental processes that
involve cognition of abstractions and emerge somewhere at the thre-
shold of cognitive consciousness as cognitive feelings. ‘Feelings’ is
thus the term | have reserved for all the results (reflections) of the men-
tal processes which connect the purely somatic homeostatic systems
with a cognitive appraisal of them.

Thinking, and thoughts, | define through feelings. Basically I main-
tain that thoughts (more properly thinking) always correspond to
processes which we are conscious of, i.e. feelings of which we are con-
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scious of (to some extent), and more properly, they represent those
processes of feeling which involve the conscious application of concep-
tual abstractions into feelings. Simplifying, | suggest viewing thinking
as an action, essentially as an action of manipulating images of feelings
with words (or perhaps we should say ‘conceptual patterns reminiscent
of words”). In other words, we could describe thinking as the process of
manipulating feelings by applying concepts to them, or the process of
matching words to feelings. As | hold that we in thinking are interpret-
ing and manipulating feelings, then we cannot even postulate thinking
as anything independent from feeling. In speech we then express the in-
terpretation of those feelings. We should hereby recognize how feelings
are constantly in flux and undergo various changes before they are
eventually tentatively expressed in speech.

After that distinction is made, we should next consider the distinc-
tion between being conscious versus unconscious. It has lately (at long
last) been to a crucial extent scientifically accepted that we humans are
conscious of only a small part of all the mental processes that take place
within us. Scientists usually say that we are not conscious of all our
thoughts, 1 would say that more fundamentally than that we are not con-
scious of all our feelings, and to the extent we are conscious of our feel-
ings we are not conscious of their (true) character, it is only by the con-
scious process of thinking that we try to establish that. From these con-
siderations regarding conscious and unconscious mental processes fol-
lows that we cannot conceive of speaking as a fully conscious process.
We shall bear in mind that in thinking we are all the time helplessly
lagging behind the processes of feeling. In this connection we shall con-
sider what we know of the speed of thinking versus what we know
about the speed of speech. It has been experimentally proven that the
speed of thinking occurs in milliseconds (Koch 2004; Damasio 2000;
Edelman 1987). Yet everybody knows that speaking is a much slower
process. We are thus faced with processes in three dimensions: feelings,
the speed of which is not established, but in view of the potentially infi-
nite range of reentrant connections involved it must happen with much
greater speed than the subprocesses called thinking; thinking or though-
ts, that occur in the timescale of milliseconds; and speech, where an ut-
terance can be counted in decimal fractions of seconds. So, then of
course the speech reports — our utterances - cannot possibly be regarded
as rendering of thinking in speech, rather speech only highlights some
moments of thinking, in a way summarizing thinking, which in turn
summarizes feelings. And this summary is essentially an interpretation,
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the process strives to identify the most important aspects of it and rend-
er that in speech with whatever means available. And this in turn is
done by assigning by means of imitation proper verbal expressions to
the ideas from the repertoire of possible verbal expressions, that is,
from those verbal expressions one has heard other people utter (or that
one has read) and memorized. And as | pointed out this is only partly a
conscious process. It must be so that some words, some expressions,
unleash others, which then flow in processes that are more or less con-
scious-to-unconscious, the shift in awareness directed by the feedback
of the moment. Many find this hard to believe because when they ob-
serve people speaking in various situations the impression retrieved is
that people are in conscious control of their actions. But in this the ob-
server forgets the social setting, he most often observes those in his own
social environment each practicing the activities that he is experienced
in and therefore the observer does not duly consider that those he ob-
serve are usually merely quite adequately rehearsed in their social roles.
But we should also consider the instances when people have to appear
in social situations that are new for them. In such situations the subject
losses control over his expressions, the speech becomes a jumble of ut-
terances as the subject tries to express his feelings with odd words and
uncompleted sentences with corresponding loss of control of bodily ex-
pressions and pose. Examples of this abound if one only wants to make
proper conclusions from one’s everyday experience. If linguists would
allocate due significance to these observations then they would more
clearly grasp the idea of how speech represents interpretation of feel-
ings — and comprehend how this act is influenced by social practices. It
is only the experience of rehearsed social situations that make our
speech sound like a conscious direct rendering of thoughts. Goffman
provides a lot of insight into these phenomena in his work (see, e.g.
Goffman 1963, Behavior in Public Places; 1967, Interaction Ritual;
1990, The Presentation of Self in Everyday Life). Bartlett’s Remember-
ing also contains some vivid examples of these phenomena. Bartlett
speaks, for example, about the significance of the “social setting, which
makes it possible for narrators and hearers to take much for granted that
is not expressed” (1995: 86). Similarly Bruce Richman has noticed how
people in various situations resort to a “collection of repeatable formu-
las” telling how “the content of ordinary conversational speech is best
described and understood as drawn from a collection of hundreds of
thousands of open-slot formulas whose lengths amount to about a
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phrase or one or two clauses.” Further he tells that “people know, store,
remember, have access to, and produce these formulas as holistic, inde-
pendent, and highly idiosyncratic entities.” This is what explains why
“people are able to carry out the idiomatic fluency of conversational
talking they do most of the time, at lightning speed” (2002: 303).
Traditionally utterances (verbal expressions) are analyzed under the
Chomskyan assumption that utterances (or Chomsky’s “sentences”) are
stand-alone products which are not connected with anything that was
expressed before or will be expressed next. But in reality this is, of
course, not so, all utterances are connected with a preceding context and
are oriented towards the subsequent expression or impending action.
Most adult speech consists of one speaker expressing a range of utter-
ances in a row. And often, surprisingly often, the string of utterances
form — as Richman was told to have said - a coherent whole (at least
superficially). This means that at one moment, maybe within one milli-
second the speaker has consciously or unconsciously (better probably to
say semi-consciously) decided to enter — by means of a conscious clue -
a course of uttering the string of utterances that form the particular narr-
ative. Therefore all the subsequent utterances are, of course, not the
products of the same instance of conscious thinking. At one point in the
mental processes a whole more or less coherent narrative is released in
form of a series of expressions. | suppose that this series has been re-
hearsed in the unconscious processes of feeling, and therefore there is,
as it were, a script line, but then in the conscious process of speaking by
engaging the refined feedback resources the process of uttering the
narrative is adjusted. As one speaks new thinking (feeling) goes on, and
the new instance of thinking combined with the “feedback reports” of
what one is saying and how one is experiencing the reactions of the in-
terlocutor, leads to adjustments in the course of the narration, and per-
haps to a decision to stop or rephrase the ideas. The above considera-
tions are supported by some of the ideas LeDoux has presented in The
Emotional Brain. LeDoux tells that we “do not consciously plan the
grammatical structure of the sentences we utter.” LeDoux continues
“there simply isn’t enough time. We aren’t all great orators, but we
usually say things that make sense linguistically. Speaking roughly
grammatically is one of the many things that the cognitive unconscious
takes care of” (1998: 31). Correspondingly LeDoux reports that “stimu-
lus processing that does not reach awareness in the form of conscious
content can nevertheless be stored implicitly or unconsciously and have
important influence on thought and behavior at some later time” (1998:
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33). McNeill expresses a similar idea as evidenced by this quote from
his Hand and Mind. What Gestures Reveal about Thought:

“The framework of the model describes thinking/speaking as a self-
organizing process. Self-organization means that the formation of utter-
ances does not depend on conscious control of the process itself, nor on
a specific source of inputs to trigger successive steps. The utterance
structure and conceptualizations built into it emerge without executive
control, of their own accord as it were” (1995: 233).

These considerations support my idea to regard the process of speak-
ing as interpretation of feelings. It is a process of expressing emergent
thoughts which are both based on feelings and continuously merged in
them. This occurs by the assignation of the best possible available sym-
bolic utterances to them from what is remembered from social practic-
es. — In support of these ideas | refer to chapter Evolution of Speech
where I account for Rizzolatti’s and Arbib’s findings of the mirror sys-
tem mechanism of Broca’s area. There | point out that there must be a
correlation between the system of conceptualization and the system of
unleashing remembered and imitateable strings of verbal symbols that
serve to illustrate the ideas, but are already not the ideas themselves.

I have not wanted to use the word translation in this paradigm as |
have wanted to stress the distinction between translation and interpreta-
tion. In my conception translation connotes the idea of something pre-
cise, or a one-to-one relation, whereas for me interpretation implies
something more vague and tentative and which inherently implies a
creative process. But in linguistic theory there has traditionally figured
the idea that language (they would say speech if they grasped the dis-
tinction) amounts to translation of thoughts. This wrongly implies an
infallible mechanistic process of converting something from one mode
to another as if something inevitably followed under given conditions.
Quite contrary to that idea, | want to stress that | regard speech not as a
translation of thought into voice as if there were a computational rela-
tion between thoughts (feelings) and words, but rather a process of try-
ing to find a symbolic interpretation for the most important features of
feelings aligned with all the other bodily processes. Damasio who by
inertia refers to the conception ‘translation of thoughts’ (1999: 83) nev-
ertheless thinks in the above lines which is evident from the way he
qualifies the alleged process of translation telling that these ‘“verbal
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translations...are performed under considerable literary license” where
“the creative mind translates mental events in a large variety of ways ra-
ther than in a stereotypical manner.” Damasio concludes the idea by
saying that the “creative ‘languaged’ mind is prone to indulge in fic-
tion” (1999: 187). In another connection Damasio also voices an idea
which, in fact, illustrates the paradigm of interpretation of feelings, here
Damasio says: “Images corresponding to myriad options for action and
myriad possible outcomes are activated and keep being brought into fo-
cus. The language counterpart of those entities and scenes, the words
and sentences that narrate what your mind sees and hears, is there too,
vying for the spotlight” (2000: 196).

To conclude and summarize this discussion | want to emphasize that
by interpretation of feelings | precisely mean — and this is the point —
that a person’s constant feelings are the results of a myriad of simulta-
neous biological processes of which some aspects pop up into con-
sciousness from time to time and for various reasons, and that what we
call thoughts represent some aspects of these feelings, whereas speech
represents the matching of these thoughts to a socially acquired reper-
toire of verbal symbols and communication patterns called language.
Any illusion of there possibly being a direct translational connection be-
tween speech and the underlying feelings is dispelled when we recog-
nize that feelings is a concept standing for the simultaneous myriad of
biological mental processes, which are continuous and extremely fast.
There is never but a whirlpool of mental processes, resulting in feelings,
and sometimes to those aspects of feelings that we call thoughts. We
may say that feelings are immensely faster than thoughts, whereas
thoughts in turn are immensely faster than speech, therefore words and
utterances, verbal symbols, must necessary correspond to a whole
stretch of feelings instead of corresponding with a hypothetical piece of
thought. Hereby speech in itself consists only of verbal symbols that the
speaker has based on his experience learnt to connect with certain ideas
in similar contexts.

The Immateriality of Words and Language

Language is the perception we form of the expressions uttered and writ-
ten, that is, of perceptions of verbal behavior. Hereby the conceptua-
lized perceptions represent in themselves only some superficial aspects
of the whole act of the verbal behavior, as it was explained above.
These perceptions we form on language and words do not correspond to
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anything material; these perceptions are merely the results of mental
processes of interpretations that lead to conceptual abstractions (see
‘conceptualization’ in chapters Mental Processing and Feelings, Emo-
tions and Consciousness). This is why | say that language is not a
thing, and words are no things. Words are perceptual abstractions and
abstractions do not exist. | have pointed out in various sections of the
present book that ‘things’ are such entities which can be defined
through mass and energy, and only such can be said to exist. In my con-
ception we have to think of this on the dichotomy of things physical
(with mass and energy) which can exist, and perceptual abstractions
(conceptual abstractions) which merely represent reflections of mental
processes of interpretations, and therefore cannot be said to exist. (See
e.g. discussion on thingly thinking, Thingly Fallacy and Language of
Things in chapter Processes and Concepts and Mental Processing, and
below in the present chapter)

Here, as often, | simplify the discussion by merely referring to lan-
guage and words, instead of speaking about utterances, phrases, and
language patterns etc.

What creates the impression of language and words existing is our
ability to remember and reproduce (utter and write) expressions we
have earlier experienced (mentally processed) through reactivation of
such neural processes that result in similar expressions that give rise to
similar perceptions (the second and subsequent performance of a word
is taken to signify that it exists). When we utter a word we do that in
imitation of past social practices, of past speech acts, that we have ob-
served. In doing so we conduct the speech act in a fashion similar to
that of the earlier speech act (here ‘similar’ referring to what is ‘closely
resembling’). Thus when two people at a distance in time behave simi-
larly by exercising a similar speech act (pronouncing sound-patterns
that seem similar), the sound-patterns are perceived to evidence the ex-
istence of a word; but in reality only two separate but similar acts of be-
havior existed for a limited duration of time. Semblance creates the im-
pression of existence. We may say that a particular act of behavior has
existed by postulating a starting time and end of what is to constitute
that act, but we cannot say that the behavior exists after the act was fi-
nished; each time one or another person engages in similar behavior he
is in reality engaged in new acts of behavior — the similarity between
the earlier and later behavior should not be taken as a token of the be-
havior as such existing; and the less should it be taken as a manifesta-
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tion of any existence of a word (which merely represents perceptual ab-
stractions of observing the underlying behavior).

To really comprehend these ideas we have to understand what is the
real essence of the processes and phenomena subsumed under the con-
cept ‘memory.’ This is the reason why I have combined an extensive
discussion on the topic of ‘memory’ in this book. I will refer here to
some of the ideas that are elaborated more in detail in chapter Memory.
My main point in this connection is that words are only products of the
organic ability to remember or, the organic ability for imitative beha-
vior based on past experience. Following the linguistic traditions |
could say that words ‘exist in memory,’ but that would not be quite cor-
rect as | have shown in this book. | have, on the contrary argued that
there is properly speaking no ‘memory’ —i.e. ‘memory’ does not exist —
and correspondingly there cannot be anything existing in that non-
entity. Instead I have told that ‘memory,” or more properly speaking
remembering, represents an organic predisposition based on previous
experience (as encoded in neural reaction patterns) to react in a certain
way under certain new conditions. Similarly we could say that ‘memo-
ry” is about associating the movement patterns caused by new stimuli
with earlier movement patterns. In the same vein | have also said that
‘memory” is the effect that the processing of new stimuli causes when
the stimuli bear semblance to something experienced earlier and thus
get processed in a similar fashion as those corresponding to earlier ex-
perience. The previous processing always predisposes the processing of
new stimuli in line with previous reaction patterns - a certain stimulus
(stimuli) unleashes a similar organic reaction pattern (it is another issue
that we cannot trace the effects of a certain stimulus as it is always con-
nected with simultaneous processing of other stimuli). We can thus
conclude that ‘memory,” or remembering, corresponds to expressing the
ideas corresponding to the organic process of going through all past ex-
perience relating to a present situation.

Words are products of ‘memory’ thus described, and from this fol-
lows that words are uttered as reactions (results) to mental processing of
stimuli, where similar stimuli lead to the production of similar words.
From the above we note that a necessary condition for the mental
processing is that we have previous experience from a particular kind of
stimulus (or a framework of similar stimuli) in order to process the new
stimulus intelligibly. This means that the previous experience of observ-
ing a word in a given context has predisposed the mental reaction pat-
terns to process the word-stimulus in a given way (but not in a fixed
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way due to the influence of all the other neural processes occurring si-
multaneously).

As it was said, this is a process of imitation, a process of humans im-
itating other humans. That this is a question of imitation means also that
a necessary condition “for a word to live on” is that the memory of the
word lives on, which in turn means that there remain alive people that
have experience of a particular word. This means that particular social
practices of language live on as long as there are people alive that have
taken part of the relevant social practices, as long as the living in their
verbal behavior repeat instances of language practices. Basically words
and language then represent imitation, and certainly anybody should
understand that when one is imitating somebody else then one is doing
something new; it is not so that the same thing was repeated in the same
or new body, but that a body attempted similar behavior.

In chapter Feelings, Consciousness and Emotions | have established
that all human actions (expressions, reactions, behavior) are subject to
three sorts of influences: (i) the genetic framework and the neural reac-
tion patterns rooted in it; (ii) the past life experience that has modified
the genetic processes based on the genetic endowment; (ii) and the cog-
nitive ability to unconsciously and consciously amend the processes to
the demands of the present circumstances. In that connection | noted
that all emotive reactions (emotions) occur within these limits: the ge-
netic framework sets the general conditions for possible reactions but
the past life experience changes constantly the reaction patterns within
the framework. And the more developed the system of mental
processing (the cognitive ability) in an organism is, the bigger is the
range of the variations in the response patterns. By these consideration |
arrived to postulate that human ‘emotions,” contrary to the received
ideas, are always unique. | also noticed that there is no principal differ-
ence between emotions and words in this sense, and therefore | pro-
posed to regard words as kind of “mini-emotions.” Thus I maintain that
the utterance of a word can be compared with how emotions unfold. An
utterance of a word amounts to a reaction pattern resulting from similar
kind of mental processing as the complex reaction patterns referred to
as ‘emotions,” whereas both types of reaction patterns amount to exX-
pressions for interpretation of feelings. A word clearly represents a
learned response pattern triggered by the mental processing that yields
certain feelings to which the person has become accustomed to affix
certain words. Nobody, excepting the Chomskyan revolutionaries,
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would maintain that a word represents an innate reaction pattern on the
analogy of the present misconception of emotion theory which | thus
strived to correct; rather all these reaction patterns that lead to words are
highly plastic and dependent on a mental (neural) appraisal of any given
situation. — The most conspicuous difference between words and emo-
tions lies in that words are to a much larger extent a product of efforts
that remain under conscious control (which does not meant that they
remain fully in conscious control). The connection with conscious con-
trol of bodily efforts (movements, expressions) highlights also another
important aspect of speech and the cognitive abilities that speech re-
flects. This is the fact that in speech we can master the enactment of
complex ideas by expressing very fine-tuned movements by the tongue
and the lips with maximum economy of bodily energy on the surface.
And although these movement patterns in habitual speech have become
automated, that is, such that they happen without conscious control,
they have anyway been originally learned through conscious processes
(I refer to the chapter Feelings, Consciousness and Emotions where |
have discussed the processes of how acts of behavior moves to the
sphere of the unconscious when a person learns to master the skills they
involve). Thus the consciousness that is required for developing cogni-
tive feelings corresponds with the consciousness of expressing them.

The above ideas can be compared with similar ideas that Lewes ex-
pressed like this:

“Motor perceptions are condensed in intuitions and generalised in con-
ceptions. The formation of words is a good example of motor percep-
tion. Originally the word is an articulate sound, expressing a feeling as
the movement of a limb expresses a feeling: the sound and the articula-
tion are the analytically separable passive and active sides of the
process. After many repetitions the expression is registered in the ideal
sphere. It is then ideally recoverable, is mentally heard, without actual
production. It has become a symbol or part of our mental possessions,
to be employed at will, under infinitely varying combinations” (1879B:
329).

There is yet another aspect to my idea that words do not exist; this is
the fact that simultaneously with speech there occur other bodily ex-
pressions corresponding to the underlying feelings. | already referred to
this idea above, where it was established that the symbolic rendition of
speech by means of the alphabet (which is referred to as ‘language’)
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merely represents a part of the totality of human expressions of feelings.
Under this conception such features of verbal behavior such as tone and
intonation, facial expressions, gestures, and other bodily movements are
ignored. In reference to Goffman | told that among other behavioral fea-
tures we may enumerate postural alignments, eye gaze, intonation and
even ‘paralinguistic’ features such as filled and silent pauses, feedback
response, laughter, exclamatory injections, etc. - It should be noted that
the other bodily expressions rendered in connection with speech also to
a great extent correspond to imitative repetitions of other people’s be-
havior.

By thus considering verbal behavior in its entirety we should under-
stand that the symbols that we conceive of as words cannot be taken to
correspond with anything existing, for they in themselves only serve to
depict a part of a biological act. In accordance with the above consider-
ations we would have to recognize that the question is not merely about
utterance of words but rather complex expressions of feelings. This, in
turn, would lead us to recognize that we have by recourse to the alpha-
bet failed to symbolize half of the speech act and most of the features of
the entire act of verbal behavior. To remedy this we would then have to
postulate that all the other bodily movements, for example, the various
minute degrees of muscular contraction — or expulsion of sweat, or ad-
justment of the body pose — must correspond to similar perceptions as
the morphemes and syllables of sound waves and then we would need
to contrive new symbols to capture these nuances in the entire act of
verbal behavior. Thus following the alphabetic logic of linguistics we
would have to assign symbols on the analogy of the alphabet also to
tone and intonation and muscular contractions and all the other nuances
of bodily expression. A muscular contraction in a particular part of the
body would be expressed, for example, with the symbol @ and a facial
expression with the symbol © and another with ® and so on (which
you may, by the way, note is actually very widely used already in
communicating through the medium of sms, where these symbols serve
a very real function). Then we would have to relate all these new sym-
bols with the symbols of the alphabet to get a complex and sufficient
symbolic description of the totality of the expressions. Now, in order to
avoid any misunderstanding (for in science misunderstandings come
easy and are easy to produce — as well as to exploit), | want to stress
that 1 am not seriously proposing that we should invent such an ex-
tended system of signs, instead | only wanted to illustrate the unsustai-
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nability of the idea that we possibly could by the symbols of the alpha-
bet adequately depict real verbal behavior, or the real speech acts, that
words are taken to stand for. My aim is that the reader should recognize
the deficiencies of the alphabetic means in order to open the eyes to a
realization that words, the way we have learned to consider them, in
fact, do not correspond to anything but abstractions of some of the fea-
tures of the speech act. This revelation should in turn lead to the recog-
nition that words do not exist.

I conclude this section, with references to other sections in this book
and also my earlier books “Expressions and Interpretations” and “All is
Art” with the affirmation that words and language do not exist, that they
merely represent immaterial expressions as we perceive them based on
interpretation of feelings. These feelings represent the ever fluctuating
balance of all the homeostatic mental processes. At any given moment
“one” of the mental processes results in expressions which represent the
result of the process as affected by a combination of a multitude of
processes that constitute the underlying feelings. These expressions are
interpreted by other people and creatively imitated when they in turn
produce expressions that correspond to their own feelings. This social
process of interpreting and producing expressions cumulate to social
practices shared by a community of people that live in proximity (or
communicate through common media). Language is the most funda-
mental of all the social practices and serves as the absolute precondition
for all the other social practices to develop. And naturally all the other
social practices are equally immaterial inasmuch they exist only in the
potentiality of memory of living human beings.

The Thingly Fallacy (Language of Things)

The insight into the immateriality of words, the fact that words are no
things, connects with the ideas that | refer to as The Thingly Fallacy and
Language of Things. By the Thingly Language | refer to the human
propensity to perceive of and express all our ideas on the analogy of
things in the nature. Accordingly | characterize the universal human
language practices with the concept Language of Things in order to
point out how the language patterns are in all essential respects modeled
on the way we perceive things and their interactions in nature. Our
thingly language is so constructed that all words are perceived on a
thingly analogy and assigned such roles in the linguistic patterns (utter-
ances, phrases) that correspond to the interactions of things in the nature
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even when the word as such do not refer to anything concrete; abstract
terms such as law, economy, state, humanity, love, hate, goodness, etc.
are treated as if they were things, as if they were things that can figure
as subjects and objects of action (these fallacies have been illustrated in
this book in reference to Bennett and Hacker, and Karl Popper, see
chapters Mental Processing and Processes and Concepts). This kind of
a treatment of conceptual abstractions leads to the impression that they
would correspond to something existing. Abstract terms are not only
reified to be treated as things, but they are even treated as animated
things which are assigned human-like capacities to act. In my All is Art
(2007) I have proposed to juxtapose the language of things with an ideal
language which | call Language of Feelings.

The ideas referred to under the concepts Thingly Fallacy, Language
of Things and Language of Feelings are further discussed in chapter
Processes and Concepts.

The “Structure” of Language

The previous considerations in regards to the immateriality of words
and language bear on the talk about structure of language and language
systems. As words and all language patterns are immaterial, non-
existent, then they can naturally neither form any systems nor take part
in any structures. This is not a semantic question, because these concep-
tions are widely misused in linguistic theory and serve to reinforce the
thingly misconceptions. These fallacious underlying assumptions have
given rise to so-called structuralism first advocated by Saussure.
Through the influence of the so-called Bloomfieldian school these ideas
were in turn to lead to the Chomskyan cul-de-sac of conceptual science.
I will discuss the misconceived idea of structuralism more in detail in
the chapter on Notes on the Philosophy of Language and A Review of
Chomsky’s Verbal Behavior.

The idea that language consists of a structure naturally corresponds
with the idea that it would form a system. These fallacies are
represented, for example, by how Macaulay tells that human language
displays “two levels of organization,” by which he refers to a so-called
“duality of pattern of syntactic and phonotactic rules” (2006: 125). How
wrongheaded this idea is, becomes clear from considering how Macau-
lay uses the idea of the duality of pattern as evidence of the fundamen-
tal difference between animal language and human communication. He
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motivates the separation by pointing out that there “is no evidence that
any systems of animal communication have two levels of organization
similar two those in human language.” But this is a meaningless argu-
ment, for there is no such “duality of pattern” in human language either.
This because there is no pattern in language in the first place: a non-
material abstraction does not possess the property of forming or partici-
pating in a pattern (and neither does this perceptual abstraction possess
any other kind of a property). These ideas of properties and patterns be-
long merely to the realm of misconceived academic science, where the
scientists have seen themselves compelled to analyze social practices on
the analogy of natural sciences, which deals with things and their physi-
cal and chemical properties. What Macaulay in reality is saying is that
there is no evidence that other than human animals can speak. But we
do not need these “dualities of pattern” to say the obvious; it is enough
to note that according to our collective life experience we know that an-
imals cannot speak and that is has been scientifically shown why they
lack this biological ability. All these ‘patterns,” ‘structures,” and ‘sys-
tems’ are merely the results of perverted thinking of scientists laboring
under the received paradigm of the “scientific method.” - Speaking does
not correspond to a system. In reality only the academic description of a
language may be postulated as forming a system, and then it is a system
as defined by the author of the system. The author in turn arrives at
postulating the system by a series of generalizations and simplifications.
In fact, what he wants is to convince us of the need to exchange our
perceptions of reality against his view of a hypothetical system.

In speaking and in language all is on the surface. There is nothing
more to language than all we say, all we hear and all we see — only aca-
demic theory can convert that to structures and systems.

There are no Languages

Above | have already pointed out that there is no such thing as language
and correspondingly no separate languages either. | have said that lan-
guage only represents a perceptual abstraction that we form of social
practices, and the individual “languages” merely correspond to various
language practices. | shall here discuss somewhat more in detail the
conception of separate languages.

When people share the habit of verbally expressing themselves in a
like manner then it is said that those people speak the same language.
The assumption is that whereas they “use the same words” and express
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themselves verbally in a similar fashion, then there must be a common
language which is conceived as a thing that they share. But in reality
what they share in common is the social practice of language; they
share the common experience of imitating each other in verbal expres-
sions based on the language practices stemming from older people and
generations before them in the same community. Thus when we say
speaking a language we should properly mean speaking in accordance
with the language practices of the community. If we bear this definition
in mind, then we may conditionally for convenience of expression say
that the people of London ‘speak English.” But saying so we shall rec-
ognize that this is only a manner of speaking, a way to refer to the
common practices of verbal behavior. The verbal behavior of any per-
son, like all cognitive behavior of human beings, is influenced by the
social practices of which he has taken part. Verbal behavior, speaking
and writing, represent imitative forms of behavior like all social beha-
vior, and therefore the closer people are in contact and influenced by a
community (sub-community) the closer his verbal behavior converges
with that of the other members of the community. No two people,
members of a community, speak exactly the same way, but they speak
similarly enough to give the impression that they are “using the same
language.” In fact linguists allow for a great discrepancy in the actual
verbal expression patterns to still qualify the speech as “the same lan-
guage.” This is so because linguists are too much influenced by their
near history and comprehend too little of the more remote history, that
is, the differences in present speaking patterns are ignored in favor of
postulating that the verbal behavior of people of one political state
would form a language, and correspondingly the similarities in ancient
speaking patterns between people from different political states are ig-
nored in favor of pronouncing the languages spoken in the two states as
different languages. Actually it is so that it is only with the rise of the
modern political states, which coincided with the spreading of writing
and reading skills and book printing, that language practices within a
state became homogenized and conserved (Harris, Taylor 2001: 87ff).
This in turn reinforced the impression that a specific language is spo-
ken, or used, by the community.

Not only is verbal behavior different between various individuals but
it is also different from instance to instance of behavior of one and the
same person. Excepting the simplest reoccurring statements, imperative
utterances, short requests etc., no two people express themselves in the
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same way (no two people “use the same utterances” in the same way),
and no one person expresses himself in a similar manner twice in vari-
ous situations (except when especially rehearsed to do so, e.g. in thea-
ter). Speech is performative and always situation based.

To illustrate the unsustainability of the contemporary conception of
language we may compare language with gait. Scientists have in fact
shown that walking, different styles of walking, also represents a social-
ly acquired skill, that is, walking also corresponds to a social practice
(see e.g. Rose 2000: 273). The sound waves we expulse are perceived
as language, but then equally we could postulate that the steps we take
amount to gait. Following the logic of linguistics all the foot move-
ments that are expressed in walking amounts to a person’s gait and
walking would amount to “using gait.” A Chomskyan linguist — or in
this context a Chomskyan gaitist - would then say that “by gait we can
walk down infinitely many roads” and according to this logic all the
foot movements “used in walking” or “steps taken” by a particular
community would equal to the “system of gait” of that community. The
Chomskyan gaitist would then proceed by analyzing all the possible
foot movements, their combinations and durations of the sequences so
as to try to grasp the deep rooted essence of this “system of gait.” This
study would then supposedly reveal which would be all the possible
roads that a person can walk down. The gaitist would also tell that gait
is a unique faculty that only humans possess as no other animals have
been known to walk like humans. With his logic he could certainly also
depict all the foot movements with various symbols such as these: >/
@ # & ™ > <> etc. Armed with his symbols the Chomskyan gaitist
would then proceed with analyzing the symbols in order to detect the
“deep structure of gait.” Most of us would understand that this would
make no sense in regards to walking, but for some reason a surprising
number of linguists — perhaps excepting a few - take this to be very
plausible in regards to speaking. No one person can ever walk down all
the roads that there hypothetically are steps for. We walk a particular
distance at a particular time and nobody would claim that the particular
act of walking represents an instance of the ‘system of gait.” But when
we utter a sentence then nothing seems to deter people from declaring
that this represents a particular instance of “language.” — In reality
speaking, verbal behavior, only corresponds to what we say in a par-
ticular situation and not to what we or others have said or would poten-
tially say. — The study of this kind of gait could be developed to an en-
tire nonsensical science on the analogy of that of “generative grammar.”
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In such a science of gait certain steps of fast-walking could by conven-
tion be allowed to qualify as gait, but running would not be accepted —
the relation between running and walking would be declared to be that
of music and language, and therefore falling outside the field of gait.
Under debate would be whether spontaneous actions like jumping, leap-
ing and bouncing would be admissible to the field of gait — orthodox
gaitists would say that they correspond to what in linguistics amount to
exclamations such as “Ouch!” and would therefore be disqualified. And
the ideal walker-gait-user — although rarely observed in actual gate per-
formance — would master such skills as walking a tightrope, walking on
thin ice and walking the line.

The gaitists, would then strive to find what is common for all gait,
try to find the Universal Gait (“UG”), by reducing all gait of the ideal
walker-gait-user to the basic steps that we all take in common. This
would be done, of course, by analyzing the symbols which have by
convention been accepted by the gaitists to describe the various paths
that could possibly be taken by the ideal walker-gait-user. By opera-
tions like this the master gaitist would arrive to the conclusion that all
gait is about taking a few basic steps amounting to putting the left foot
in front of the right foot like this >*/>%/. When it would be objected that
some start with the right foot, this would just be explained to be the
same, for they are actually, in their mind, first taking the right step, but
it is just omitted in a specific gate-community....

Now, there would also be liberal scholars who object to the rigidity
of the theory and tell that the actual gait performance would have to be
studied and that the theory should explain all parts of gait-performance
such as the way walkers-gait-users swing their hips, keep their posture
in the correct upright turn, how wide apart the feet are, and especially
whether knees form a circular shape or not.

The main conclusion of the theory of generative gait would be that
the remarkable aspect of gait is that you can just with a few finite steps
undertake indefinitely long trips (that is, the ideal walker-gait-user who
lives infinitely long would be able to do so). Children, it would be said,
have an innate ability to walk — now they would not mean the simple
idea of bipedalism but rather to go to the right places. Children would
according to the theory have been observed to go to an infinite array of
places, and they would actually go infinitely far in their native envi-
ronment (and note, children always, at least the ideal child-gait-
acquirer, walk in his native area) if the mother-gaiter would not stop the
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toddler-gaiter from using any further steps. By the age of 6-7 years a
child could walk just anywhere, it would be proven by an artful mani-
pulation of the gait symbols. The deep point of the theory would be that
a child could possibly not have learnt all those paths or roads, so he
must have an innate, kind of a generative pathfinder, which generates
all the roads he can possibly take.

Most importantly, the gaitists would claim, the analysis by the me-
thod of transmutation of gait-signs would yield knowledge of the anat-
omy of the bodily machinery for walking-gait-usage. By this method
the gaitist would proclaim that he has gained insight to which are the
possible steps that can be taken, and which are the mental constraints
for this (such as fear of going to particular places). They admit that
there would remain the challenge to find out the biological details for
gait-production, but it would not be fair to reject the theory just because
there had not been any immediate results on uncovering these infinitely
intricate bodily systems that produce gait; after all, they would say, in
linguistics, which is a much older and more established science, the
brain systems for language had not yet been discovered by the same
methods of induction. Further analysis of the transmutation of gait-signs
would certainly yield results in this respect also, and most importantly it
would allow scientists to predict the future steps of mankind — they
would claim.

Only very few linguists have come close to realizing that there are
no languages, and even those few have not been able to draw the rele-
vant conclusions. In the following chapter, Notes on the Philosophy of
Language, | shall discuss the theories of John Rupert Firth and Roy
Harris, who have come close to realizing this while anyway failing to
draw the final conclusions from their promising insights. Some linguists
such as Ronald Macaulay even admit that “it is probably correct” to say
“that no two people speak in exactly the same way” (2006: 60) but un-
derstanding as much he, too, fails to carry the idea to a logical conclu-
sion to declare that there are in essence no languages. Only so little
would be needed to pass from his revelation to the final one.

The fact that the overwhelming majority of linguists have not even
come close to understanding that there are no languages, or that at the
very least no intelligent conclusions for science have been drawn from
it, is the more striking as we know that there is a wealth of literature on
the historical study of how languages (language practices) change as
well as ethnosociological studies of contemporary language practices
(e.g. Goffman). From these studies we have learned how language prac-
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tices have changed among communities over time, and how people who
share other social practices in common by adhering to various profes-
sional and other social groups or subcultures also converge in their lan-
guage practices. Correspondingly linguists such as Macaulay admit that
linguistically “it is impossible to draw a clear line between a dialect and
a language. All languages, except the original ur-language; were di-
alects at one time. French, Italian, Spanish, Portuguese, and Romanian
are the descendants of the language spoken by the Romans and so could
be said to be dialects of Latin” (2006: 60). — (Here | need to point out
that | disagree with the postulation that there would have existed at the
“beginning of language” a so-called “ur-language.” | will return to that
a little further down.) - Macaulay also quotes a nineteenth-century
French scholar Gaston Paris, who had said:

“Varieties of common speech blend into one another by imperceptible
gradations. A villager who might know only the speech of his village
would easily understand that of the neighbouring village, with a bit
more difficulty that of the village he would come to by walking on in
the same direction, and so on, until finally he reached a point where he
would understand the local speech only with great difficulty” (2006:
63).

Scholars account for the historical change, for example, by pointing out
how “English” has changed from “Old English” via “Middle English”
to finally reach “Contemporary English.” They provide examples show-
ing how significant the changes have been from one stage to another in
the different processes of what they call “language evolution™ (I shall
return in the following chapter, Evolution of Speech, to a discussion of
the fallacy to think that the perceptual abstraction language can possi-
bly evolve). They tell how different languages have blended into one
(which is how they conceive of the changes in social practices), for ex-
ample, Macaulay tells that the “Celts spoke a language that is the ances-
tor of contemporary Irish, Gaelic, and Welsh” (2006: 134). Similarly he
tells that “Old English was a Germanic language, similar in many ways
to modern German. William and his court spoke Norman French, a lan-
guage descended from Latin. Modern English is the result of the influ-
ence of Norman French on Old English”; further we are told how “by
the beginning of the thirteenth century the upper classes were becoming
bilingual and gradually French lost ground to English. By the end of the
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century the country was once again predominantly English-speaking”
(2006: 134). — It needs to be stressed that actually there has, of course,
not occurred any changes in or mergers between any hypothetical enti-
ties called languages, but rather what has happened is that people from
various cultures with various social practices have influenced the way
other people with whom they have come in close contact with speak.
Correspondingly there have never existed such entities, or “variants of
English” as ‘Old English,” ‘Middle English,” or ‘Contemporary Eng-
lish.” These are totally arbitrary academic constructions to which lin-
guists have arrived by making generalized conclusions based on the
conspicuous differences they have observed in linguistic patterns over
time. In reality the underlying language practices have been in a con-
stant flux and been greatly diversified over geographic areas and among
social groups at any given time. Think of ‘Contemporary English’ —
how contemporary will it be in 100 more years?

It is very strange, though, that these great differences that have been
identified pertaining to these postulated stages of the development of
‘English’ are taken to represent a linear development of one language
whereas, for example, ‘Dutch,” which is as close to ‘Contemporary
English’ as ‘Old English’ was, is taken to be a completely different lan-
guage from ‘English.” ‘Ukrainian’ and ‘Russian’ are also considered as
different languages whereas ‘Middle English’ and ‘Contemporary Eng-
lish’ are taken to represent different stages of development of one.

These changes of “languages” which in reality represent changes of
language practices, serve as clear evidence that there are no languages
and that the corresponding phenomena only represent the way people
speak in infinite variances as influenced by the social practices of their
communities. The reader may consider the evidence for change in lan-
guage practices, for example, in these books: Ruhlen: “The Origin of
Language. Tracing the Evolution of the Mother Tongue” (Ruhlen,
1994); Baugh and Cable*“A History of the English Language” (Baugh-
Cable, 2002); Stockwell and Minkova: “English Words. History and
Structure” (Stockwell -Minkova 2006); Barfield: “History in English
Words” (Barfield, 1967). However, the authors of the referenced books
have, notwithstanding the wealth of evidence they present, not been
able to draw the conclusion | advocate.

It remains a mystery that notwithstanding these historic facts and all
we know about the etymology of words, scholars still treat ‘languages’
as if they were thingly entities with their own material existence, in-
deed, why they consider that languages would exist and that there
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would be separate species of them. At one point Macaulay even comes
so very close to the final understanding that he, in the passing, says:
“The ways in which the English language has evolved and continues to
change would require several volumes to describe, but it is important to
remember that strictly speaking languages do not change; it is people
who begin to speak differently from their predecessors” (2006: 143). —
Why could not Macaulay and his colleagues take this “strictly speak-
ing” seriously and realize that is precisely what should be the basis for
the scientific conception? - Languages do not change, for they do not
exist in the first place.

The original inventor of the theory of evolution, Jean-Baptiste La-
marck, famously proclaimed that there exists no species of animals and
plants and that only individuals could be said to exist. No doubt this in-
sight played a crucial role in the chain of thought that lead Lamarck to
detect and formulate the principles of evolution. In his Recherches sur
[’Organisation des Corp vivans of 1802 Lamarck wrote:

“I have for a long time thought that species were constant in nature,
and that they were constituted by the individuals which belong to each
of them. / 1 am now convinced that | was in error in this respect, and
that in reality only individuals exist in nature./ The origin of this error,
which | have shared with many naturalists who still hold it, arises from
the long duration, in relation to us, of the same state of things in each
place which each organism inhabits; but this duration of the same state
of things for each place has its limit, and with much time it makes
changes in each point of the surface of the globe, which produces
changes in every kind of circumstances for the organism which inhabits
it... We may be assured that this appearance of stability of things in na-
ture will always be taken for reality by the average of mankind, because
in general it judges everything only relatively to itself” (Packard 2007:
213).

Lamarck developed these ideas in Zoological Philosophy of 1809,
where he said that there were in nature no “classes, orders, families, ge-
nera or constant species, but only individuals who succeed one another
and resemble those from which they sprung” and these “individuals be-
long to infinitely diversified races, which blend together every variety
of form and degree of organisation” (for these and the below references,
see Lamarck 1809 in Huth’s 2006: 35fY).
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| brought up this idea here in order to point out the striking parallel
between understanding evolution as a consequence of understanding
that there are no species, and understanding linguistics as a conse-
quence of understanding that there are no languages. All the arguments
that Lamarck employed to point out how the actual infinite variances in
individuals had been ignored in favor of the perception that a collection
of individuals formed various species are equally valid for pointing out
how the infinite variances displayed in individual verbal behavior have
been ignored in favor of postulating that the hypothetical languages ex-
ist. I will quote some more of the arguments Lamarck used and ask the
reader to mirror these arguments on how linguists treat individual ver-
bal behavior and language practices as forming a language. Lamarck
said that “species [languages] have really only a constancy relative to
the duration of the conditions in which are placed the individuals com-
posing it” and that “some of these individuals have varied, and consti-
tute races which shade gradually into some other neighbouring species
[compare with dialects and language families and various stages of
English]” As this much was not understood by the naturalists of his
time, they came “to arbitrary decisions about individuals observed in
various countries and diverse conditions, sometimes calling them varie-
ties [dialects] and sometimes species [languages]. The work connected
with the determination of species therefore becomes daily more defec-
tive, that is to say, more complicated and confused.” How marvellous
isn’t here the parallel with linguistics. Linguists postulate on arbitrary
grounds that the language practices of various individuals constitute
sometimes a language and sometimes a dialect, however unable to de-
termine in reality what were to be the features that are decisive for a
particular language or dialect. Lamarck explained that the fallacy of re-
garding a collection of individuals as forming a species was due to the
observations that some individuals “resemble one another in their orga-
nisation and in the sum total of their parts” and have “kept in the same
condition from generation to generation, ever since they have been
known.” These perceived similarities and the perceived stability is what
gave rise to the “justification for regarding any collection of like indi-
viduals as constituting so many invariable species.” These exactly same
errors are those that still today lead linguists to postulate that a variety
of languages would exist. Lamarck admitted that for convenience sake
we may call a collection of similar individuals a species, but this only as
long as we understand that in reality there are no species. Similarly |
admit that we may conditionally call a language practice a ‘language,’
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as long as we understand its true nature as a perception we have formed
based on the similarities of verbal behavior.

Anticipating Einstein, Lamarck concluded the discussion on the hy-
pothetical existence of species by telling that “magnitudes are relative
both in space and time,” and added to that: let man take that truth to
heart, and he will then be more reserved in his judgments on the stabili-
ty which he attributes to the state of things that he observes in nature. *

Ur-Language

Above in reference to Macaulay | mentioned the idea of a so-called “ur-
language” that linguists entertain (from German ‘Ur-’ signifying pri-
mordial). The idea is also known under the concept proto-language. In
the less harmful form of this misconception the ur-language is taken to
“designate the hypothetical most recent common ancestor of all the
world's spoken languages.” 1 qualify this idea as less harmful, because
of the two modifiers: “hypothetical” and “most recent.” In the more
harmful version the ur-language is considered plainly as the “common
ancestor of all the world's spoken languages.” According to that idea
there would have been one community at a given time in a given loca-
tion that spoke one language, which subsequently developed to encom-
pass the different languages of today. (Taking this idea to its ultimate
bankruptcy it would mean that at the very fountains of the “birth of lan-
guage” there would have been one individual who either “invented the
language” or was “innately endowed with it.””) This represents, of
course, a misconception, for as there are no languages, there cannot
possibly have been any one original language either. Instead, | consider
that language practices have formed gradually in pace with the evolu-
tionary development of the ability to speak as influenced by other social
practices. In this conception there has not been any original language
but only gradually emerging language practices which themselves have
been diversified from the very beginning. It is very likely that the ani-
mals that gradually developed to what we today call the human dis-
persed into various communities as gradually as the biological evolu-
tionary changes have taken place (allowing anyway for cross-
fertilization between the groups). We must also assume that the early
language practices have not been extensive and therefore not stabile ei-
ther, and therefore there must have been rapid change in the language
practices of any given group. However, there have certainly been vari-
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ous influences that have from time to time drawn the language practices
of various groups closer to each other. Basically these influences must
correspond to the same kinds of political and economical influences that
have affected language practices from the times that we may historical-
ly study.

According to the less harmful version of this conception a proto-
language is said to be the common ancestor of the languages that form a
“language family.” For this idea to be intelligible the linguist must hy-
pothesize that at a certain time in a certain geographical location a cer-
tain community of people lived in close proximity and shared a lan-
guage practice that he calls the proto-language. In this theory it is of no
concern what was the preceding history which had contributed to that
language practice (i.e. the linguist does not have to speculate about the
“birth of the proto-language”); that is, the linguist does not try to estab-
lish what kind of a language preceded the proto-language, rather in this
case he follows the subsequent developments onwards. He tries to es-
tablish how in the subsequent history the language practices of the
communities that have emerged from the original community have
changed (or how “the language” has changed as linguists think). But
even so, it would not be quite correct to speak of a proto-language, for
any language practices of communities have always been influenced by
various language practices that have originated in different groups, and
even the language practices of the individuals of a given group have
never been identical. This is why we should be quite skeptical about the
possibilities to “reconstruct a proto-language.” Correspondingly I do
not consider correct the idea that there would have ever been a so-called
Proto-Indo-European language. Instead we may only say that if we ge-
neralize proceeding from the known facts at one time in history certain
communities have engaged in language practices that have contributed
to a more or less significant degree to the language practices which we
today collectively refer to as the Indo-European languages. From this
follows that no one can ever reconstruct such a language, because there
has never been one.

Grammar, Syntax and Rules

We may now consider the question ‘what language consists of.” Before
we think of the reply, we should note that the question itself represents
a contradiction in terms, for as it has been said, language is only an im-
material abstraction based on the perceptions we form on social practic-


http://www.answers.com/topic/language
http://www.answers.com/topic/language-family
http://www.answers.com/topic/proto-indo-european-language

80 The Case Against Noam Chomsky

es, and therefore we cannot properly speak about language consisting of
anything. It is only by force of the tacit conventions that the thingly
language is based on that we are led to postulate that language “consists
of something.” In line with these considerations we would therefore in-
stead be tempted to try to identify what are the essential elements of
language. But for the same reasons we would have to reject the idea of
elements of language as well, for elements, too, refer to material consid-
erations. By these two rejections | have already defined the answer in
the negative — or rather rejected the question - language does not consist
of anything. Therefore what we have to do is to turn the question
around. This operation would yield this new question: ‘What are the re-
gularities in verbal behavior that amount to the social practice of lan-
guage?’ We thus have to study speech and the underlying biological
processes that produce speech expressions, cognition, interpretation and
imitation. | have presented my views on these biological issues in this
book, but in this section | want to give a few more remarks on some of
the misconceptions that are connected with this thingly fallacy of taking
the perceptions we form on the social practices of language to have a
material existence. This material existence is far too often even con-
ceived of as being of an organic nature. And then these hypothetical or-
ganic beings are further considered to be endowed with human-like ca-
pacities to act (the anthropomorphist fallacy). These delusions are con-
nected with the ideas in accordance with which language is taken to be
system, or language is considered to have a structure of sorts. Grammar
and syntax in turn are taken to be some kind of inherent material fea-
tures of these “organic entities.” Scholars then claim that they can
somehow represent these material features in terms of the “rules” that
grammar and syntax are supposed to demonstrate. Some scholars, like
Chomsky, even go so far as to claim that these rules can be more fun-
damentally depicted by the methods of algebra. The claim is that the
rules would inevitably determine the relations between the “eclements”
of language. — But, in the practice of language there are no rules inhe-
rent to the system, the only rules are those imposed by people who have
the authority in one or another situation to prescribe how people ought
to speak. These people are usually either pedagogues or demagogues.

In reality language is not, as it is currently thought in the academies,
this kind of system of rules which would depict how such “elements”
interact in a structured and inevitable manner to form a unified whole.
Instead language “consists of”” learning to recognize and imitate words,
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utterances, phrases as linguistic patterns by which a narrating subject
tries to lay bare his ideas. These linguistic patterns are made by people
and are not - as the linguists that dominate the science metaphysically
claim — put together by some inherent syntactic rules (syntax), which
they conceive of on the analogy of enzymes. The linguistic patterns oc-
cur naturally being fundamentally rooted in the human ability to under-
take coordinated movements and memorize experience. The limits of
this ability limits the length of the structurally pronounced language
patterns and determines what kind of sounds can be pronounced in a se-
guence. The human can pronounce only such sequences of sounds that
correspond to his biological abilities to pronounce and his sense of
rhythm, i.e., the same features that enable the production and perception
of sound in terms of timing, accent, and grouping. Both in speech and
music the same elements of systematic, temporal, accentual, and phrasal
patterning are involved (Patel: 2008: 96). In this connection of relev-
ance is also what Tomasello has said about children’s pattern-finding
skills that he deems as the prerequisite skills necessary for learning to
speak (Tomasello 2003: 28; | have discussed these ideas of Tomasello
also in the chapter Expressions). The framework, the limits, of the pro-
nounceable are set by the genetic endowment of the human and within
these broader biological limits the language practices of the community
from early childhood determine the actual range (due to the plasticity of
the neural system).

In reference to what was above said about structural sequences |
quote a very illustrative passage from Bruce Richman How Music Fixed
“Nonsense” into Significant Formulas: On Rhythm, Repetition, and
Meaning (2000: 306):

“At first, in childhood (or historically at the beginnings of language) we
remember sequences as wholes tied to particular scenes...But later in
our language development and in language evolution [we] are able to
generalize from the many thousands of occasions of use of such formu-
las so that we pick out a varied collection of highly schematic features,
any family resemblance collection of which will trigger an instant com-
parison and tell us that this particular spoken formula is the appropriate
one to use now.”

Similar ideas are held by Michael Tomasello who has said: “The as-
sumption is justified by the fact that the cognitive and social learning
skills that children bring to the acquisition process are much more po-
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werful than previously believed, and by the fact that the adult endpoint
of language acquisition comprises nothing other than a structured in-
ventory of linguistic constructions” (2003: 6). In this connection it is al-
SO interesting to note a further quote from Tomasello where he says: “If
adult linguistic competence is based, to a much larger degree than pre-
viously supposed, on concrete pieces of language and straightforward
generalizations across them — with many constructions remaining idio-
syncratic and item-based into adulthood — then it is possible that child-
ren’s early language is largely item-based and yet can still construct an
adult-like set of grammatical constructions originating with these baby
constructions (given several years in which they hear several million
adult utterances)” (2003: 6). In her discussion of these abilities Ellen
Dissanyake has told that “infants can respond to variations in frequen-
cy, intensity, duration, and temporal or spatial pattering of sounds; that
is, to emotional aspects of the human voice” (Antecedents of the Tem-
poral Arts in Early Mother-Infant Interaction, 2000: 391).

Tomasello is the author of the insightful books Constructing a Lan-
guage (Tomasello, 2003) and The cultural Origins of Human Cognition
(Tomasello, 2000). He has made an important contribution in advancing
the biological conception of speech, however, still laboring under the
misguided unified concept ‘language’ (instead of recognizing the need
to differentiate between the biological ability to speak and the social
practice of language). In essence Tomasello accounts for the ability to
speak as a product of the gradual evolutionary build up of the human
organic abilities for cognition and expression.

Tomasello reorients the study of ‘language acquisition’ largely in
compliance with the principles I set forth in this book. I note, though,
that it would be better to refer to this by the concept ‘learning a lan-
guage,” as ‘language acquisition’ points to the thingly idea that there
would be an entity that can possibly be acquired. Ultimately ‘learning a
language’ means acquiring the skills to participate in meaningful verbal
communication.

Tomasello postulates that two sets of skills are needed for language
acquisition. These are intention-reading skills and skills involved in pat-
tern-finding and categorization. In intention-reading skills he includes:
the ability to share attention with other persons to objects and events of
mutual interest; the ability to follow the attention and gesturing of other
persons to distal objects and events; the ability to actively direct the at-
tention of others to distal objects by pointing, showing, and using of
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other non-linguistic gestures; the ability to culturally (imitatively) learn
the intentional actions of others, including their communicative acts
(2003: 3).

Tomasello considers that these skills, which enable the mental
processes that lead to conceptual abstractions being formed, emerge in a
human at around 9 — 12 months of age. It is thus through the effects of
these skills that children “acquire the appropriate use of any and all lin-
guistic symbols, including complex linguistic expression and construc-
tions” (2003: 3). The crucial point that directly bears on the idea that |
present is Tomasello’s assertion that intention-reading skills “are do-
main general in the sense that they do not just enable linguistic commu-
nication, but also enable a variety of other cultural skills, and practices
that children routinely acquire (such as tool use, pretend play, rituals)”
(2003: 4). This shows how speech only represents one dimension of ex-
pression of the total range of expressions that the lower (deeper)
processes possibly give rise to.

In pattern-finding and categorization skills Tomasello includes: the
ability to form perceptual and conceptual categories of ‘similar’ objects
and events; the ability to form sensory-motor schemas from recurrent
patterns of perception and action; the ability to create analogies (struc-
ture mappings) across two or more complex wholes. These skills, ac-
cording to Tomasello, “are necessary for children to find patterns in the
way adults use linguistic symbols across different utterances, and so to
construct the grammatical (abstract) dimensions of human linguistic
competence” (2003: 4).

These scientific considerations serve to motivate how observed regu-
larities in language practices, and consequently in individual speech ex-
pressions, come about. Hereby I also refer to the above discussion of
the findings of Lieberman, Molino, Freeman, and Patel (see under
note®). The observed regularities correspond to what we think of as
‘grammar’ and ‘syntax.’

Modern linguists prefer to speak of syntax over grammar — it seems
that syntax represent for them a more promising concept in which to
wrap their ideas on the metaphysics of language (especially | refer to
the practice of Chomsky and his revolutionary followers). For them
grammar sounds too technical and - familiar as it is from elementary
school - does not seem to offer the needed material for linguistic alche-
my. In line with this Chomsky is engaged in the art of syntax where he
has relegated grammar to perform some auxiliary functions, albeit very
important such (or rather the Early Chomsky was engaged in this until
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his capitulation at Pisa; more on this in chapter 4 Review of Chomsky’s
Verbal Behavior). We could conceive of this as assigning syntax the
role of a god and grammar that of an apostle. According to our real tra-
ditions we would, however, be more correct to think of grammar as the
more general term and syntax as a special area of grammar. The Mer-
riam-Webster definitions support this conception defining syntax as:
“the way in which linguistic elements (as words) are put together to
form constituents (as phrases or clauses); the part of grammar dealing
with this.”

A proper conception of grammar will be crucial when we later re-
view the generative art of Noam Chomsky. Chomsky has assigned a
very peculiar meaning (or many at once) to ‘grammar’ that do not in
any way correspond to what people traditionally and in general under-
stand with ‘grammar.’ In this chapter I will present my conception of
grammar against a discussion of the generally accepted ideas in regards
to it (excluding the Chomskyan metaphysics of grammar). | ask the
reader to keep these ideas in mind when we later turn over to the
Chomskyan grammar.

Merriam-Webster defines grammar as follows:

“la: the study of the classes of words, their inflections, and their func-
tions and relations in the sentence; 1b: a study of what is to be preferred
and what avoided in inflection and syntax; 2a: the characteristic system
of inflections and syntax of a language 2b: a system of rules that defines
the grammatical structure of a language.”

The first point in the definition (1a) is quite acceptable and unders-
tandable, as long as we keep in mind that what we hereby analyze are
not words etc. but observed regularities in social practices; this same
comment apply to item 2a. The idea that grammar would be a “system
of rules” (2b) is somewhat more disturbing, in this connection | refer to
below discussion of rules. Item 1b is perhaps the most interesting and
surprising for it points most directly to what | consider grammar to be: a
study of what is to be preferred and what to be avoided in verbal beha-
vior.

Most genuinely grammar represents a description of how people
have been observed to speak, but unfortunately this is not the way the
idea of grammar is generally understood. Those who labor under the
idea that grammar is a description of observed uniformities strive to
record and systemize their observations of language practices so as to
give a description of the language patterns people observe in speaking


http://www.merriam-webster.com/dictionary/grammatical

Speech and Language 85

and writing (i.e. in their verbal behavior). But instead of being unders-
tood as a description, grammar is more often taken to be a prescription,
an authoritative statement of what correct language use “is”; of how
people must speak in order to speak “correctly.” But even characteriz-
ing the understanding of the idea of grammar as a prescription is an un-
derstatement, for, at the end of the day, most people take a correct
grammar to be a true and objective statement of how things are, and
how they must be and how they cannot be otherwise. These people
think that ‘grammar’ represents an inherent property of “language” and
is thus subject for discovery (or for invention, as Chomsky used to ar-
gue, among other things, before hanging up on his rule-system model,
see chapter 4 Review of Chomsky’s Verbal Behavior). Usually these
people coincide in thinking that they themselves have precisely discov-
ered the true essence of grammar and language and they are therefore
fond of censuring the language practices of other people. They are es-
pecially ardent in protecting the “purity of language,” which for them is
represented by the standards that happened to be fashionable just when
they went to school. For the breach of their purity standards we all risk
the awful punishment of public shame for being taken to speak or write
wrongly.

In the genuine conception of grammar as a description of past lan-
guage practices, grammar can serve as an aid for developing one’s skills
of verbal expression, as long as one truly understands that the rules are
descriptions, not prescriptions or barriers. Already the ancient linguist
Dionysius Thracian correctly identified grammar in these lines defining
it as “the practical study of the usage of poets and prose writers” (Har-
ris, Taylor 1997: 50).

Grammar is a description of how separate concepts have in actual ver-
bal behavior been tied into sequences in such a way that the sequences
form pronounceable logical units. And what is logical is based on the
cultural heritage, on how people from generations to generations have
learned by imitation to express themselves in accordance with observed
language practices, to the extent their biological abilities have enabled
that. Grammar thus represents nothing else but a description of ob-
served language practices of imitative origin. The limits of the gram-
mar, the possible combinations of sounds and verbal symbols uttered in
a language practice are set by the biological premises for cognition and
other organic capabilities as it was shown above.

I would also like to propose that we include in a proper conception
of grammar Wittgenstein’s idea to refer by grammar to the logical prin-
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ciples of how one structures propositions (Hellevig 2006). For Witt-
genstein speaking ungrammatically meant the failure to assign a mean-
ing to one’s statements (Philosophical Investigations p. 195) Wittgens-
tein talks about “that in nature which is the basis of grammar”; see fur-
ther details under note.’

This ties in with what Wittgenstein had identified as the correct me-
thod in philosophy: "to say nothing except what can be said, i.e. propo-
sitions of natural science ... and then whenever someone else wanted to
say something metaphysical, to demonstrate to him that he had failed to
give a meaning to certain signs in his propositions” (Wittgenstein, Trac-
tatus 6.53). We should then consider as a grammatical proposition such
a proposition that is constructed in accordance with a proper under-
standing of natural reality. An analysis of such a grammatical proposi-
tion would have to show that in accordance with our general life expe-
rience the ideas depicted by the proposition correspond with the real na-
ture of animate or non-animate things and their capacities to act and be
acted upon; and to the extent we involve our perceptual abstractions
(ideas which do not correspond to any thingly entities) in the proposi-
tion the analysis should show that we have not abused the words stand-
ing for perceptual abstractions by endowing them with properties and
capacities pertaining to things. Thus a proposition should be so struc-
tured that the roles and actions assigned to the various words depict an
underlying reality that possibly accords with all we know of natural re-
ality, the elementary principles of physics and organic life. In this way a
grammatical sentence - in complete contradiction to Chomsky’s theo-
ries - would have to meet the requirement of being meaningful per se.
To consider a proposition grammatical we would then no longer be con-
tent with it corresponding to an artful arrangement of words in corres-
pondence with the generally accepted language practices of the lan-
guage of things. We may refer to this idea as the requirement of logical
grammaticality. — “Most of the propositions and questions of philoso-
phers arise from our failure to understand the logic of our language.
(They belong to the same class as the question whether the good is
more or less identical than the beautiful.)” (Tractatus 4.003).

There is absolutely no mystery or underlying hidden secrets to be
found in the patterns of grammar any more than in the patterns of em-
broidering. And the patterns of grammar will not tell anything — con-
trary to what Noam Chomsky has professed — of the way in which
speech (or Chomsky’s “language™) is produced in the body, anymore
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than the patterns of embroidering would tell how the hands and brain
function.

From the above definitions of grammar and its kid sister syntax, it
follows that no rules may be validly posited to exist in “language.” First
of all we note that as language is merely an abstraction we have formed
on past verbal behavior then, of course, there cannot be any rules in
language; for the claim that a perceptual abstraction would contain
some kind of rules amounts to a physical impossibility. We could then
ask whether there are any rules that govern verbal behavior or the or-
ganic ability to produce and interpret speech expressions. To deal with
the latter part of the question first, | refer to the extensive discussion in
various chapters of this book on how organic processes cumulate to
speech expressions. We can certainly not postulate that those processes
would in any way correspond to anything that could intelligently be
called ‘rules.” The only proper way of speaking of rules is in reference
to human social interaction for characterizing the normative imposition
of the will of one individual on other individuals, when the former acts
by force of authority, directly or indirectly backed by the threat of vi-
olence (including moral violence which ultimately has the effect of
physical violence). In this sense we may, of course, also speak of ‘rules
of grammar,’ that is, when the rules are announced by a person with au-
thority as prescriptions on how to properly conduct one’s verbal beha-
vior when the rule is backed up with a threat of a punishment (such as
failing an exam, or being dismissed from a position of a newsreader).

We may also consider a more wholesome conception of a grammati-
cal rule, one in accordance with we just would assign the concept ‘rule’
the meaning of a ‘valid generalization of observed practices.” There is a
great practical value in “following the rules” thus defined as observed
regularities in that they greatly aid in making ourselves intelligibly un-
derstood by others, for we generally have to try to express ourselves in
the fashion that we think would largely conform with the prevailing
language practices of the community to which our interlocutors belong.
Having said that, I also do need to point out that, on the contrary, some-
times there is a big value in “breaking the rules” in order to present an
idea in a unique form and thus to press through the intended meaning.

Hereby it should be noted that the capacity for syntactic coordination
of these expressions (syntax, grammar) is not something that developed
after the ability to express elementary sound and body expressions, but
rather the syntax we perceive in speech is a function of more fundamen-
tal features of syntactic coordination of all organic processes within the
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homeostasis. Syntactic coordination of utterances did not develop sepa-
rately for speech, rather the anatomical capacity to articulate sounds
enabled the already existing abilities for syntactic coordination to be
manifest in the coordination of speech utterances. Syntax and grammar
in the linguistic sense must then have developed through exercising
these abilities by participating in social practices of expressing oneself
in sounds. Thus we should recognize that what we understand as lin-
guistic syntax, merely is a manifestation of more fundamental biologi-
cal processes that enable syntactic coordination. See also discussion un-
der note®.

The Real Limits of Language

Linguists have been persistently claiming that there would be some in-
herent features of language that sets the limits of what can possibly said
in English or another language. This is, of course, a staple claim of
Chomskyan linguistics, but even traditional linguists such as Macaulay
adheres to the idea. Following his idea of “the duality of pattern” of a
language (referred to above) Macaulay tells that “human languages em-
ploy two systems” (2006: 125). The other of these systems is said to
state “the conditions for meaningful combinations.” From the “system
constraints” it then supposedly follows that certain combinations are not
possible in English. Macaulay gives these examples of utterances that
are not possible in English: ‘the the boy girl loves’ or a word such as
‘npi or ipn.” We will return to these examples a little bit further down.
(We will meet yet other such supposedly non-English words and sen-
tences in chapter 4 Review of Chomsky’s Verbal Behavior).

Above | have already addressed the fallacy to regard languages as
systems of sorts; the idea that there would be some kinds of ‘system
constraints’ thus merely represents an extension of the original fallacy.
What is to be regarded as a meaningful utterance is not a question of
“rules” or “system constraints,” but of biological abilities common to
all humans and social practices. In principle any utterance that can be
produced can be assigned a meaning if the purported meaning is intel-
ligible for the interlocutor. Hereby the real constraints are those set by
the limits of the ability to easily and repetitively articulate the sounds.
This ability is limited on the one hand by the genetic endowment and on
the other hand by the way the neural system has been adapted to pro-
duce sounds in correspondence with the sounds that a young child expe-
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riences in his surroundings (thus there is a correspondence to social
practices even in how the biological ability is molded). The child initial-
ly approaches language learning with a neural system that is fully plas-
tic so that he can produce any of the sounds that humans can possibly
produce as part of any language practice. As plasticity diminishes with
age the ability to articulate sounds are primarily confined to those
sounds that the person became used to articulate in the critical years of
childhood (with great efforts some individuals may also in a more ma-
ture age learn to imitate the sounds of other social practices almost on
par with those native to those practices). The other constraints have to
do with the biological abilities, for example, the above mentioned abili-
ties for undertaking coordinated organic movements (sense of rhythm,
i.e., the same features that enable the production and perception of
sound in terms of timing, accent, and grouping, etc.), and the abilities to
memorize experience.

It should be noted that these constraints do not apply with equal
force in writing; in writing any symbol can be assigned a meaning (a
purported meaning). One of the most famous novels written in English,
James Joyce’s Finnegans Wake serves as a case in point (1975).

Apart from the biological constraints language use is de facto limited
by the very social practices, that is, people express themselves in speech
in accordance with the language patterns they have been accustomed to.
Thus it is only due to the received language practices that one would
consider that word such as ‘npi’ or ‘ipn’ would not be possible combi-
nations in English, but there is nothing that would in theory prevent
them from in the future becoming acceptable English words. Let’s con-
sider, for example, the possibility that a famous comedian or talk show
host, would start exclaiming each time he greets a male guest “npi!”
and when he meets a female guest “ipn!” It would then be quite con-
ceivable that people at large would start imitating this practice and so
the words ‘npi” and ‘ipn’ could come to signify in the “English lan-
guage” such kinds of greetings.

To prove these kinds of arguments of what are supposedly nonsen-
tences of a language the linguists argue in circles. They especially con-
trive sentences that clearly do not tally with observed language practic-
es, and then due to this conspicuous distinction with generally observed
language practices they claim to have proven that the nonsense word or
sentence does not fit in the system, which supposedly means that the
system rejected it. This is the more so curious when these linguists are
very well aware of the historical change in languages (i.e. in language
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practices). They could therefore, for example, look at the original ver-
sion of Geoffrey Chaucer’s Canterbury Tales (from late 14™ century)
and compare that with a contemporary translation. Consider, for exam-
ple, the two extracts below® The left column represents the original and
the right a modern translation.

Whan that Aprill, with his When in April the sweet showers
shoures soote fall

The droghte of March hath That pierce March's drought to
perced to the roote the root and all

And bathed every veyne in swich ~ And bathed every vein in liquor
licour, that has power

Of which vertu engendred is the To generate therein and sire the
flour; flower;

How on earth can linguists believe that these differences in the modern
version would be caused by a change in an “inherent system of lan-
guage” that now would reject the constructions that it accepted earlier!
Why can linguists instead not recognize that all that has changed is the
verbal behavior of people in imitation of other people’s verbal behavior,
which amounts to language practices? Or, why do they not simply real-
ize that “the system” is ‘the people engaged in mutual communication’?

Meaning

When words do not exist, then they naturally cannot have any meanings
either. Wouldn’t it be quite peculiar that if something that does not exist
had a meaning! Thus words, languages and utterances do not mean any-
thing, never, and in no context. They do not mean anything as signs, nor
as elements of a system, and in no other ways either. It is the speaker
who means by the expressions he has chosen, i.e. words do not mean
anything but a speaker attempts to convey his ideas with words — he
means by uttering words and language patterns. The speaker expresses
himself in speech by uttering such words and language patterns as he
considers (to the extent he is in conscious control of the process) such
that they would help to reveal his ideas (or more correctly feelings), or
that is, would help to make him understood. The speaker is thus at-
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tempting to convey a meaning by his verbal expressions. Naturally, he
in doing so is guided by his experience of how other people have ex-
pressed themselves (“used words™) in a given context. A context is
therefore of importance both in the sense that previous contexts guide
the choice of expressions (words) in a new context, and in that the
speaker’s verbal behavior in the present is judged against (interpreted)
the present context.

My conception according to which ‘words’t lack meanings while a
speaker means with words’ can be illustrated with a comparison with
the art of painting. I think we all can agree that an artist is trying to
convey his feelings with the pictures he paints; he means something
with his art. The artist proceeds by spreading paints on a texture. When
he has skillfully applied the paints in the intended fashion we may say
that the composition represents what the artist meant (although, people
would perhaps in keeping with the tacit linguistic conventions tend to
claim that the picture now means something, while in reality it is still
the artist that means — or has meant - something with the picture; see
Hellevig 2007). But then what was the meaning, say, of the red paint in
the tube before the artist had spread it on the tableau? Can anybody
claim that a red paint in a tube has a meaning? The paint is only instru-
mental in conveying a meaning, precisely the same way as words are.
And this is, in fact, how we speak, we speak as the artist paints, we try
to express those words and linguistic patterns that would illustrate our
feelings (opinions, ideas, etc). But we do not only paint our ideas with
words we engage in complex acts of verbal behavior with all our body
when we speak. We may say that meaning constitutes an activity - a
performance. We perform the meaning. Words cannot mean, only hu-
mans can. Only a living organism with sufficient cognitive abilities can
mean.

If one wants to be understood by others, then one needs to use words
in such a way that corresponds to a prediction of how others would un-
derstand them. In speech this happens mostly by force of habit while in
writing a writer takes pains to choose those combinations of words that
best convey his ideas - the more so the better the writer. This need to
match the use of words (or more correctly, the verbal behavior at large)
to the anticipated reaction of those with whom one communicates is
what creates the semblance of words having a meaning. As we very of-
ten use words similarly as others, the perception that a word as such
would have an independent meaning is reinforced — and hereby nobody
seems to be paying any attention to the counter-evidence that words are
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constantly used in various fashions for conveying an infinite variance of
ideas.

The real and profound meaning to be found behind words is the un-
derstanding of the underlying feelings, those of oneself and those of
others. From this follows that in any act of communication there are al-
ready two meanings — the meaning that the speaker (writer) intends and
the meaning that the interlocutor (reader) interprets through his mental
processes (the meaning the interlocutor assigns to the utterance).

The erroneous idea of words having meanings is very understanda-
ble, though, and is a function of the limited life experience of the indi-
vidual, for when an individual grows up experiencing that a given word
is frequently connected with a given thing or ideas which seem similar,
then he gets accustomed to believe that there is a natural relation be-
tween the thing and the word, and the idea and the word. (Especially the
elementary words that children experience are employed in a highly
uniform fashion, which predisposes a person to think that all words
have kind of material correlates). The problem is aggravated in tight-
knit relatively static communities where the circumstances of life re-
main relatively stable, for historically in such communities the things
and ideas referred to may have changed very insignificantly and imper-
ceptibly from time to time, and even from generation to generation, and
therefore people fall even more under the impression that the speech
expressions represent another (audible) side to the things and ideas (like
Plato thought). This is how words really are taken to be things-in-
themselves). — These are the same considerations of seeming stability
that Lamarck was above quoted as having referred to in explaining the
misconception that there existed unchangeable species. - The less there
IS competition in views and opinions the more people are prone to think
that the words we use in referring to them carry a fixed meaning.

In this connection | also need to address the erroneous belief that
words would receive a meaning by a social convention of sorts, as if by
a process of people mutually agreeing that ‘this and this’ will be the
meaning of the word ‘x.” People never get together in such a fashion to
decide upon a meaning, and indeed could not possibly do so. However,
we could conditionally speak about a tacit social convention in a li-
mited sense. This means that we could conditionally say that through
social practices, and social competition, some words are assigned a par-
ticular meaning, that is, that they are to be used in such and such con-
texts for referring to certain things and ideas; while keeping in mind
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that this tacit understanding would always be only tentative and in a
continuous flux. However, in certain fields of activity the conventions
hold and should hold more firmly; especially so in science. If we in
science without a valid and duly justified motivation change the gener-
ally accepted meanings of key concepts, then the whole enterprise is
converted into nonsense; a case in point is Chomsky’s linguistic art,
which we will study more in detail a little further down.

Let me also point out that if by some miracle all people of a lan-
guage community would come together to agree upon the meanings of
words — and even sign a collective agreement as to that matter — then
people would still in actual verbal behavior use same words to signify
different ideas. This follows from the very fact that it is the narrating
subject that by his performance acts out the meaning and therefore he
cannot even theoretically rely on hypothetical linguistic particles with
assigned meanings.

To illustrate this discussion, | want to refer to this proposition from
Bennett and Hacker: “It is thoroughly confused to suggest that words
are labels for underlying concepts that must first exist in non-verbal
forms” (2003: 341). These authors are quite correct in this assertion, for
if we say that ‘words are labels’ then it sounds as if we were claiming
that there would be such a relation given by nature. But then again if we
look at this issue from the point of view of the paradigm of interpreta-
tion of feelings, then we could say that ‘words are labels we give (i.e.
each one gives) to our conceptual abstractions in every act of verbal be-
havior,” i.e. words are just the symbols we try to match to those though-
ts, or even vice versa, we may try to match thoughts to symbols. In ac-
cordance with my conception of an expression already being an inter-
pretation, we may also say that words are part of the interpretation. In
language practices interpretation of feelings is about finding expres-
sions that can be understood by the relevant community. It is about
matching one’s own interpretations of feelings with what one expects
the community to understand.

The way modern dictionaries list the meanings of words serves to il-
lustrate how we are to think about meanings. For what indeed the dic-
tionaries contain are descriptions of what people have in the past meant
by uttering words and language patterns. An unprofessional and pre-
sumptuous editor might try give out his dictionary as an authoritative
statement of what ‘words mean’ but this is not anymore the case with
modern professionally edited dictionaries such as, for example, Mer-
riam-Webster, to which | have referred. This dictionary clearly points
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out instances of different use of words in different contexts, and it even
from time to time stresses the context by illustrating the ideas with
quotes of actual verbal behavior.

Again, | do need to alert the reader to the limits that our language
practices impose on us, and to point out that even when | reject the idea
that words would have meanings, | am still compelled sometimes to
speak about a ‘meaning of a word’ etc., in view of the fluency of
speech. But having explained what I, in fact, consider the case to be, |
do not think that any fair reader would be misled in essence by me thus
following the established practices in cases where there is no room for
miscomprehension.

Following up on the above observations, | will return to the ques-
tions of a linguistic study of meanings which was initiated in the intro-
ductory section to this chapter, Main Principles of a Theory of Speech
and Language. | will repeat what was said there and then further devel-
op the ideas. | said that while we have to understand that verbal sym-
bols do not have any kind of meanings in themselves, we still have to
admit that from point of view of linguistics we have to consider verbal
symbols (including other symbolic devices) as if they had meanings.
This because one of the tasks in linguistics is to establish how people
express meanings (note, that the question is of how people express
meanings by use of words, and not what the words mean); how verbal
symbols are used for conveying meanings. As one person uses these
symbols in imitation of how other people have used them, then it is as if
the verbal symbols would have meanings. We kind of copy the mean-
ings we have experienced others to express with the symbols. And in
this sense linguists are justified in tentatively identifying meanings in
words. But this only insofar as the linguist understands that these verbal
symbols in reality do not have any absolute or inherent meanings in
themselves. The study will thus yield a description of what kind of
meanings verbal symbols have been assigned in various contexts, or
what kind of meanings they have been taken to carry. To stress, we use
words in similar fashions in imitation of each other, and therefore
people take words to mean similar things (ideas). When we say ‘milk,’
then we usually mean the fluid secreted by the mammary glands of fe-
male cows which people drink for nourishment. In this sense ‘milk’
means that drink. But we have to remember that by ‘milk’ we also mean
the fluid secreted by the mammary glands of any other mammal fe-
males for nourishing their young. Further we mean by ‘milk’ the action
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of drawing milk from the udders of a cow. ‘Milk’ would then seem to
mean all these things connected with the liquid and the actions to obtain
it. But ‘milk’ “means” more than that, it also “means” the activities to
illicitly coerce profit or coerce it to an extreme degree; somebody can
be said to milk his client or, milk a lover etc. Thus we already have sev-
eral competing meanings of the word ‘milk.” It would then seem that
‘milk’ means all these different things. This is how linguists usually
think, but in reality it is not ‘milk’ that means all these different things,
rather we mean to express all these different ideas by employing the
same verbal symbol.

We see from these examples that precisely what | said holds true,
that is, we may establish tentative meanings of words (verbal symbols)
in the sense that we account for the various ways by which they have
been employed to convey a meaning (express a meaning). We can then
say that ‘a word means this and that,” but only if we in doing so actually
mean that ‘people have been observed to mean by such and such a ver-
bal symbol this and that in a given context.” All meanings, then, that a
word can be tentatively said to carry are meanings in a given context. —
We may compare this with the color symbols of traffic lights: a red col-
or does not mean anything, but people with authority who have set up
the system of traffic lights mean by the red color that one should stop
and not move further before the color switches to green. The study of
meanings of words is a similar study as the study of meanings of the
colors of traffic lights; in both cases the study is ultimately a study of
human behavior. We may abstractly speak about words meaning some-
thing in a hypothetical context, but we may never say that a word means
something independently of a given context. We do not always need to
define the context as such, because often the context is tacitly unders-
tood. — Thus a verbal symbol does not have a meaning, nor acquire an
absolute or independent meaning, rather it is employed for conveying
various meanings that a speaker may want to express. These meanings
we may tentatively describe but we cannot properly give them out as
any absolute values.

Traditionally linguists are, however, prone to try to establish some
absolute meanings and go to great lengths to prove the validity of the
meanings they have arrived to. But we should note that this is a useless
endeavor for people are anyway ignorant of these precise meanings.
People use verbal symbols as symbols in an effort to tentatively match
them to their feelings. As | have explained it above, the whole speech
act is only to a certain degree conscious whereas part of the utterances
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are produced by unconscious or inadvertent process where whole
strings of utterances are released merely by a few conscious clues. By
this | mean that the utterances contain and combine verbal symbols that
from the conscious point of view of the speaker are not meant to carry a
special meaning, whereas the whole speech act in itself may be meant
as one meaningful statement of the person’s feelings. - Then all we can
really study is not the hypothetical inherent meanings but the meanings
usually assigned to the verbal symbols. In reference to old linguistic
theory, we should then precisely understand that verbal symbols are no
kinds of “independent elements” or “semantic units,” a paradigm under
which, for example, Bloomfield labored (Matthews 1996: 56, 14),
which he formulated as our “fundamental assumption” implying “that
each linguistic form has a constant meaning” (Bloomfield 2005: 145).
This also means that we need all the time to keep in mind that verbal
symbols are precisely manifestations of human behavior and that they
therefore cannot be validly studied without all the time recognizing that
correlation between the human behavior and the traces of the behavior
that verbal symbols represent. When we keep this in mind, then we will
not fall into the thingly trap of thinking that verbal symbols have an ex-
istence independent of human expressions and interpretations. This in
turn will help us to understand that in linguistics we may only tentative-
ly and in abstraction describe the manifestations of human behavior. By
these considerations we also involve in the discussion the question of
how meanings are in reality formed as mental processes of interpreta-
tion, on the one side, in the body of the speaker, and, on the other side,
in the body of the interlocutor (as it has been explained above and fur-
ther in this book). — I note that all these above ideas are such that
Bloomfield had considered and weighed but where he ultimately opted
on each point for the wrong conclusion; for example, he had understood
that the question was of human behavior but thought that the traces of
the behavior (verbal symbols) could be studied independently of the ac-
tual behavior (Matthews 1996). | will further develop the discussion as
to these paradigm choices of Bloomfield in chapter Notes on the Phi-
losophy of Language.

Most importantly we should understand that in linguistics we should
not try to adhere to any rigorous scientific methods, for nothing in the
underlying human behavior corresponds to such a rigor. The study of
language when properly conducted is nothing else than a description of
language practices; a description of real observed behavior.
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I have above spoken about words as verbal symbols; further above in
the introductory remarks | had distinguished between verbal symbols as
words and other verbal symbolic devices such as phonemes and mor-
phemes. In principle, the same considerations apply to both these cate-
gories. By qualifying some of the symbols as symbolic devices | aim to
mark the dependent status of the latter to the degree that the correspond-
ing sound or written particles cannot function as delivering any mean-
ings independently (without being combined with other particles to
form words; to note, some morphemes may also stand as independent
verbal symbols). A phoneme or a morpheme may modify a word or a
combination of words so as to serve to convey another meaning. All the
same considerations that were presented above apply in this case also.
Various morphemes and phonemes are used to express (nuances) of
meanings but by this they do not acquire any absolute or independent
meanings as such. We may only describe how various morphemes and
phonemes have been used to express meanings.

We also have to consider the question of meanings at the level of
grammar (or syntax), that is, on the level of combination of the various
verbal symbols and symbolic devices. Chomsky and like-minded lin-
guists have made a pseudo-science out of the question whether gram-
mars have meanings or whether they are meaningless (I refer to the
above discussion in section Grammar, Syntax and Rules and the chapter
A Review of Chomsky’s Verbal Behavior). Whereas | understand and
respect the idea to try to identify meanings (in the sense that I explained
it above) of verbal symbols and symbolic device, | do, however, pro-
pose to reject the whole idea as misconceived in relation to grammar
(syntax). This because, as | above already pointed out, grammar is
(when correctly performed) merely a description of meaningful state-
ments. Grammar as such cannot be said to be meaningful or meaning-
less, rather the whole question is meaningless. People mean by their
statements in the context that the statements are produced and with the
verbal symbols that the statements consist of. Certainly the arrange-
ments and combinations of the symbols also serve to convey nuances of
meanings, but these nuances may be expressed in infinite variances and
can therefore not in any way be regarded as functions of the grammar
(syntax). To note, that not to any lesser degree than those verbal sym-
bols that can be depicted with the alphabet, meanings are also expressed
by a lot of other aspects of speech and verbal behavior such as intona-
tion, strength of voice and a host of other bodily expressions. Therefore
if the study of grammar from point of view of meanings would make
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any sense, then it would have to include all these other aspects of
speech and verbal behavior as well. And this would be an impossible
task by the methods of precise science, instead these issues may only be
alluded to and explained by examples.

Grammar may only serve as a description of the regularities ob-
served in actual verbal behavior; and a description cannot be said to be
meaningful or meaningless; the description can only be characterized as
more or less successful in rendering the underlying reality. Hereby to
note, contrary to the Chomskyan ideas, there cannot be any other types
of grammars than those representing a description of observed language
practices; the claim that there would be any other types of grammars
amount merely to ideas of linguistic alchemy and academic humbug.
Thus a study of grammar can in no way Yield any theoretical knowledge
or rules about how meanings were to be composed or detected. Howev-
er, there is an intelligent line of study that can be conducted in regards
to grammar; this concerns the ideas that | have expressed above in re-
spect to the idea of logical grammaticality. By this | refer to the need to
consider whether a proposition is so structured that the roles and actions
assigned to the various words depict an underlying reality that possibly
accords with all we know of natural reality, the elementary principles of
physics and organic life. In this way a grammatical sentence would
have to meet the requirement of being meaningful per se. To consider a
proposition grammatical we would then no longer be content with it
corresponding to an artful arrangement of words in correspondence
with the accepted language practices of the language of things. — We
note that from this perspective we are not studying observed regularities
of speech behavior in order to derive some rules by which we were to
predict or detect meanings, rather we study observed speech behavior
with the aim to detect what are the difficulties people encounter in mak-
ing meaningful statements. — To note, in grammar all is on the surface,
grammar does therefore not reflect any other linguistic meanings (such
as those that Chomsky purports to detect with his deep structure analys-
es). But all verbal symbols and their combinations are expressions of in-
terpretations of feelings, and we can always exchange one expression
for another to better convey the feeling, but in so doing the relation is
always from expression to feeling and not from one expression to a hy-
pothetically hidden expression looming in the “deep structure.”

All ideas that are intelligibly expressed are expressed grammatically,
therefore we cannot establish any criteria, apart from that (the intelligi-
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bility) for grammaticality. We can therefore merely describe the struc-
ture of the sentences by the methods of classical descriptive, pedagogi-
cal grammars. - A descriptive grammar establishes by the methods of
classical pedagogical grammars what combinations of sound patterns
(verbal symbols) are made in speech/language practices. Thus this is
not a study of meanings but a description of what people have been ob-
served to mean; this is a description of observed behavior. Statements
(utterances) have a meaning in a context and outside a context all
statements are equally meaningless.

In the above connection, | refer the reader further to section Bloom-
field of chapter Notes on the Philosophy of Language.

Meaning as Neural Processes

In the chapter Feelings, Emotions and Consciousness | have accounted
for my view on how I consider that an organism organically encodes the
abstractions of life experience in form of concepts that correspond to
neural mapping (conceptualization). These considerations also directly
import on linguistics. In the above referred connection | have accounted
for my conception on how the mental ability to form concepts must
have evolved on top of all other organic systems as, so to say, a man-
agement tool that enables the mental processes to orient towards the re-
levant experience by clues that the conceptual abstractions serve us
with. The concepts serve kind of like beacons that draw the processes
towards relevant previous experience, and once identified unleash the
encoded reaction patterns in conjunction with the reaction patterns that
process the new experience so as to make best use of previous expe-
rience in any new situation. This conceptualization occurs in the brain
processes referred to as ‘short-term’ or ‘working memory.” In those
brain systems various cognitive perceptions are simultaneously
processed and lead to conceptualization of new experience in the back-
ground of old by, as it were, creating new ‘concepts’ by comparing new
experience to past experience, and then assigning the new experience to
the proper relation in regards to past experience. — | have told that the
concepts that correspond to words must also develop in the described
fashion. Words, concepts, are similarly always related to a given life
experience embedded in previous life experience. Words are processed
neurally like all other stimuli, so that the experienced verbal abstraction
(a spoken or written word) is neurally interpreted like all other cogni-
tive stimuli. It is in working memory assigned a place in relation to the
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overall life experience by way of relating the present verbal stimuli to
the present spatial position of the organism in accordance with how past
experience has been neurally encoded in reaction patterns. This is why
each word is always understood uniquely by each person in general, and
by each person in any particular moment of life. Thus neural processing
of the stimuli that originate in words represents always a private, unique
and everchanging phenomenon. This naturally means that a word does
not, and cannot, represent an objective meaning, as the meaning is
created (interpreted) in the body by each unique act of mental
processing.

I may in this connection refer to an observation | have made in re-
gards to the way | myself learn foreign languages. | have noticed that in
order to grasp the meaning of words (that is, what is intended in a par-
ticular situation or what | take people in general to mean by a certain
word) | have to imagine pictures or scenes which enact the meaning of
a word which is new for me.

We could also say that the body kind of invents the meaning of a
word. This ties in with another aspect of this discussion which | brought
up in connection with discussing the immateriality of the stimuli that af-
fect people in form of social practices (including language; see chapter
Mental Processing). In that context | said that it becomes important to
stress that the immaterial social practices, most importantly language,
cause a material effect on the human who has detected the act of human
behavior or the carrier (e.g. a building, a piece of art, a traffic sign), this
as the detection, or reception of the stimuli through the sense organs,
leads to neural processing of the stimuli. The fact that social practices
are immaterial but that they have a quite material effect on a human or-
ganism certainly will be difficult to grasp for many. But in this connec-
tion we are reminded that quite material stimuli, for example, a tree
which we see is also apprehended only indirectly through the process of
interpretation.

In view of these considerations we must recognize that social prac-
tices (language practices) form stimuli that affect the body in quite
physical ways; when we become aware of a word the body sets out to
process the stimuli that the word represents by quite material organic
processes. Thus the effect of a word is caught in the biological system
of continuous homeostatic processing which means that the effect of the
word is processed against all the previous life experiences (as that has
been organically determined). At the end of the process the word (the
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effect of the word) is assigned its position in the mental maps that the
organism constantly forms in the process of positioning the body and its
parts (the various processes) in relation to each other and the environ-
ment. — This is how a word receives a quite physical (organic) meaning;
the word receives an inner meaning in the human in relation to all the
other life experience. This is also why abuse of language is so danger-
ous, for at the end of the day a word is not “merely a word” but some-
thing that the body “takes seriously” and the relevance of which it
strives to determine in the relation of the organism to the environment.
In this process of interpreting the words the organism is influenced by
its life experience, while the life experience we have of words comes
from the society we live in. The less experience a person has of diverse
dimensions of life and different cultures, the more predisposed are his
organic processes to organically interpret the meaning of words in ac-
cordance with what is touted out to be by the community he is closest
allied with (here the context of the use of the word is especially li-
mited). These biological considerations explain the basis for the effects
of propaganda, racism and all kinds of prejudices, which are distributed
by ignorance or purposefully for evil ends.

In the chapter Mental Processing I have discussed the idea of somat-
ic markers. These ideas bear directly on the theory of speech and lan-
guage and represent aspects of the issues | brought up immediately here
above. The somatic marker hypothesis provides strong arguments for
how we should conceive of meaning of words. In my conception the
meaning of words, utterances and phrases is ultimately the function of
how a verbal stimulus is in a given context processed by the body, and
ultimately how it is somatically marked. The meaning should thus be
considered as a function of the sensation the stimulus produces against
the background of all the biological processing of homeostasis. The
meaning is the usefulness, value, that the neural and somatic processes
award the stimulus in the overall homeostasis — that is, its contribution
to the overall feeling.
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2 EVOLUTION OF SPEECH (THE ABILITY TO SPEAK)

It is of crucial importance when considering the question of evolution to
make the distinction between the biological ability to speak (speech,
which includes the actual exercise of the ability, that is, speaking) and
the social practice of speaking, that is, language (language practices).
According to a proper understanding of this distinction we start with
separating the phenomena under analysis into two groups: those per-
taining to the biological ability to speak, and those pertaining to the so-
cial practices of language. It is the biological ability to speak that has
evolved, i.e. evolutionary developed from generation to generation. But
we cannot validly talk about ‘evolution of language’ or any other social
practices (“social evolution”). A social practice such as language does
not evolve in the proper sense of the word; or, if we want to use the
word ‘evolution’ also in regards to ‘language’ and other social practic-
es, then we have to realize that we are using the same verbal symbol in
two different senses. Whatever the semantic choice of words, we shall
note that all the biological considerations pertaining to evolution can
only apply to speech, the biological ability to speak. By evolution of bi-
ological organisms (biological evolution) we refer to changes in the ge-
netic endowment of living organisms corresponding to gene expres-
sions, which in all offspring results in an anatomy, organs and organic
process patterns, which in all essential aspects are predetermined by the
genetic endowment. In this primary biological meaning ‘evolution’ thus
signifies inherent genetic processes of change in living organisms from
generations to generations so that the form and structures of offspring
are (on an average) in all but some nuances the same as in the parents,
whereas in a multitude of generations the changes cumulate to percepti-
ble genetically encoded changes across populations. This is how the
ability to speak has evolved from other organic abilities to express.

But language is not a living organism, and it is not an object of na-
ture (as Chomsky erroneously thinks, 2007a: 76); language is not even
to be considered as a “social product” (Saussure 2005: 9); for language
is not a ‘product’ of any form; language merely represents the abstract
perceptions we form on the social practice of speaking (verbal behavior,
language practices); that is, language merely corresponds to the percep-
tual abstractions which we form of the verbal behavior of people in a
community. Thus ‘language’ is not a biological entity that could possi-
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bly have evolved; it is no entity of any kind — ‘language’ is not a thing
that could possibly take a new shape. And nothing in language is prede-
termined the way it is in biological organisms. — Thus it is not correct to
say as Bloomfield did: “Every language is undergoing, at all times a
slow but unceasing process of linguistic change” (Harris 2002: 26), for
not languages are undergoing any changes, rather people’s verbal beha-
vior change; and with that the perceptions we form of it.

We may, of course, continue to speak about an evolution of social,
political, and economic phenomena, if we hereby recognize that this on-
ly represents a manner of speaking. But in order to avoid confusion, I
propose we drop altogether the concept ‘language evolution’ as well as
other ideas pertaining to ‘social evolution’ and rather speak of ‘social
change,’ or find other suitable terms to express the ideas. - | will below
try to account more in detail for the differences between ‘biological
evolution” and ‘social evolution,” which latter term | reluctantly have to
use here for the sake of presentation.

Whereas biological evolution signifies a change in the external and
internal form of an organism, social evolution signifies perceived
changes in human behavior. Biological evolution implies that a new or-
ganism develops further in ever so small steps within the framework set
by the genetic endowment under given environmental conditions. Bio-
logical evolution happens inevitably and independently from a cogni-
tive will of the subject. The present state of life is the given precondi-
tion for future life and nothing in the development depends on the cog-
nitive will of the organism. The organisms are both the subjects and the
objects of evolution which will go on from one stage to another within
the system of harmony of life as long as there is life on earth. The case
with social evolution is quite the contrary. Here nothing is inevitably
given and all change is exclusively due to unpredictable effects of hu-
man behavior. And note, words and other linguistic elements are merely
perceptions we form of certain aspects of human behavior; past beha-
vior does not inevitably lead to similar behavior in the future; and past
perceptions do not inevitably lead to similar perceptions. Past behavior
creates a framework for future behavior, but the framework does not re-
strict the behavioral patterns like the genetic framework restricts the or-
ganic process patterns. In biological evolution the genetic endowment
directs the future evolution by inherent processes, whereas social evolu-
tion is dependent on processes external to the perceived object, these
external forces being humans as manifested by their behavior. Social
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evolution does not proceed or remain intact without beneficial efforts
rooted in the cognitive will of human beings.

Naturally human individual behavioral patterns are on an average
rooted in the past behavioral patterns and therefore it seems on a super-
ficial observance that the social practices would reflect a gradual “evo-
lutionary change” of these patterns. But in reality, as we know from his-
tory, the changes in social practices can be drastic and unpredictable.
There is properly speaking not even a given object for social evolution;
any social phenomena merely correspond to perceptual abstractions
based on how we regard (perceive) some phenomena (social practices
are in the eye of the beholder). Social practices are derivatives of hu-
man behavior and totally dependent on that. If the behavioral patterns
change with changed preferences the social practices change as well.
Social practices may greatly advance as well as greatly plummet in the
matter of years and might be totally wiped out in the twinkling of an
eye.

The perceptions we form on social practices are based on some kind
of perceptual averages in regards to collective behavior of individuals.
But collectives do not behave, only concrete living people behave.

Social evolution is not, and cannot be, genetically determined. None
of our social achievements, including language practices, can be geneti-
cally transmitted; instead each newborn human starts social life on a
blank slate armed with the genetically transmitted abilities. How the in-
dividuals of the new generations will take part of the social practices of
the community where they are raised depends entirely on human beha-
vior, the behavior of the mature and the aspiring subjects. All the social
achievements, social skills, social practices, are — like language — re-
sults of human cognitive memory. Traces of social practices may have
an existence of their own but the social practices, the skills, themselves
are immaterial; they live and die with human beings. If one type of a
social practice, a particular skill, or a particular social piece of know-
ledge is not transmitted to another person by way of the processes of
expression and imitation before the one possessing it dies, then the so-
cial practice is lost forever.

By these notes on the differences between biological and social evo-
lution I do not intend to argue that the two phenomena would not be re-
lated, on the contrary they are very much so, the very social practices
being derivatives of human behavior. Humans are part of nature, and
humans influence other organic life to a huge extent; in this way human
social practices have a real effect on biological evolution. (I even argue
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that the very ability to speak has developed through the influence of ru-
dimentary social practices of expression). Social practices in turn are
crucially affected by the conditions set by nature.

With these considerations in mind, | want to take the opportunity
here to point out that there are, of course, no “memes,” “units of cultur-
al transmission,” which Richard Dawkins wants us to believe in (Daw-
kins 2006: 192). According to Dawkins, such ‘memes’ should be un-
derstood as cultural analogues to genes, claiming that they are “self-
replicative units” that are subject to “natural selection.” Among the
possible “memes” Dawkins lists: “tunes, ideas, catch-phrases, clothes
fashions, ways of making pots or of building arches.” He tells that “just
as genes propagate themselves in the gene pool by leaping from body to
body via sperms or eggs, SO memes propagate themselves in the meme
pool by leaping from brain to brain via a process which, in the broad
sense, can be called imitation.” Alternatively Dawkins also defines
these “memes” as “units of imitation.” — Several fallacies must have
coincided to bewitch Dawkins thinking so as to produce this fabulous
idea. We note first how Dawkins is influenced by the thingly fallacy
(see chapter Processes and Concepts) which makes him think that all
the perceptual abstractions that he has listed as instances of “memes”
are entities in themselves. But for sure these words represent no entities,
no units. The concepts he lists merely represent perceptual abstractions
that we may form by observing human behavior and manifestations of
human behavior. Perceptual abstractions cannot evolve, they are unique
for each moment that a person perceives them. It is another issue that
people who live in close proximity are prone to perceive such pheno-
mena in a relatively uniform fashion; and this very (relative) uniformity
of the perceptions is what has bewitched Dawkins thinking to yield
these thingly ideas. — Harris and the integrationalists would here have a
perfect sample of telementation, genetic telementation where ideas
“leap from brain to brain.” But ideas do not “leap from brain to brain,”
rather they are formed in acts of mental processing by way of observing
other people’s behavior and the traces of their behavior. — Naturally,
Dawkins is also misled by his fallacious ideas of genes and genetic in-
heritance, but that is a topic to which I will return in the third volume of
this book. — We can, however, trace one seed of a healthy idea in these
extraordinary speculations; this is Dawkins’s reference to imitation. As
I have pointed out, language, and with that all social, is a function of
remembering and imitation. But there are no ‘units of imitation,’ instead
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each act of human expression (we could say that cultures are “conglo-
merates” of human expressions and interpretations) is an act of (mod-
ified) imitation. Living and functioning in society is in each moment a
function of these abilities to remember and imitate. The cumulative ef-
fects of the expressions enabled by these abilities combined with the
eternal competition between human beings create the manifestations of
human culture. Thus it is the human who imitates through his behavior
and not any “units of imitation” that “leap into his brain.” We should
now understand how Dawkins has stood things on their head by post-
ulating that there are these “units” that affect the humans, whereas in
reality it is humans who by their behavior affect other humans so that
they all form perceptual abstractions of each other’s behavior as well as
the traces of the behavior. — Dawkins should note, for example, that a
tent has not evolved to become a skyscraper and a horse carriage has
not evolved into an automobile (while a lower form of an animal organ-
ism has evolved to become the human). What has happened is that hu-
mans have by cumulating experience essentially in processes that
amount to trial and error, and this cumulated experience has allowed
humans to construct tents and build skyscrapers But this experience
does not have any independent being and lives on only as memory trac-
es in those humans who have the corresponding experience. Thus there
are precisely not any “self-replicative units” of cultural transmission,
instead social and cultural expressions are entirely functions of the ac-
tions of external agents, these agents being the human beings.

‘Language’ is a case in point of “social evolution”: the fact that
people adhere to certain language practices today does not imply that
they will do so tomorrow; the fact that people speak in a certain way to-
day does not imply that they will continue speaking so; the fact that cer-
tain words are used today does not mean that they will be used tomor-
row. There is nothing inherent in the social practice of language that
would predispose words and phrases to roll on in a certain way, as ge-
netic endowment rolls on. Languages do not change, people do. Lan-
guages do not change; it is the behavior of people that change in an un-
predictable way.

We cannot postulate that language would have evolved any more
than we could validly claim that figure skating has evolved. The social
practice of figure skating corresponds to behavior that may be underta-
ken as a result of the configuration of the human anatomy and mental
processes that enable the necessary movements on ice. It is the body
that has evolved. The case is exactly the same with the social practice of
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language — the configuration of the human anatomy and the mental
processes have enabled the movements that are necessary for verbal be-
havior, the results of which are perceived as language.

Thus language has not evolved. What has evolved is the human
ability to speak, or more properly, the human ability to speak is the re-
sult of the evolution of the human organic abilities to express and in-
terpret. The human ability to express and interpret has attained (1 would
like to reject this anthropomorphically sounding phrase) the level by
which it has become possible to express ideas in speech, and to interp-
ret, remember, and imitate the expressions of others. The ability to
speak is genetically given as a result of evolution, but what kinds of
words and language patterns are expressed is totally a question of
chance, a chance rooted in language practices.

Because of the failure to separate between speech (the ability to
speak) and language, linguists and biologists all the time confuse the is-
sues pertaining to biological evolution and those pertaining to social
change, that is, those pertaining to the ability to behave and those per-
taining to manifestations of behavior. In line with this fallacy the scho-
lars ask themselves questions like: “What is the relevance of any form
of animal communication to the evolution of human language?’ and tell
that there allegedly is ‘a major problem in imagining and explaining
how human language could have evolved from any known system of
animal communication’ (compare Macaulay 2006: 125). This illustrates
the fallacy of not seeing that it is not the manifestation of human beha-
vior (language) that has evolved from the manifestations of animal be-
havior (animal communication), but the human ability of expression has
evolved from animal ability of expression (which abilities produce
‘human language’ and ‘animal communication,” respectively). The
point to understand is that it is not what is expressed that has evolved,
but the ability to express.

This line of misconception is further illustrated by Macaulay saying:
“if we believe that human language is the result of an evolutionary
process, there must have been a time when purely meaningful signals
were split into meaningless parts that could be recombined into new
meaningful signals.” This represents the ultimate confusion between
what pertains to the biological sphere and what pertains to the social.
Humans have not detected the animal signals, captured them, and based
on them developed a new system by processing those signals in order to
recombine them into a more suitable form. To grasp these issues from
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point of view of biological reality we would have to establish what is
common between human speech and “animal communication.” And
that is expression. Both animals and human beings express their feel-
ings by their behavior (volitionally or non-volitionally). Expressions re-
flect their respective capacities for mental processing. With this state-
ment | have taken the reader to a major cross-road in this book, for in
this statement | combine so many considerations from the various chap-
ters that to properly grasp them the reader would have to go through all
the issues presented in this book. Foremost we have to understand what
is mental, what is mental processing, and what feelings are; we also
have to understand what | mean by expressions, interpretations, inter-
pretation of feelings, conceptualization and cognitive consciousness.

I have proposed to see all biological, and consequently all social, as
manifestations of the paradigm of expressions and interpretations. Ac-
cording to this idea expressions are always inevitable — we express our
feelings (thoughts; results or reflections of mental processing) in one
way or another, volitionally or non-volitionally, and conspicuously or
not. Only on a higher level of cognitive consciousness there enters (or
develops) an element of choice as to how to conduct some aspects of
the expression. In connection with stating that ‘expressions are inevita-
ble’ I also need to mention that all past organic experience (social expe-
rience forming part of it) through the whole history of the human organ-
ism affects the expression; when one piece of new stimulus is mentally
processed then the expression it takes is affected by how the reaction
patterns have been formed in the past, the new stimulus leading to a
new reaction but the reaction being based on the old patterns, while the
processing of the new stimulus again slightly changes the reaction pat-
terns. The reaction patterns are always to some degree plastic, and they
only more or less remain under conscious control.

I anchor the idea of the inevitability of expressions further down in a
more elementary level and in a level that represents an earlier evolutio-
nary development; according to this idea expressions are reactions to in-
terpretation of physical stimuli. All life processes represent constant
reactions to the process of an organism organically interpreting its envi-
ronment. Each detected stimulus (the processing of it) leads to a reac-
tion. This reaction is the expression. There is no choice as to whether
the organism will react or not, it inevitably reacts to a stimulus that it
has become evolutionary sensible to. As the patterns for processing of
the stimuli have become evolutionary more complex so have the reac-
tions. At the level of human mental processing of cognitive feelings the
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reactions are also inevitable, that is, reactions are inevitable, but what is
the precise form that the reaction will take is not given (in view of the
complexity of the processes), and the expression also remains to a cer-
tain extent under conscious control (plasticity of processing, and plas-
ticity of reaction patterns).

I have noticed that the German neurophilosopher and psychologist
Wilhelm Wundt (1832 - 1920) has expressed a similar idea of the inevi-
tability of expression as evidenced by the following quote from Wells’s
The Origin of Language: “Wundt claims that language originated as a
peculiar form of emotional expression. Everything early man heard or
saw, would, if it gave rise to any feeling, he thinks, evoke some move-
ment of expression, since every feeling — indeed all psychical processes,
he believes — are accompanied by movements of expression” (Wells
1987: 107; further reference is made to Wundt: VVélkerpsychologie, vol.
Il Die Sprache).

The above should have established the fact that an animal will al-
ways express reactions to its neural processes; on a higher level of men-
tal processing these are reactions to feelings. Speech ultimately
represents a mode of expressing feelings by a human being. The main
difference (on an evolutionary scale) between human and animal ex-
pressions is that the former are made under a higher degree of cognitive
conscious control. This consideration is combined with that of realizing
that the human also has a more developed ability to conceptualize expe-
rience. The difference between processing concepts and other neural
processes is most likely to be found in that abstractions involve so many
diverse ‘neural maps’ of the whole organism in relation to an abstractly
conceptualized environment corresponding to given situations that no
motor actions could possibly correspond to them. | presume that this is
the very reason that has lead to conceptual expressions (expressions of
conceptualized experience), and eventually to speech, as an outlet for
the corresponding feelings and the organic need to express in words that
what could not be expressed by motor acts. - The French philosopher,
naturalist, and linguist Etienne Bonnot de Condillac (1715 - 1780) had
already noticed that human sound expressions represented an outlet for
the underlying feeling (Wells 1987: 23). In this connection | refer the
reader to the discussion of conceptualization in chapters Mental
Processing; Feelings, Emotions, and Consciousness; and Expressions.
In these chapters it is highlighted (among other issues pertaining to this
topic) how the ability to speak should most fundamentally be seen as a
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product of mental evolution, or the evolution of cognition and concep-
tualization and the ability to express cognitive feelings that correspond
to more and more complex and sophisticated processes.

From the above considerations also follows that we should not think
of speech (or language) as having been ‘invented’ by any individual or
a group of individuals. Speech developed because the animal that de-
veloped into the human was so organically built that the processing of
its feelings led to an outlet in sound expressions coupled with other bo-
dily expressions. We may speak of ‘inventions’ only in reference to
products that have been deliberately conceived by humans as a result of
intellectual efforts. From these considerations also follows that there
has, of course, never been any kind of an original “name giver” who
would supposedly have invented words of languages, rather the percep-
tion of a word corresponding to a thing or a phenomenon has occurred
gradually in the course of social interaction, when one individual has
found it useful to imitate the sound expressions of another individual in
an attempt to convey a meaning on the analogy of what it has expe-
rienced.

To stress the idea of the inevitability of expression, | want to meta-
phorically say that interpretation of feelings is as if the organism was
communicating with itself (compare McNeill 1995). The ability to ex-
press conceptualized feelings (that in their fundamental origin are in-
evitable reactions to mental processing of feelings) naturally led to a
communicative function as other animals possessing the ability to cog-
nitively conceptualize stimuli learned to interpret the expressions as
standing for the underlying feelings of the expressing subject, and thus
to be guided by them in their own actions (compare below with the
presentation of Rizzolatti’s and Arbib’s theory). There was then first the
organic need to express and only as a consequence of that the commu-
nicative function emerged. We may also say that there did not a priori
exist any social needs for communication, but individual expressions
through the process of imitation created the processes of social commu-
nication. This may be compared with what Maria Ujhelyi has said about
“signals of animal communication essentially” expressing “an emotion-
al state that can serve as motivation for the actions of others” (2000:
129). According to Wells, Condillac shared a similar conception saying:
“actions not originally intended as signals to others all came in time to
be deliberately made as signals because a secondary effect of these ac-
tions as first noted and then exploited” (Wells: 9). These abilities have
in the evolutionary hermeneutical spiral led to an increased ability to in-
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terpret the expressions, conceptualize, and to consciously express the
concepts. Similarly Condillac had noted that “the use of signs led to a
development of the mental powers and this in turn led to an improve-
ment in the signs,” which led him to conclude that “language and rea-
son grew up together” (Wells: 9).

Condillac had thought that “gesture-language preceded oral speech”
(Wells: 29). This is probably correct, although | would not express this
so categorically, for | consider that even gesture-expressions have de-
veloped in unison with other cognitive powers for expression and inter-
pretation. These ideas have been embraced and developed in McNeill’s
remarkable Hand and Mind. What Gestures Reveal about Thought
(McNeill 1995).

To complete these remarks on the evolution of speech, | want to
draw attention to the fact that this evolution has been a gradual process
of converging interdependent and intertwined organic processes to
which | refer with the principle of unity and interdependency of organic
processes and which | have depicted by the hermeneutical evolutionary
spiral (see chapter Mental Processing). There has been no one point in
the history of life or mankind or apehood, where we could proclaim that
the ability to speak had emerged and the social practice of language
could be said to have been formed. Gradually and imperceptibly over
millions of years some apelike animals have evolved and become bi-
pedal by which change the anatomy of their vocal tracts have changed
so that they could master the skill of consciously articulating refined
sound. This evolution of the anatomy has proceed in pace with a change
in habits (as Lamarck already predicted) so that in a hermeneutical spir-
al change in anatomy, biology, and neurology have corresponded with
changes in social habits. In these processes the capacity to make sym-
bolic gestures has evolved with the capacity to understand symbolic
gestures and the biology of making them more efficiently. These con-
siderations are supported by Jean Molino who said that if “music is not
a unified and homogenous reality, there is no reason to imagine that it
emerged one day wholly made by evolution. The only legitimate ap-
proach... is to recognize that there is no music ‘in and of itself,” no
musical essence, but some distinct capacities that one day converged
toward what we today call music” (2000: 166). — Further in his interest-
ing article Toward an Evolutionary Theory of Music and Language Mo-
lino explains the common evolutionary root of ‘music’ and ‘language’
in the rhythmic modules of the brain like this:
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“Music and language are cultural artifacts that do not correspond to
natural objects. If we reduce them to their constituent parameters...and
take into account such activities as poetry, song, dance and play, we no-
tice that all these cultural products are based on a common set of mod-
ules: melody, rhythm, and affective semantics. The fundamental hypo-
thesis is that all these activities have a common genesis, which leads me
to make conjectures regarding the central importance of one or more
rhythmic modules in the brain, and the essential role of imitation in
these activities” (Wallin, 2000: 166).

I think that Molino’s ideas will become even clearer if we remember
that ‘speech’ is the organic ability while ‘language’ is the “social arti-
fact.” Then it emerges that it is speech and the ability to musical expres-
sion that have evolved. When we accept this dichotomy between organ-
ic abilities and social practices, we notice even clearer how small is the
real difference between the ability to speak (express oneself in speech)
and the ability to express oneself in music — and then we should also
note clearer than ever how much they are rooted in the common funda-
mental organic functions of which Molino writes.

These considerations serve to dismiss as utterly naive the so-called
Rousseau’s paradox, which Rousseau formulated in his misconceived
criticism of Condillac. Rousseau had claimed that Condillac’s theory of
the origin of words was not consistent as for Rousseau that would have
implied that ‘words were necessary in order to establish the use of
words’ (Wells 1987: 11). Instead of this comic interpretation we have to
understand that not words, but other expressions had been necessary to
establish words and their use. We shall conceive of the process as of a
gradual stabilization of the ability to imitatively repeat sound expres-
sions coupled with other bodily expressions; whereby in the process ex-
pressions have been taken to mean something both by the expressing
subject and the interpreting observer. The animals that gave rise to the
human line expressed their feelings with various behavioral acts which
included the expulsion of pants and grunts. Somewhere down the road
these animals have taken a sound expression to mean something and
have proceeded with repeating the same expressions in a similar con-
text, thus a collective of these animals have proceeded to imitate in a
repetitive fashion the sounds heard while assigning similar meanings to
them. Further, with a developed anatomy and biology the capacity to
manipulate sound patterns and understand expressions has correspon-
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dingly developed within a given population. With genetic development
the ability to express pants and grunts and other types of sounds has de-
veloped into the ability to produce more sophisticated sound expres-
sions and an enhanced interpretation of such (note, I am not saying that
a particular pant or grunt would have developed into a word, but that
from the ability to express pants and grunts, among other abilities to
express, has developed the ability to make more refined expressions).

Hereby it should be noted that the capacity for syntactic coordina-
tion of these expressions (syntax, grammar) is not something that de-
veloped after the ability to express elementary sound and body expres-
sions, but rather the syntax we perceive in speech is a function of more
fundamental features of syntactic coordination of all organic processes
within the homeostasis as it was explained in chapter Speech and Lan-
guage.

Evidence from Primate Research

I consider that all these ideas find support in the pioneering research
that Savage-Rumbaugh has conducted on Kanzi and other apes and the
corresponding work of other primatologists (Savage-Rumbaugh,
Shanker, Taylor 1988; Savage-Rumbaugh, Lewin 1994; Fouts 2003;
King 1999). These scholars have from their side established and pro-
vided us with fresh evidence of how humanity is rooted in the evolutio-
nary chain of being. The studies of “ape language” provide fascinating
evidence on how the human ability to speak has developed from the
same expressive and cognitive abilities as our evolutionary siblings
possess. These studies have proven that apes master a symbolic system
of communication and therefore the crucial point to grasp is not that
apes would have acquired a “language” but that they rather possess a
capacity for volitional expression of abstractions that properly fit a
context, and a capacity to properly interpret the expressions of others
(including interpreting human speech to a certain extent).

Of paramount significance in this connection is to understand how
the development of the anatomy of the vocal tract and other parts of the
human have enabled the ability to speak (and vice versa), which consid-
erations also throw immense light on the Lamarckian evolutionary prin-
ciples. 1 will below render my interpretation of how Sue Savage-
Rumbaugh explains these ideas (Savage-Rumbaugh, Shanker, Taylor
1988: 12). Primatologist have established that the configuration of the
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ape’s vocal tract is such that it does not enable human speech. Savage-
Rumbaugh accounts for the principal differences between the human
and ape vocal tracts like this: “The human vocal tract curves downward
at a 90-degree right angle, just at the point where the oral cavity merges
with the pharyngeal cavity. In contrast, the ape vocal tract slopes gently
downward. The right angle of the human vocal tract is a necessary
extrapolation of our upright posture and the consequent vertical posi-
tioning of the head over the spinal column. If our head were tilted for-
ward, as is that of a chimpanzee, we would not be able to maintain our
balance easily while walking upon two limbs.” — It is with increased bi-
pedalism that “the hominid head became vertically balanced on the
spin.” With these processes “the tongue and the attachments of the la-
rynx at the base of the tongue moved lower into the neck.” It was this
new anatomical position of the vocal-laryngeal tract that caused the crit-
ical change between the human and ape abilities to produce sound ex-
pressions. “The lowering of the larynx resulted in the ability to produce
lower-pitched, more discriminable vowel sounds. The sharp angularity
of the vocal tract and the decrease in the size of the mouth resulted in
the ability to completely close off the nasal cavity from the oral cavity
(velar closure).” Savage-Rumbaugh points out that it was the ability to
effect velar closure that enabled the possibilities to produce the different
range of discriminable sounds. These anatomical changes has also led
to humans, in contrast to all other mammals, not being able to breathe
and swallow at the same time. The ensuing need to respiratory control
is, in turn, used for “highly controlled phonation or sound production,”
which, in turn, enables humans to produce controlled consonants, in
contrasts to apes, who only can produce some sort unspecified vowel-
like sounds. - Most importantly we should understand from the above,
as Sue Savage-Rumbaugh says: “just because apes lack the requisite
anatomical equipment to speak, it does not necessarily follow that they
also lack the intelligence to use language” (1988:13).

According to Savage-Rumbaugh’s data the evolutionary separation
between humans and bonobos (and common chimpanzees) occurred
some three million years ago, whereas the evolutionary distance to the
gorillas and orangutans is some six to eight million years. And although
there is no evidence that humans would be more closely evolutionary
related to bonobos than to chimpanzees observation of bonobo behavior
has established that bonobos share with humans the capacity for under-
standing the feelings of a conspecific (and also those of other animals;
1988: 6).
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Against these well documented facts of biology Chomsky maintains
that the “faculty of language is a very recent evolutionary development”
(2007: 2). This statement in itself symbolizes the cardinal error in which
Chomsky’s theories are mired: the fallacy of not grasping the distinc-
tion between speech and language, which has lead him to postulate that
‘language’ - the social practice - would somehow exist ready-made
within the human as part of a device he calls the “language faculty” that
“generates language.” 1 shall discuss all these misconceptions more in
detail in the chapter A Review of Chomsky’s Verbal Behavior.

At some point, as a result of Chomsky’s theories becoming known
beyond the narrow sphere of linguistics, Chomsky was challenged to
explain how his theories match elementary evolutionary principles. Na-
turally this posed a great dilemma for him, for how could anybody pos-
sibly explain how a fantasy product such as the “language faculty”
would be a product of organic evolution. But Chomsky gave it a try.
And ignoring all the elementary facts about genetics and the evolution
of the vocal tract Chomsky proceeded by proclaiming that “at some
point in hominid evolution a genetic mutation of catastrophic propor-
tions occurred, giving humans, and only humans, language.” Chomsky
speculates that at one time there must have existed “an ancient primate
with the whole human mental architecture in place, but no language fa-
culty.” He then speculates further telling that “eventually a mutation
took place in the genetic instructions for the brain, which was then
reorganized in accord with the laws of physics and chemistry to install a
faculty of language” (Joseph, Love, Taylor 2009: 226, in reference to
Chomsky’s Language and Mind: current thoughts on ancient problems,
1998). — I hope that the reader should already recognize that such a “ca-
tastrophic mutation” would have meant that from one generation to the
next the animal would have become bipedal; the posture would have
become upright and the head would have been posited vertically over
the spinal column; the vocal tract would have dramatically curved
downwards to reach a 90-degree right angle; the tongue and the attach-
ments of the larynx at the base of the tongue would have moved lower
into the neck; etc. And on top of those fantastic anatomic changes in the
newborn he would also have been endowed with cognitive abilities that
were cardinally different from those of his parents. The probability for
this to happen is the same as that of an ape giving birth to a human be-
ing (that is, there is zero probability for this to happen). The reader
should note that it would not be sufficient that such kind of changes in



Evolution of speech (The ability to speak) 117

essential features would come about as a result of a mutation in one
single gene and instead would require a simultaneous mutation in a
multitude of genes. The possibility of occurrence of such complex mu-
tations is excluded according to all we know about genes and the ge-
nome (see e.g. Hartwell, Hood et al., 2008: Genetics: From Genes to
Genomes). Further it is to be noted, that these kind of mutations would,
of course, have had to happen in more than one of the newborn for oth-
erwise they would possibly not have been passed on to the following
generations.

If we would for the sake of argument leave aside this fantastic claim,
and grant that an individual would have been born with all these heavily
mutated features, then we would still have to ask from where the mu-
tated individual would have taken the words for his “language faculty.”
We would have to ask that question, but this is of no concern for
Chomsky; this because for Chomsky language is an innate capacity: for
him all the words and all the languages ever spoken came packaged as
features of the “language faculty” together with the lucky mutation. —
To note, this means that the lucky mutation would have, for example,
have predicted the change from ‘Old English’ to ‘Middle English’ and
further to ‘Contemporary English’ as well has have programmed future
generations to switch on to these new languages just in time.

Chomsky was once challenged by the Swiss psychologist and philo-
sopher Piaget on his evolutionary theories. Piaget pointed out that the
genetic mutations by which Chomsky justifies his speculation “would
be biologically inexplicable” (Botha 1991: 28). To this Chomsky re-
torted: “Although it is quite true that we have no idea how or why ran-
dom mutations have endowed humans with the specific capacity to
learn a human language, it is also true that we have no better idea how
or why random mutations have led to the development of the particular
structures of mammalian eye or the cerebral cortex” (quoted by Botha
in reference to Chomsky’s On Cognitive structures and their develop-
ment: A reply to Piaget, originally published in 1975). — I shall note
here that this is, of course, not true: certainly real biological scientists
have a much better idea on how the mammalian eye, etc. have evolved
(and their ideas have been sufficiently popularized so that even a lin-
guistics professor could take part of them). - In another context
Chomsky is said to have elaborated the response like this: “Piaget offers
no argument at all that the postulated mechanism are any more ‘inex-
plicable’ than mechanisms postulated to account for physical develop-
ment; indeed, even the most radical ‘innatists’ have suggested mechan-
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isms that would add only a small increment to what any rational biolo-
gist would assume must be genetically determined” (quoted in Botha
1991 in reference to Chomsky’s Rules and Representations). — | have
not had access to the evidence that Piaget has presented Chomsky with,
but what is sure is that the considerations that | presented above and the
reference to the evidence presented by Savage-Rumbaugh form a solid
argument for showing that the mechanism that Chomsky postulates be-
longs to the sphere of science fiction. Savage-Rumbaugh’s account of
these issues clearly show that the mechanism that Chomsky has pre-
sented in no way corresponds to any “small increments,” and instead
represent fantastic claims of catastrophic proportions and have no con-
nection with real science.

Admitting that he is speculating, how else, Chomsky once told that
“we may consider the possibility that the brain has evolved to the point
where, given an input of observed Chinese sentences, it produces (by an
induction of apparently fantastic complexity and suddenness) the rules
of Chinese grammar, and given an input observed English sentences, it
produces ( by, perhaps, exactly the same process of induction) the rules
of English grammar” (Chomsky 1967). Keeping with his peculiar logic
Chomsky then stresses, that he is again merely speculating, but once it
is recognized that this is only speculation, then, that recognition should,
according to Chomsky’s logic, convert the speculation to reasonable
ideas and quite plausible facts: “If clearly recognized as such, this spec-
ulation is neither unreasonable nor fantastic; nor, for that matter, is it
beyond the bounds of possible study.”

Evidence from Mirror Neurons

I have in chapter Interpretation discussed the research findings of Riz-
zolatti and others in regards to the so-called “mirror neurons,” which
activate both when a subject undertakes a specific motor action and ob-
serves another subject doing the same. In my view the research serves
as an illustration of the way neural interpretation happens in accordance
with the paradigm | advocate in this book. I will here briefly discuss the
relevance of those findings to the subject of evolution of speech. Specif-
ically this is done in reference to Rizzolatti’s joint paper with Arbib
Language within our grasp (1998). — I will render my interpretation of
the ideas presented by Rizzolatti and Arbib, doing so | need to express
some of the original ideas of the authors in a fashion and terminology
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that better matches my paradigm. This may at some points lead to a
slight re-interpretation of the original ideas, but I hope that I will man-
age to convey the main story in accordance with the original.

The authors assume that the monkey ventral premotor cortex (area
F5) where the mirror neurons have been identified is the homolog to
Broca’s area in the human brain. The monkey area F5 thus contains the
systems that links action recognition and action production and is most
commonly thought of as an area for hand movements. Linking these
facts of the area F5 with the fact that the human Broca’s area is thought
of as a specialized speech area (along with Wernicke's area) the authors
propose a theory whereby human ability to speak would have developed
most immediately from an earlier primate stage of intentional commu-
nication by means of gestures by arms and hands. The idea is that the
intentional gesticulation from generation to generation developed area
F5 so that there eventually developed the human Broca’s area, which
then must have first been responsible for executing intentional commu-
nication by hands, but as speech emerged as the decisive form of inten-
tional communication then the area further developed in the human for
the purposes of speech execution (the authors refer to evidence that
show that Broca area still is linked in the human also to hand and arm
movements).

With these ideas in place Rizzolatti and Arbib proceed with propos-
ing a theory on the sequence of evolutionary events by which the Bro-
ca’s area became the center responsible for speech execution. Thus the
authors want to show how the system of “mirror neuron system” of ac-
tion recognition and action production eventually developed through the
interactions with various mechanisms of intentional communication to
encompass speech.

The authors first explain the evolutionary step from non-intentional
signaling to intentional communication. They start with postulating that
as a consequence of the activities of the “mirror neurons” a subject who
observes the actions of others will neurally mimic a similar action, and
this (it seems the authors are indicating) would inevitably lead to the
observer expressing a corresponding act of behavior if it were not for “a
series of mechanisms” which prevents the expressions. But in cases of
strong interest (“when the observed action is of particular interest”) the
observer will emit a signal which the other individual (the ‘actor,’
whose behavior was originally observed) will recognize as an intention
from the side of the observer in relation to itself, and the observer will
in turn notice this counter-reaction as signifying that its expression had
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been noticed by the actor. With this schema we would then have the
primordial involuntary communication pattern. The next evolutionary
stage would then correspond to the development of the capacity of the
individuals to exercise control over their “mirror systems,” thus gaining
the ability to volitional emission of signals.

Rizzolatti and Arbib explain that the “the mimetic capacity inherent
to F5 and Broca’s area had the potential to produce various types of”
systems of signaling “related to the different types of motor fields
present in the area (hand, mouth and larynx).” The various ‘systems’ (or
perhaps we should say ‘organic mechanisms’) were thus: (i) the system
of gesticulation with arms and hands (brachio-manual system); (ii) the
system of signaling by mouth and facial expressions (oro-facial sys-
tem); and (iii) the system of emitting sounds. — It must be stressed that
it seems that the authors allow that these ‘systems’ have been rudimen-
tarily in place simultaneously, and that they therefore have from begin-
ning of evolution developed gradually on a par (a position which 1, na-
turally, share). But they postulate that the system of signaling by mouth
and facial expressions must have first (of all three systems) developed
for direct intentional (volitional) communication from individual to in-
dividual; here the authors alert to the difference between individual
communication and group communication, that is, emitting signals that
are not intended for the attention of a specific individual but the whole
group (“whom it may concern”). Next the authors hypothesize that the
oro-facial system was complemented by a brachio-manual system of
gestural communication at the stage when the human evolution started
to bifurcate from its primate predecessors. This the authors motivated
with two observations: firstly, that to extend the range of interlocutors
this was needed, as communication through mouth and facial expres-
sions requires face to face interactions and concentrated attention of two
individuals; secondly, the inclusion of the gestural system increases the
scope of ideas communicated, with this means the actor may indicate to
the interlocutor, for example, the position of a third individual or an ob-
ject. This also means, the authors point out, that the “combinatorial
properties” of expression are thus increased developing the system of
expression to a truly open system of expression. — | may add that we
here, then, have the emergence of the syntax in systems of expression,
which the Chomskyans, however, claim to be an exclusive property of
human speech that has, according to them emerged, wholly uncon-
nected to any evolutionary antecedent systems of expression.
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From these premises then, Rizzolatti and Arbib continue, with a de-
veloped gestural system and the anatomical possibilities that emerged
with it, there developed a system for expressing more complex ideas al-
so by the means of sound emission; and this system eventually devel-
oped to speech. In the original oro-facial system the addition of sound
had only added an “emotional valence that simply reinforced the mean-
ing conveyed by the facial expression” but in the sound system that fol-
lowed from the developed gestural system there also developed the abil-
ities for skillful control of sound articulation. Now sounds were in-
tended to have an independent descriptive value and the individuals
therefore needed abilities to express similar sounds for similar ideas in
similar situations. Rizzolatti and Arbib postulate that it was this need
for skillful control of the sound emissions that led to the emergence of
“human Broca’s area from an F5-like precursor that already had mirror
properties, a control of oro-laryngeal movements and, in addition, a
tight link with the adjacent primary motor correct.” (The reader may
note that this all corresponds to a description of a Lamarckian evolutio-
nary use and disuse mechanism).

| note that this evolutionary hypothesis supports to a very large ex-
tent all the ideas that | have put forward and positively referred to in
this chapter (as well as my paradigm in general). - Close attention to the
ideas expressed (I also refer to the discussion of the “mirror system” in
chapter Interpretation, especially in regards to conceptualization) sup-
port what | have said about the relation between speech expressions and
conscious thoughts in chapter Speech and Language (see especially dis-
cussion under section Interpretation of Feelings in said chapter). There
I pointed out that speech does not correspond to an activity of conscious
translation of ideas, and rather | proposed that we should see speech as
interpretation of feelings. | said that we are not conscious of all our feel-
ings, and to the extent we are conscious of our feelings we are not con-
scious of their (true) character, it is only by the conscious process of
thinking that we try to establish that. Therefore we cannot conceive of
speaking as a fully conscious process, further, therefore the speech re-
ports — our utterances - cannot possibly be regarded as rendering of
thinking in speech, rather speech only highlights some moments of
thinking, in a way summarizing thinking, which in turn summarizes
feelings. | told that this summary is essentially an interpretation, the
process strives to identify the most important aspects of it and render
that in speech with whatever means available. And this, in turn, is done
by assigning by means of imitation proper verbal expressions to the
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ideas from the repertoire of possible verbal expressions, that is, from
those verbal expressions one has heard other people utter (or that one
has read) and memorized. The imitative system has thus enabled the
enactment of concepts. | said that it must be so that some words, some
expressions, unleash others, which then flow in processes that are more
or less conscious-to-unconscious, the shift in awareness directed by the
feedback of the moment. This means that at one moment, maybe within
one millisecond the speaker has consciously or unconsciously (better
probably to say semi-consciously) decided to enter — by means of a
conscious clue - a course of uttering the string of sentences that form
the particular narrative, but the subsequent utterances are, of course, not
the product of any conscious thinking. At one point in the mental
processes a whole more or less coherent narrative is released in form of
a series of expressions. | thus stress that contrary to the misconception
which I am correcting, speech represents only a feeble attempt to render
thoughts in verbal symbols based on the conventions of language prac-
tices. — Having reminded about this background, I want to point out that
there is thus a correlation between the systems of conceptualization and
the system of unleashing remembered and imitateable strings of verbal
symbols that serve to illustrate the ideas, but which already are not the
ideas themselves. This would help to explain why somebody in a state
of delirium expresses a series of incongruent ideas or why a patient by
external interference into the brain might all of sudden express emo-
tional feelings that are not connected with any idea that the patient can
possibly be consciously aware of. The Broca’s area must then encode
imitateable neural reaction patterns that normally are unleashed by the
conscious clues served by conceptualized ideas. This also explains the
mismatch between one’s ideas and the actual expressions they take; it
seems to be a question of “hitting the rights strings” of verbal reaction
patterns. And obviously this means that there must be strong feedback
relations to the conscious control of speech utterances (this already on
the level of thinking of the utterances), so that the conscious mechan-
isms continuously redirect the unfolding of the verbal strings. The
feedback relation also works in the other direction (both in an evolutio-
nary sense and in respect to individual life): the imitative system allows
assigning a verbal name to the concepts, which in turn gives humans
(has evolutionary endowed with) the ability to verbally manipulate im-
ages.
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Thus we also see that speech definitely is based on a learned system
of imitation.* Speech is most fundamentally connected with the capacity
to imitate in conjunction with the capacity to conceptualize. Each word
or language pattern that we have learned to master becomes part of our
arsenal of automated behavioral patterns.

| propose to compare this with what Damasio has said about the rela-
tion between concepts and speech: “Words and sentences denote enti-
ties, actions, events and relationships. Words and sentences translate
[this word T would exchange for ‘interpret’] concepts, and concepts
consist of the nonlanguage ideas of what things, actions, events, and re-
lationships are. Of necessity, concepts, precede words and sentences in
both evolution of the species and the daily experience of each and every
one of us” (1999: 185).

Lamarck’s Vision on the Evolution of Speech

In an extraordinary passage of Zoological Philosophy Lamarck already
in 1809 detailed his insight to these issues in form of an account that he
was compelled to formulate as a hypothetical one of how the evolution
of speech could have taken place. This account contains striking resem-
blance with the ideas expressed by Savage-Rumbaugh as quoted above.
I will quote Lamarck in full (Lamarck 1809 — Huth’s 2006: 169):

“Some Observations with regard to Man

If man was only distinguished from the animals by his organisation,
it could easily be shown that his special characters are all due to long-
standing changes in his activities and in the habits which he has
adopted and which have become peculiar to the individuals of his spe-
cies.

As a matter of fact, if some race of quadrumanous animals, especial-
ly one of the most perfect of them, were to lose, by force of circums-
tances or some other cause, the habit of climbing trees and grasping the
branches with its feet in the same way as with its hands, in order to
hold on to them; and if the individuals of this race were forced for a se-
ries of generations to use their feet only for walking, and to give up us-
ing their hands like feet; there is no doubt, according to the observa-
tions detailed in the preceding chapter, that these quadrumanous ani-
mals would at length be transformed into bimanous, and that the
thumbs on their feet would cease to be separated from the other digits,
when they only used their feet for walking.
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Furthermore, if the individuals of which I speak were impelled by
the desire to command a large and distant view, and hence endeavoured
to stand upright, and continually adopted that habit from generation to
generation, there is again no doubt that their feet would gradually ac-
quire a shape suitable for supporting them in an erect attitude; that their
legs would acquire calves, and that these animals would then not be
able to walk on their hands and feet together, except with difficulty.
Lastly, if these same individuals were to give up using their jaws as
weapons for biting, tearing or grasping, or as nippers for cutting grass
and feeding on it, and if they were to use them only for mastication;
there is again no doubt that their facial angle would become larger, that
their snout would shorten more and more, and that finally it would be
entirely effaced so that their incisor teeth became vertical.

Let us now suppose that a quadrumanous race, say the most perfect,
acquired through constant habit among all its individuals the con-
formation just described, and the faculty of standing and walking
upright, and that ultimately it gained the supremacy over the other rac-
es of animals, we can then easily conceive:

1. That this race having obtained the mastery over others through the
higher perfection of its faculties will take possession of all parts of the
earth's surface, that are suitable to it;

2. That it will drive out the other higher races, which might dispute
with it the fruits of the earth, and that it would compel them to take re-
fuge in localities which it does not occupy itself;

3. That it will have a bad effect on the multiplication of allied races,
and will keep them exiled in woods or other deserted localities, that it
will thus arrest the progress of their faculties towards perfection; whe-
reas being able itself to spread everywhere, to multiply without ob-
stacle from other races and to live in large troops, it will create succes-
sively new wants, which will stimulate its skill and gradually perfect its
powers and faculties;

4. Finally, that this predominant race, having acquired an absolute su-
premacy over all the rest, will ultimately establish a difference between
itself and the most perfect animals, and indeed will leave them far be-
hind.

The most perfect of the quadrumanous races might thus have become
dominant; have changed its habits as a result of the absolute sway exer-
cised over the others, and of its new wants; have progressively acquired
modifications in its organisation, and many new faculties; have kept
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back the most perfect of the other races to the condition that they had
reached; and have wrought very striking distinctions between these last
and themselves.

The orang of Angola (Simia troglodytes, Lin.) is the most perfect of

animals: it is much more perfect than the orang of the Indies (Simla sa-
tyrus, Lin.), called the orang-outang; yet they are both very inferior to
man in bodily faculties and intelligence. [Footnote: See in my Re-
cherches sur les corps vivants, p. 136, some observations on the orang
of Angola]. These animals often stand upright; but as that attitude is not
a confirmed habit, their organisation has not been sufficiently modified
by it, so that the standing position is very uncomfortable for them.
We know from the stories of travellers, especially as regards the orang
of the Indies, that when it has to fly from some pressing danger it im-
mediately falls on to its four feet. Thus, it is said, the true origin of this
animal is disclosed, since it is obliged to abandon a deceptive attitude
that is alien to it.

No doubt this attitude is alien to it, since it adopts it less when mov-
ing about, and its organisation is hence less adapted to it; but does it
follow that, because the erect position is easy to man, it is therefore
natural to him?

Although a long series of generations has confirmed the habit of
moving about in an upright position, yet this attitude is none the less a
tiring condition in which man can only remain for a limited period, by
means of the contraction of some of his muscles.

If the vertebral column were the axis of the human body, and kept
the head and other parts in equilibrium, man would be in a position of
rest when standing upright. Now we all know that this is not the case;
that the head is out of relation with the centre of gravity; that the
weight of the chest and belly, with their contained viscera, falls almost
entirely in front of the vertebral column; that the latter has a slanting
base, etc. Hence it is necessary as M. Richerand observes, to keep a
constant watch when standing, in order to avoid the falls to which the
body is rendered liable by the weight and arrangement of its parts.

After discussing the questions with regard to the erect position of
man, this observer expresses himself as follows: "The relative weight
of the head, and of the thoracic and abdominal viscera, gives a forward
inclination to the axial line of the body, as regards the plane on which it
rests; a line which should be exactly perpendicular to this plane, if
standing is to be perfect. The following fact may be cited in support of
this assertion: | have observed that children, among whom the head is
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bulky, the belly protruding and the viscera burdened with fat, find it
difficult to get accustomed to standing upright; it is only at the end of
their second year that they venture to trust their own strength; they con-
tinue liable to frequent falls and have a natural tendency to adopt the
position of a quadruped” (Physiologie, vol. ii., p. 268).

This arrangement of parts, as a result of which the erect position is a
tiring one for man, instead of being a state of rest, would disclose fur-
ther in him an origin analogous to that of the other mammals, if his or-
ganisation alone were taken into consideration.

In order to follow out the hypothesis suggested at the beginning of
these observations, some further considerations must now be added.
The individuals of the dominant race in question, having seized all the
places of habitation which were suitable to them and having largely in-
creased their needs according as the societies which they formed be-
came larger, had to multiply their ideas to an equivalent extent, and
thus felt the need for communicating them to their fellows. We may
imagine that this will have compelled them to increase and vary in the
same degree the signs which they used for communicating these ideas;
hence it is clear that the individuals of this race must have made con-
stant efforts, and turned all their resources towards the creation, multip-
lication and adequate variation of the signs made necessary by their
ideas and numerous wants.

This is not the case with other animals; for although the most perfect
of them such as the Quadrumana mostly live in troops, they have made
no further progress in the perfection of their faculties subsequent to the
high supremacy of the race named,; for they have been chased away and
banished to wild and desert places where they had little room, and lived
a wretched, anxious life, incessantly compelled to take refuge in flight
and concealment. In this situation these animals contract no new needs
and acquire no new ideas; their ideas are but few and unvaried; and
among them there are very few which they need to communicate to
others of their species. Very few different signs therefore are sufficient
to make themselves understood by their fellows; all they require are a
few movements of the body or parts of it, a few hissings and cries, va-
ried by simple vocal inflections.

Individuals of the dominant race already mentioned, on the other
hand, stood in need of making many signs, in order rapidly to com-
municate their ideas, which were always becoming more numerous and
could no longer be satisfied either with pantomimic signs or with the
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various possible vocal inflections. For supplying the large quantity of
signs which had become necessary, they will by various efforts have
achieved the formation of articulate sounds. At first they will only have
used a small number, in conjunction with inflexions of the voice; grad-
ually they will have increased, varied and perfected them, in corres-
pondence with the growth in their needs and their gain of practice. In
fact, habitual exercise of their throat, tongue and lips in the articulation
of sounds will have highly developed that faculty in them.

Hence would arise for this special race the marvellous faculty of
speaking; and seeing that the remote localities to which the individuals
of the race would have become distributed, would favour the corruption
of the signs agreed upon for the transmission of each idea, languages
would arise and everywhere become diversified.

In this respect, therefore, all will have been achieved by needs
alone: they will have given rise to efforts, and the organs adapted to the
articulation of sounds will have become developed by habitual use.

Such are the reflections which might be aroused, if man were dis-
tinguished from animals only by his organisation, and if his origin were
not different from theirs.” [End of Lamarck quote.]

In view of these ideas | would also want to float the idea that the free-
ing of the front limbs (hands) for other purposes than moving the body
together with the back limbs must have played a crucial role in the evo-
lution of speech. This, as it enabled the use of hands for expressing
one’s feelings by means of gesturing. Probably the crucial step in this
direction has been taken when the mothers of the ape-like primates
from which humans stem have begun to carry their infants. This is also
something that could explain the extraordinary development of the bo-
nobo that Savage-Rumbaugh studied. Without accounting for the fact
in these evolutionary terms, Savage-Rumbaugh tells how she and the
other staff members at the research center “walked bipedally and sup-
ported Kanzi’s weight with our arms.” Savage-Rumbaugh continues:

“This left him free to use his hands for whatever he desired rather than
clinging, as he had to do when Matata [the bonobo mother] carried
him. Not only did Kanzi experience his unusual early opportunity to
learn to use his hands for something other than clinging (early, that is,
for a bonobos infant), but also any gesture which he did make was re-
sponded to by human companions who wanted to encourage the devel-
opment of his communicative skills” (1988: 28).
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3 NOTES ON THE PHILOSOPHY OF LANGUAGE

My theory of speech and language breaks markedly with contemporary
linguistics, yet if we look at my theory detail by detail we can notice
that for most of the ideas we can identify historical analogies. By this |
mean that in the work of many past philosophers of language one can
find hints to some aspects of my ideas, but these correct insights are
scattered within theories that by and large remain misconceived. The
author that has gained an interesting insight in one of the aspects of the
theory has not been able to quit his misconceptions in other aspects and
to identify the pearls in other authors’ theories so as to compile a com-
prehensive theory of speech and language. It seems to me that tradition-
ally linguistics and social sciences in general are to a far too great ex-
tent dependent on the preferences in regards to personalities; this in the
sense that instead of criticizing one or another aspect of the competing
theories the various authors deal wholesale with the personalities of the
authors. When an author is condemned then the theories of that author
are condemned in their entirety. This attitude leads to the wholly un-
scientific approach of liking or disliking an author when one should in-
stead analyze the various ideas that have been presented. This, of
course, as long as the theories discussed in general, on an average, con-
tain some wit, and are not entirely mired in error and deception, as is
the case with one of our contemporary authors whose work is under
scrutiny in this book.

Perhaps with the sole exception of John Locke no one has been able
to consistently and correctly give a true and standing lesson on human
understanding and misunderstanding in this respect. Locke’s theories
remain largely valid in all the aspects of linguistic theory he wrote of.
But we have to note that Locke did not try to cover the field in a com-
prehensive way and was quite narrowly focused on the topics of cer-
tainty and meaning; this whereas Locke explicitly announced that he
did not venture into any examination of the biological conditions of
cognition and the questions pertaining to dualism between “mind” and
body (1694 Vol. I: 11). He arrived to the eternally valid conclusion that
words do not have any meaning at all and that it is the person who
speaks that means with his words, means with the expressions he make,
means with his verbal behavior. In respect to Locke the novelty of my
theory would be that | enlarge it to encompass the paradigms of expres-
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sions and interpretations and its derivative speech and language; | thus
penetrate further beyond the surface notions ‘thoughts’ and ‘idea’ to the
questions of feelings and cognition. This means that | venture into the
biological aspects of these ideas and most importantly — compared with
Locke — | stress with the ideas of interpretation of feelings that speech,
and verbal behavior, in general is to a great extent governed by mental
processes that remain beyond our conscious control. Although we have
to note that Locke did not either want to restrict ‘idea’ to the meaning of
a ‘formulated thought or opinion’ and rather defined an idea as ‘what-
ever is the object of the understanding when a man thinks,” this in-
cluded sensory images (see e.g. Howard Robinson in Introduction to
Berkeley 2009: xii).

In this book I have not attempted a historical review of the philoso-
phy of language, rather my aim has been to point to those aspects of the
historical debate that bear directly on the topics discussed in this book
and which are of importance for the paradigm | present. For a historical
review, | refer the reader to Landmarks in Linguistic Thought I and 11
(1997; 2001). In order to orient the reader in my preferences | shall
point out that in addition to Locke | consider that the works of the lin-
guists Humboldt, Condillac, Roy Harris, and Saussure are useful read-
ings. Of American linguists my preferences rest with Sapir and Goff-
man, whereas | denounce all the generative schools and the traditions
based on them.

The most profound of all the fallacies of linguistics is the historical
failure to distinguish between speech and language the way | do it in
this book. I shall shortly below discuss this issue in relation to the theo-
ries of Saussure. It is in the background of that fallacy that we should
understand all the other strange things that have been said about lan-
guage. We should note that the question of speech vs. language was not
even formulated until Saussure tentatively and unconvincingly did it.

Of the linguistic ideas that have been historically voiced, | consider
that the most misconceived one is Plato’s idea in accordance with
which words should be taken to reflect the physical properties of the
things spoken of. Plato confused the question of what language is, with
what is the nature of the objects and phenomena that we depict by lan-
guage. It is therefore that he gets into the confused discussions as to
whether the nature of things can be learned through names or through
an investigation of the things themselves. Plato thus seemed to have en-
tertained an idea that words (names) are verbal images of the things
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spoken of (see e.g. Harris and Taylor 1997:1-19). The continuation of
this misconception, then, is the idea that all that we speak of are things-
in-themselves (Kant). These ideas are what | would call the real lan-
guage myths (contrary to the ideas that Roy Harris has labeled “the lan-
guage myth”). In fact, Plato’s fallacy merely mirrors the common non-
sense that stem from the linguistic patterns in which all language prac-
tices of the world are based on; | broadly refer to this problem under the
notions Language of Things and the Thingly Fallacy (see chapter
Processes and Concepts).

Saussure

Saussure is an especially interesting case. He is perhaps the first one
that understood that one has to distinguish between language and
speech. But although he had an initial understanding of it and expressed
some very valuable ideas in this regards, he was not able to develop a
clear and correct philosophical conception around the ideas. It seems
that Saussure was unfortunately not satisfied with his own idea that lan-
guage merely reflected expressions of the social habits of speaking (or
as he said that language was a ‘social product,” Saussure 2005: 9) and
instead he compulsively wanted to cure the dilemma. This he did by
creating his artificial ideas of language comprising a structured system.
Curiously enough posterity chose to ignore his correct insight into
the separate nature of language and speech and instead all attention was
fixed on his misconceived ideas of linguistic structure. It is not as if the
linguists would have not paid any attention to Saussure’s distinction be-
tween speech and language on the contrary many somehow smelled
something interesting, perhaps mysterious, in it, but all the same some-
thing they could not grasp. This is evident by the way most scholars
keep referring in the original French to Saussure’s dichotomy of langue
and parole. These are simply the French words by which Saussure ex-
pressed the ideas standing for language and speech. The retention of the
French denominations speaks volumes of the extent of the failure to un-
derstand this distinction, for if the authors had understood the essence
of this distinction, then they would have simply used the corresponding
English words. Thus, for example, Williams in French Discourse Anal-
ysis talks about langue and parole (Williams 2005: 34, 40); so also Lie-
berman in referring to Saussure’s theory (Lieberman 2002: 13). Many
authors, like Williams, stress the distinction Saussure introduced that by
separating langue (language) from parole (speaking) he “was simulta-
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neously separating what is social from what is individual, and what is
essential from what is accessory and more or less accidental” (Williams
2005: 40; to note that the essentially separation was between ‘what is
biological’ and ‘what is social’). Further we find Harris and Taylor say-
ing: “For speech (parole), according to Saussure, is not to be confused
with langue. Parole although a reflection of langue, is only its external
manifestation’ (1997: 211; we should note that sounds are ‘external
manifestations of speech’ and ‘language represents perceptual abstrac-
tions of speech practices’). Matthews also refers to Saussure’s “langue
and parole” (Matthews 1996: 7).- And naturally Chomsky also speaks
in terms of ‘langue-parole’ (Chomsky 1965:4).

Randy Allen Harris’s account of these issues in Linguistics Wars
provides interesting insight into the fallacious reception of Saussure’s
idea (1995: 17ff). According to Harris’s interpretation Saussure’s ‘pa-
role’ correspond to “language in use,” whereas he calls ‘language’ in
this connection “the system behind language use.” This is as inside-out
as it gets inasmuch as Harris here describes the concrete in terms of the
abstract, when we should precisely conceive of it the other way around:
‘language represents the abstract reflections of speech. The perceptual
abstraction, language, is postulated to form a system, and then speaking
is defined in terms of using the system. In reality speech (speaking) is
the concrete act of making verbal expressions and language is the per-
ception formed of considering in abstraction all expressions that people
make. But even more interestingly Harris actually concludes that the
parole-langue distinction is “roughly the one between ordinary parlance
terms, speech and language.” ‘Roughly,” but not fully, Harris thinks,
feeling a need to mark the, for him, unscientific nature of the statement
by adding that this only in terms of “ordinary parlance.” Harris consid-
ers the English words speech and language are “pretty loose in their
own right,” and that these words merely represent “the two best English
translations for Saussure’s terms.” Here Saussure served all these ideas
on a silver plate and Harris rejects them merely for the reason that the
traditions of English linguistics have assigned the one word, language,
to stand for both speech and language, which is the very fallacy that
Saussure was trying to combat (although unsuccessfully). — Above |
said that this is a problem of English linguistics (i.e. linguistics done in
English). I need to stress this, because it is in no way a problem of the
English language practices at large. Normal people (i.e. non-linguists)
have no problem in distinguishing between these terms; by ‘speaking’
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people mean the activity of ‘orally expressing thoughts, opinions, or
feelings’ (which corresponds to a surprisingly good definition given by
Merriam-Webster). And by ‘language’ people in general understand
something like ‘the words, their pronunciation, and the methods of
combining them used and understood by a community’ (which is anoth-
er interesting definition from Merriam-Webster; unfortunately, though,
the other competing definitions it lists spoil the picture). In any case,
people at large, by ‘language’ understand something that is external to
the act of speaking, but which is, so to say, “used in speaking.” We
even say ‘to speak a language.’” That a linguist refers to the two words
of this dichotomy as being “pretty loose in their own right” is in itself
very telling about the sorry state of linguistics. - Interestingly enough,
Harris, in further contemplating the terms, arrive to the idea of saying
‘Parole is verbal activity: speaking, writing, listening, reading. Langue
is the background system that makes linguistic behavior possible.” Un-
fortunately, though, Harris does not believe his own words, and renders
that only as his interpretation of Saussure’s “curious” ideas. This is con-
firmed by considering that he immediately following on that proposi-
tion states that according to the “scientific approach to language” lan-
guage should be taken to be a “natural object” and “something which
exists in nature” (according to Harries these ideas lie “in back of Saus-
sure’s thinking”). — But clearly, language does not ‘exist in nature,’ ra-
ther language is the perception we form of the very imitative verbal be-
havior (which Harris had in his paraphrasing of Saussure referred to as
“linguistic behavior”). Harris, nevertheless, stresses that “there is noth-
ing concrete about” language (in refutal of Saussure’s idea that lan-
guage is a “concrete object”), but this does not prevent him from devot-
ing the rest of the book to an admiration of Chomsky’s theories, which
precisely are based on the postulate that language is ‘an object of na-
ture’ (see e.g. 2007a: 76). — Harris concurs with Saussure, according to
whom, “parole” is “outside the scope and capabilities of linguistics,”
that is, what is for real is outside the scope of linguistics, and what is
not, is what linguists love to speculate about all the way into the brain.
That Saussure held this perverted logic is also confirmed by Lieberman
who tells that Saussure “started the study of language down a slippery
slope, when he declared that the true objective of linguistic research
was to understand phenomena that reflected la langue, knowledge of
language. Other linguistic data supposedly reflected extraneous events,
parole, that could safely be ignored” (Lieberman 2002: 13). I have to
note that it is truly bewildering that linguists starting with Saussure and
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culminating with Chomsky made this total logical reversal between
what is real and what is fiction: the real, material acts of speech were
ignored in favor of the perceptual abstractions which took on a life of
their own. — Maybe it is the nominal form that led to this bewitchment
of thinking; if Saussure instead of parole had said parler (to speak) and
given the distinction as parler vs. langue, then it had been more clear
that the former denotes a biological activity and the latter a nominal ab-
straction.

Having correctly identified the difference between speech and lan-
guage, and even having understood that language is an abstraction,
Saussure still could not free himself from the urge to identify something
determinate in language. Saussure had reached the marvelous insight
that the “structure of a language is a social product of our language fa-
culty. At the same time it is also a body of necessary social conven-
tions” (Saussure 2005: 9). It was a marvelous insight but not quite cor-
rect in all aspects. It seems that he could not free himself from the
thingly fallacy and that he therefore indeed considered language as a
“product”, as something that in fact would exist in its own right. He did
not realize that this “social product” was a product of his imagination
(likewise other people’s imagination); a perception he had formed on
what language is (largely based on the perceptions other people have
had of it before him). Further it seems that Saussure was wavering be-
tween the correct conception of speech versus language and the structu-
ralist fallacy that he became known for. At one point he correctly talks
about language in terms of “speech and trace” (Saussure 2005:11) but
next he says: “By distinguishing between the language itself and
speech, we distinguish at the same time: (1) what is social from what is
individual, and (2) what is essential from what is ancillary and more or
less accidental” (Saussure 2005:13,14). The idea to let the distinction
between language and speech stand for ‘what is social’ vs. ‘what is in-
dividual’” would be correct, if by that was meant the same distinction
that I am proposing, namely that ‘what is individual’ is the biological
ability to speak, the ability to voice ideas through verbal behavior and
the actual verbal behavior, and ‘what is social’ are the language practic-
es that we perceive in abstraction. But the idea is incorrect in the sense
Saussure seems to have in mind (as well as the authors who refer to
him). Judging from Saussure’s Course in General Linguistics (2005)
and from the way his critics have understood it, Saussure labored under
the underlying assumption that it is anyway “language” of which the
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“social” and the “individual” form part, that is, in his conception there
are collective (social) features of language of which the individual lan-
guage is a genus. According to that conception an individual also pos-
sess a language in its entirety, but these individual languages are some
kind of reflections of a one underlying collective language. That this is
the correct interpretation of Saussure’s ideas is directly supported by the
second part of the above quoted passage, that is, the idea that this would
represent a distinction between “what is essential from what is ancillary
and more or less accidental.” Clearly he means that the collective lan-
guage is the essential, while the individual language is “ancillary and
accidental.” This is also supported by Saussure’s statement that “lan-
guage is never complete in any single individual, but exists perfectly
only in the collectivity” (2005: 13). — We shall note that ‘language’
cannot be ‘complete in any one individual’ because by language we
may properly only refer to the abstractions we form of collective verbal
behavior, that is, language practices. An individual does not have a lan-
guage, or use a language — an individual speaks, expresses his feelings
by means of his verbal behavior in imitation of other peoples verbal be-
havior.

Unfortunately all we have to go about in judging Saussure’s theories
are the posthumously compiled lecture notes and recollection of his stu-
dents and colleagues (see Harris in Translator’s Introduction to Saus-
sure 2005). Perhaps he would have reached additional clarity in these
issues if he had proceeded with writing a proper book on the theories.
But as the theories were left behind by him they remain blurred and
contradictory. Saussure even manages to combine two quite opposite
ideas in one statement as when starting with the correct assertion that
language “is a fund accumulated by the members of the community
through the practice of speech” but then immediately, divided by a mere
comma, continues with the contradictory proposition that this fund ac-
cumulated by the social practice of speaking is “a grammatical system
existing potentially in every brain, or more exactly in the brains of a
group of individuals” (Saussure 2005:13). — Here he, unfortunately, also
seems to be anticipating Chomsky’s “generative grammar,” the device
in the brain.

We again see from above how the thingly language bewitches think-
ing. The age-old language practices led Saussure to conceive of the so-
cial practice of language as a thingly entity with its proper existence —
even though he had, in effect, identified language as a social practice.
When we recognize the contrary, that abstractions do not exist, then we
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have to seek other explanations for the perception we form, among
these the perceptions we form on language. This rejection of taking per-
ceptions to correspond to thingly entities is what helped me to recog-
nize the ideas behind the paradigms of expression and interpretation
and speech and language and the underlying organic process model. —
It is in fact quite an extraordinary misconception to claim as Saussure
did that language would not only exist, but “perfectly exist...in a collec-
tivity,” for here he postulates that one abstraction, language, is located
in another abstraction, collectivity. He did not realize that the collectivi-
ty merely shared common language practices by imitating each other’s
verbal behavior. He was prone to fall for this fallacy for he was predis-
posed to such ideas by the thingly language and the ideal of the “scien-
tific method” which he was following. According to the “scientific me-
thod” a social scientist had to formulate ideas in social sciences on the
analogy of the natural sciences. This obviously led to the urge to post-
ulate that the object of the study represented a thingly entity, the charac-
teristics that were to be identified. In so doing, as a further miscon-
ceived consequence of the “scientific method,” the scholar had to make
generalizations for which he needed to search for similarities and ignore
the real infinite variances of phenomena. Linguistics serves as an arch
example of this misconception to stress the dissimilarities on the ex-
pense of the similarities, for whereas everybody can without a lot of ef-
fort realize that every person speaks differently (and that even each per-
son speaks differently from time to time) the idea to identify the simi-
larities prevailed in linguistics. Saussure went as far as to postulate that
these perceptions on social practices, or his “social product,” were
“stored in the brain” in form of the “language itself” (Saussure 2005:
24). Here again we notice the seeds of Chomskyism.

These misconceptions lead Saussure to the ideas, which later were
referred to as ‘structuralism,’ that is, “the concept that langue is a struc-
ture, and that its essential - indeed sole - properties are structural prop-
erties,” as Harris and Taylor put it (1997: 211). Saussure himself called
it a “science of linguistic structure” (Saussure 2005: 18). According to
this idea “meaning no longer resides in individual words or sentences,
but in the relations that constitute language” (Williams 2005: 47). Dri-
ven by the “scientific method” Saussure wanted to show how “lan-
guage” represented a stabile and structured system. The change in lan-
guage corresponded in his conception to an evolution of the thing, lan-
guage, which he conceived on the analogy on organic life, even when
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he from the other hand knew that it was an abstraction. He said that
language “at any given time involves an established system and an evo-
lution” and ““at any given time, it is an institution in the present and a
product of the past” (Saussure 2005: 9). In reality language represents
perceptions on everchanging social practices, which do not have any
existence at all beyond the momentarily observable human behavioral
actions and interactions.

Bloomfield

Saussure’s lasting legacy was that he gave rise to the misconceptions of
the Bloomfieldian school which was eventually to lead to the Choms-
kyan nonsense. This chain of events can directly be traced to Saussure’s
command that the “linguist must take the study of linguistic structure as
his primary concern, and relate all other manifestations of language to
it.” This eventually led Bloomfield and the American structuralists to
exclude meaning from the linguistic analysis (Harris 2002: 57). But as
we shall see below, the exclusion of meaning did not, in fact, mean that
meanings as such were of no concern, rather what this really meant was
that the considerations to real meanings as expressed by speakers in
specific contexts was disregarded, while linguists, among them most
notably Chomsky, instead wanted to prove that abstract verbal symbols
and abstract (context-free) linguistic  constructions  (utter-
ances/sentences) manifested some kind of surface structures of hidden
speculative meanings.

Three sorts of intertwined fallacious traditions can be identified as
having bewitched Bloomfield’s thinking. These were: (i) Saussure’s
structuralism, (ii) the positivist philosophy (which also was directly be-
hind Saussure’s thinking), and (iii) behaviorism (which may in itself be
seen as an outgrowth of the positivist ideas). Bloomfield was a beha-
viorist (see e.g. Joseph, Love, Taylor 2009: 106 — 109), but influenced
by his ideas of positivism he adopted a very peculiar conception of be-
haviorism. (Matthews confirms that Bloomfield can be seen as an idio-
syncratic behaviorist and points out the connection between Bloom-
field’s behaviorism and the positivistic ideas by which he was influ-
enced; see Matthews 1996, e.g. pp. 15, 64, 65). Traditional behaviorists
had wanted to draw scientific conclusions from observing behavior of
humans and other animals by an application of very rigid methods of
observation. Bloomfield, however, came to ignore the actual behavior
and its observance, and instead for him only the traces of the behavior
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were to be of any relevance. In linguistics the traces of behavior are
words (verbal symbols), their “constituent elements” (what I have re-
ferred to as verbal symbolic devices) and their combinations. Now,
these are what Bloomfield wanted to study in abstraction of the real be-
havior. (I note that I point out in chapter 4 Review of Chomsky’s Verbal
Behavior that Chomsky has developed a yet more peculiar sort of beha-
viorism where he studies verbal symbols not as traces of behavior but as
entities that behave in themselves; i.e. he labors under the illusion that
the perceptual abstractions that he has formed could possibly behave
like independent organic entities). These traces Bloomfield considered
being “positivistic facts” of behavior. — How Bloomfield sacrificed the
real behavior for the traces of the behavior becomes evident from Mat-
thews account on Bloomfield’s mature theory (1996: 64). Bloomfield
motivated the paradigm choice by pointing out that linguistics is distinct
from psychology (which was the subject for classical behaviorism) in-
asmuch as it “remains on the plane of abstraction.” And because of the
abstract nature of linguistics we therefore, Bloomfield thinks (in Mat-
thews’s words), ‘do not trace linguistic usage act by act’ and instead we
assume ‘that, once individuals have acquired the habit of using a certain
linguistic form they will continue to utter it in similar circumstances’
(Matthews 1996: 64).

Thus we may notice in the traditions that go from Saussure to
Bloomfield a most curious chain of bewitchment of thinking. What had
started as Saussure’s quite intelligent observations in regards to the dif-
ference of speech and language gave way to the idea that language,
which Saussure knew to be an abstraction, had to be studied as a con-
crete system; and this system Bloomfield wanted to study by the me-
thods of behaviorism, but by ignoring the actual behavior. This led to
the extraordinary idea of a speaker free linguistics (Joseph, Love, Tay-
lor 2009: 126; or, context-free linguistics). Therefore, meaning as such
should be of no concern, which in turn led to the whole enterprise of
linguistics eventually with Chomsky becoming meaningless. — We can
see from this how a series of rigid methodological requirements led to
utter nonsense as the methodologies became self-serving means in
themselves. In the activities of the Bloomfieldians we also have a good
example of wannabe scientists (by which I refer not as much to Bloom-
field himself but rather his followers, and especially those that Mat-
thews refers to as the Post-Bloomfieldians, 1996). These scholars were
not satisfied with making linguistic studies by the only means possible
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for making linguistics (through empirical observations and investiga-
tions and descriptive reports based on them), and instead they looked
with envy and admiration on natural scientists dreaming of achieving
some similar kind of rigor in their field of inquiry. At the end they thus
came to sacrifice the entire science in exchange for their methodologi-
cal illusions. (This, in a gradually worsening trend from Bloomfield to
his earlier followers, the Bloomfieldians, and further to the Post-
Bloomfieldians; for Chomsky methodology was no longer of any con-
cern, rather he has always referred to a plethora of methods to suit every
one of his abundant and contradictory ideas of the day).

Another line of Saussure’s thinking also ultimately cumulated in the
Chomskyan theories; this was Saussure’s idea to stress “the intrinsic in-
separability of the phonetic and conceptual facets of language” (Harris
and Taylor 1997: 210). This is connected with his famous dichotomy of
“significant” and “signified” based on the idea that “the linguistic sign
unites not a thing and a name, but a concept and sound-image.” The
‘signified’ was to be understood as the sound-image or the “the mental
representation of the meaning” and the ‘signifier’ was to be understood
as “the psychological imprint of the sound” (Williams 2005: 5). Bloom-
field seems to have picked up this idea in his quest to seek for meanings
in individual speech-sounds. He said that the “study of speech-sounds
without regard to meanings is an abstraction” (Bloomfield 2005: 139);
and: “Our fundamental assumption implies that each linguistic form has
a constant meaning” (Bloomfield 2005: 145); or, as Matthews renders
it: the “fundamental assumption of linguistics”: namely, that in every
speech-community some utterances are alike in form and meaning,
which implies that Bloomfield considers that each form ‘has a constant
and specific meaning’ (1996: 17).

This idea was connected with Bloomfield’s initial correct under-
standing that the meaning of speech (verbal behavior) is connected with
a given situation of communication (Matthews tells that Bloomfield
talks of the “meaning of a linguistic form as the situation in which the
speaker utters it and the response which it calls in the hearer,” Mat-
thews 1996: 16). But Bloomfield did not think of this in terms of mean-
ing of speech or the meaning of the whole act of verbal behavior, in-
stead he thought of it in terms of meaning of language (through the se-
ries of logical simplifications he made). The difference | am stressing is
that when we speak of the meaning of speech/verbal behavior, then we
emphasize that the meaning is in the performance, what the speaker
wants to communicate; but when linguists speak of meaning of lan-
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guage, then they fall into the abstraction trap and think that any features
of the performance would receive a meaning in the abstraction, which
is, of course, a totally wrong idea. Meaning never becomes independent
from the concrete performance (see discussion of meaning in chapter
Speech and Language). We can indirectly, by the descriptive method,
study meanings of words in the sense that we say that in these and these
circumstances people have been observed to use such and such words
and phrases with such and such meanings. This activity yields a good
descriptive dictionary. But even this descriptive method cannot be ex-
tended to an analysis of the speech-sounds as such, for the speech-
sounds do not serve any other than an arbitrary role as the means for
carrying the verbal symbol in the historical process of imitation in lan-
guage practices from generation to generation. An analysis of speech-
sounds would not yield any more insight into meanings than that of the
ink in which words are written on a paper or, an analysis of the chemi-
cal properties of the paper itself. Bloomfield’s idea that “linguistic
form” (which must mean the same as my ‘verbal symbols,” and by
which he ultimately refers to the speech sounds) has “a constant mean-
ing” stems from the ideals of positivism according to which meanings
correspond to static states resulting from bodily processing of environ-
mental stimuli. Matthews reports that Bloomfield in a paper from 1936
wrote that the philosophers from the Vienna School had “found” that
“all scientifically meaningful statements are translatable into physical
terms — that is, into statements about movements which can be observed
and described in coordinates of space and time” (1996: 15, 16). Follow-
ing this idea Bloomfield defined the meaning of utterances “in terms of
relevant stimuli and reactions” (ditto). - Bloomfield was here on the
right track (as far as he had understood, in Matthews words, that “a
theory of meaning is grounded in a model of reactions to stimuli,”
1996: 13), but he made a cardinal error (in line with the positivist para-
digm and the behaviorism it led to) to conceive of this stimuli-reaction
relation as a static one, that is, one of exact correspondence in each sit-
uation for each person (compare what was said above about “constant
meanings”). In reality, as I argue in this book, meanings are, indeed,
created in the body/brain as a result of mental processing of the stimuli
both by the expressing subject and the interpreting interlocutor, respec-
tively, but this is always a unique and situation based reaction, embed-
ded in the context and life experience of each person. And naturally, it
is nothing that could possibly be described in “physical terms” for the
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mental processes that yield these meanings are infinitely complex and
in a constant flux. Bloomfield motivated the paradigm choice by point-
ing out that linguistics is distinct from psychology (which was the sub-
ject for classical behaviorism) inasmuch as it “remains upon the plane
of abstraction” (Matthews 1996: 64). And because of the abstract nature
of linguistics Bloomfield thought that we therefore, in Matthews’s
words, ‘do not trace linguistic usage act by act’ and instead we assume
that, once individuals have ‘acquired the habit of using a certain linguis-
tic form they will continue to utter it in similar circumstances’ (ditto). —
This shows he believed in the behaviorist paradigm but also thought
that he, based on the simplified assumptions, did not have to actually
study the behavior. But this very assumption was wrong, mainly be-
cause it ignored the infinite variances in which the mental processes
that lead to cognition occur. — Thus Bloomfield thought that the mean-
ings emerge from such a constant use of verbal symbols in the same
way in the same situations. But humans are no automata, they may utter
strings of words that are partially automatic but always behind that are
conceptualized thoughts in infinite variances; and each instance of
processing of verbal stimuli is unique. To note, that the relation be-
tween verbal stimuli and the meanings that emerge through their mental
processing are always mediated via mental processes involving cogni-
tively conceptualized ideas; these processes are thus in no way such di-
rect processes of stimuli to reaction as the behaviorists had imagined. In
speech, the speaker seeks to pair his cognitive ideas with symbolic
means to express them; in doing so he reverts to any symbols available
for him. But hereby the symbols have no independent meanings in
themselves. In chapter Speech and Language, | depicted this with the
analogy to an artist who expresses his feelings with the pictures he
paints. | said that words do not have any more independent meanings
than the painting colors which the artist employs in depicting his ideas.
Words and, the more, sounds are in abstraction as meaningless as red
paint in a tube. But | also said that we may to some extent study mean-
ings of verbal symbols in the sense that we aim to establish which
meanings speakers usually assign to the various symbols. Verbal sym-
bols in form of sound-streams and in form of text are carriers of expres-
sions but none of them have an independent meaning beyond an expres-
sion, which itself remains immaterial (and merely represents the feel-
ings of the speaker).

Bloomfield is generally regarded to have advocated a position that
meaning could not be studied scientifically. Matthews correctly argues
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that this opinion represents a simplification of Bloomfield’s actual
views on the science of linguistics (Matthews 1996). However, the
question of the relation between meanings and other aspects of linguis-
tics was central to his linguistic ideas. In essence Bloomfield can be
said to have held the idea that a study of formal relations can and should
be separated from that of meaning (Matthews 1996: 3). It is this idea
that ultimately led to the dominant meaningless idea of American lin-
guistics (from where it spread to Europe and other parts of the world). It
IS indeed the relation between form and meaning that Bloomfield and
his successors up to Chomsky were fumbling to determine. Hereby
Bloomfield was still intelligently contemplating the issue albeit drawing
the wrong conclusions for himself and setting his successors off on the
wrong track. While Bloomfield was still contemplating the relation, the
Post-Bloomfieldians fully separated the study of syntax from the study
of meaning (Matthews 1996), and this in turn served as the platform for
Chomsky’s meaningless paradigm. The misguided study of the inde-
pendent meanings of sounds is what ultimately led to the Chomskyan
theories of abstract studies of grammar and syntax (about the connec-
tion between Bloomfield and Chomsky see also e.g. R.A. Harris Lin-
guistic Wars, 1995).

| argue in chapter A Review of Chomsky’s Verbal Behavior that
Chomsky precisely advocated this meaningless position. Matthews
agrees that Chomsky “in the beginning” believed that “the study of
meaning was separate from that of grammar” (1996: 184), but considers
that Chomsky would later have amended this position so as to integrate
the study of grammar and meanings. This conclusion of Matthews’s is,
however, ill-founded and based on the acceptance that Chomsky’s alc-
hemical speculations as to how grammatical rules determine the “intrin-
sic meanings of sentences” (ditto) would amount to a study of grammar
and meanings. Obviously that is not a real study of meanings, for mean-
ings can only be studied in relation to people’s language practices, that
is, in relation to how people have been observed to speak. Chomsky has
not been studying that, instead Chomsky has based on a series of artful
manipulation of verbal (and algebraic) symbols claimed that he poses
insight into meanings (to note, abstract meanings or, rather the formulae
for retrieving abstract meanings). — Matthews notes that at “still later
stages, that belief was” again “gradually reversed” (ditto). By this stage
Matthews must refer to what | call Chomsky’s capitulation, that is, his
abandonment of the rule-system model (for a discussion of this, see
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chapter A Review of Chomsky’s Verbal Behavior). To note, Matthews is
one of those admirers of Chomsky who forgive him his every ambigui-
ty, metaphysical speculation and frequent reversals of his positions. He
himself admits this and notes the inconsistencies and major contradic-
tions in Chomsky’s theories, at times even within the same book, but
confesses that he finds all this “fascinating.” For him it represents “the
testimony of a mind that is always fruitful and always on the move, and
that often moves too fast for considered and orderly publication” (1996:
187). This is a very interesting confession for it shows that Matthews is
here in the role of an art critic that really is reviewing a form of art, the
generative art of Mr. Chomsky, and not concerned with science.
Science requires a vivid and creative mind at the stage when scientific
hypotheses are formulated, but the activity does not yet amount to
science before the scientist is able to consistently advocate for a given
idea. This idea may, of course, gradually change as his work proceeds,
but if so, then the scientist, if he indeed were a scientist, would have to
precisely demonstrate the instances of paradigm shifts and their motiva-
tions. Science cannot be done in the form of the generative prose that
Matthews finds so entertaining.

Chomsky’s position has to be juxtaposed with Bloomfield’s who did
not advocate the idea that meanings should be ignored and rather
wanted to emphasize a study of form over a study of meanings; for him
it became a central principle that distinctions of meaning were estab-
lished by an analysis of form (Matthews 1996: 8, 68). “Linguistic
study,” according to Bloomfield, “must always start from the phonetic
form and not the meaning” (Matthews 1996: 8, in reference to Bloom-
field’s Language). That is, he emphasized form but still considered that
verbal symbols such as morphemes have meanings (for Bloomfield a
morpheme on a whole was meaningful while phonenemes on their own
were not to be considered meaningful, Matthews 1996: 69). According
to Bloomfield, even grammatical constructions have meanings like
morphemes (Matthews 1996: 69).

We see from above that Bloomfield oscillated between the idea of
verbal symbols (including verbal symbolic devices) and their combina-
tions (grammar) having independent meanings and the position that
form was to regarded as decisive. But this brings us to the crucial point
in this discussion: decisive for what? What did Bloomfield mean by a
juxtaposition between form and meaning? Why would it make sense to
make this juxtaposition? I argue that Bloomfield and his successors pre-
cisely failed to consider or consciously formulate these ideas, that is,
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they failed to consider what they meant by juxtaposing form and mean-
ing, what they were aiming at it. They did not fundamentally consider
for what idea they referred to by ‘meaning.” — Let’s consider these ideas
separately. Linguistic form must refer to a description of the various
sounds (or written symbols); grammatical form then is a description of
the roles of various verbal symbols in combinations. We may describe
the sound [a] and the letter ‘a,” and naturally we by this do not involve
any considerations as to what the sound or the letter might mean. We
may also describe a stream of sounds [man] and the combination of let-
ters ‘man,” and hereby not involve any considerations as to purported
meanings. And why should we involve here any meanings as we are on-
ly describing the sounds and symbols? A descriptive study of speech
sounds is a concrete study by the methods of natural sciences that does
not tell anything of meanings (which is a subject of social sciences);
this descriptive study can reveal how speech sounds are produced and
help to identify the various sounds people make (which can be useful in
a range of applications). But the activity to describe sounds and sym-
bols represent only a part of the linguistic enterprise, there are other
phenomena to consider as well. And the other phenomena inevitably
involve considerations of meanings. At some point even the very activi-
ty of describing cannot be performed without recourse to meanings.
Thus when we want to study the grammatical form, we inevitably have
to involve meanings in the analysis. By studying grammar we aim for a
description of how meaningful statements (utterances, sentences) are
structured. We aim for a description, but the description itself cannot be
done without reference to meaning; this because we may intelligibly
speak about grammatical categories only in reference to what kind of
meanings they indicate, for example, verbs indicating an action. We
therefore have to involve both form and meaning in a grammatical
study, while understanding that hereby we aim at a description. We thus
proceed in a hermeneutical circle from forms to meanings and vice ver-
sa. We may also study meanings from point of view of establishing
what has historically in different contexts been meant with various ver-
bal symbols. | would say that this also corresponds to a hermeneutical
circle going from what people mean by various symbols to what the
symbols may be considered to mean in force of the meanings assigned
to them in language practices.

I need to stress that there is a misunderstanding in regards to
Chomsky’s grammatical studies in this regards. Chomsky has said that
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grammar is independent of meaning (in ignorance of the hermeneutical
correlation), but this form of expression does not correspond to his fun-
damental ideas as to this matter. Instead Chomsky’s ideas amount to the
claim that grammar as we experience it is meaningless, but that there in
grammar, on the contrary, are hidden meanings that he and the linguists
trained in his methods can supposedly detect. Therefore he has studied
the “deep structures” that he supposedly detected by his alchemic
transmutations. This corresponds to what was said above in respect to
how we should properly understand Chomsky’s studies of the “intrinsic
meanings.”

In conclusion on these dwellings on Bloomfield and his influence on
Chomskyan linguistics, | need to state that, although | have been some-
what critical towards Bloomfield, I nevertheless consider that his writ-
ings and theories are of lasting scientific value. Bloomfield did not draw
adequate conclusions from all the material he discussed, but his ap-
proach was comprehensive and scientific. It seems to me that we could
characterize Bloomfield’s work as remaining “95% valid and correct,”
although he drew the wrong conclusions on some of the decisive issues
which ultimately led to the fully misguided ideas of his successors. Of
two alternatives that he brought up he seemed to have always settled for
the worse. Thus Bloomfield understood that language is a “set of ha-
bits” (i.e. a social practice) and that language is “not an object or inde-
pendent organism of some kind” (Matthews 1996: 128). He knew that
language was an abstraction, but settled for studying it as a natural ob-
ject. He knew that meanings cannot be exactly defined or discovered,
but nonetheless said that we must assume that meanings exist (Mat-
thews 1996: 68). He knew that meanings are ultimately results of bodily
processing of environmental stimuli, but nevertheless decided that lan-
guage, i.e. “people’s habits of language,” has to be studied “without bo-
thering about the mental processes that we may conceive to underlie or
accompany these habits” (1996: 7). Thus Bloomfield sufficiently well
understood the distinction between speech and language but settled for
abandoning what he knew about the biological reality in favor of specu-
lating on the abstraction. It follows from Matthews that both Sapir and
Bloomfield found it more profitable to study language as an “entity”
(1996: 7). But they should not have taken this as a question of choice
between speech and language and instead they should have determined
what issues belonged to the one and the other field of inquiry, respec-
tively. 1t seems that Bloomfield settled for the theoretical speculation on
language pressured by his ideals of the “scientific method,” for, as Mat-
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thews says, Bloomfield experienced a “difficulty in implementing the
description of meaning that he saw as his ideal” (1996: 14; i.e. the bio-
logical considerations referring to bodily reactions to stimuli) and then
for him the way out of the difficulties was to ignore them altogether.
This was also connected with his aim to “distance linguistics from psy-
chology,” that is, to “free it from dependence on changing psychologi-
cal theories” (1996: 29). He spoke of a “desperate attempt” in earlier
linguistics “to give a psychological interpretation to the facts of lan-
guage” (1996: 63). He thus made his peculiar methodological choices
because he thought that the real psychological study would be too diffi-
cult (1996: 64, 65). Unfortunately Bloomfield did not understand that
we would not need to attempt the fruitless efforts to establish hypotheti-
cal positivistic facts about meanings defined “in physical terms,” and
instead we should just understand that meanings are ultimately a ques-
tion of cognitive interpretations of words as stimuli in mental processes.
- The fact that these issues were too complex for scientific descriptions
should not have motivated an exchange of the correct paradigm against
an incorrect one merely for the reason that the latter suited better the
ideals of the “scientific method.”

John Firth

It seems to me that John Firth had gained some interesting insight into
the true nature of speech and language. Firth is one of the few that have
criticized the propensity to think of language or “linguistic structures”
as if they existed as things (Joseph, Love and Taylor 2009: 59). He also
seems to have had an initial understanding of the correct separation be-
tween speech and language, although he is referred to have retained the
fallacy to refer to these as parole and langue (2009: 60), which indi-
cates that he did not entirely grasp the true nature of the dichotomy. He
also had a tentative grasp about how to deal with the fallacy to think
that words would in somehow contain a meaning. He is, for example,
quoted saying: “Words do not in any sense ‘hold’, ‘contain’ or ‘express’
the ‘meanings’ shown against their written form in a dictionary” (2009:
60). According to Joseph, Love and Taylor, Firth considered that “any
sentence, as such, is an abstraction, and abstractions do not in them-
selves have meaning” and that meaning “is to be sought in actual
speech events embedded in particular contexts of situation” (2009: 61).
This is a largely correct conception, but it fails to go all the way in un-
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derstanding the essence of ‘meaning’ as being a subjective performance
of the speaker, and actual only represents his attempt to convey a mean-
ing. According to this latter idea, words do not have any meaning indi-
vidually (as Firth had correctly noticed), but neither do they gain a
meaning in a context, nor in any other way. Thus it is wrong to claim,
as Firth seems to have done, that “meaning is a function of linguistic
form in a context” (2009: 62). But it is definitely correct to say, like
Firth did, that “speakers make the fullest use of the perceived situation
and of the assumed background of common context of experience”
(2009: 65).

Roy Harris and Integrational Linguistics

When | first came across the theories of Roy Harris and the school of
his followers called the integrational linguists, | though the ideas very
promising. For example, in Integrational Linguistics (1998) Harris pos-
es some very compelling questions like these: “whether language is
plausibly seen as a form of human behavior that can be analyzes at a
level of abstraction”; “whether or not we can give an adequate answer
to the question ‘What is language?’” Unfortunately the authors to the
subsequent articles did not discuss these issues in any logical sequence
and did not arrive at any precisely formulated conclusions. Correspon-
dingly the essay on Harris in Landmarks in Linguistic Thought 11 (2009)
by Joseph, Love and Taylor started out quite promising telling that Har-
ris proposes to “dispense with at least the following theoretical assump-
tions: ... that words have meanings; that grammar has rules; and that
there are languages” (2001: 203). This article did, however, not reveal
how Harris in effect had dispensed of these. - | note that these efforts
must have been hampered by the very formulation of the question
which again reflected the fallacy of failing to differentiate between
speech and language. The authors had asked ‘whether language could
be seen as a form of human behavior’ — clearly it cannot, it is speech
that corresponds to human behavior, and language represents the per-
ceived traces of this behavior (in abstraction). Harris has also postulated
that language “involves at least three activities”, namely, “neural activi-
ty in the human brain”, “muscular activity of the body” and “social ac-
tivity” (1998: 15). But we know by now, that only the latter point cor-
responds to a social activity, i.e. language, whereas the two former ones
correspond to speech. (I refer to the Introduction of the present book
where these ideas of Harris’s were discussed).
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Unfortunately I must conclude that a closer study of the “integra-
tional approach” proved somewhat disappointing. |1 was left with the
impression that there is a lot of criticism of most everybody and every-
thing but no real positive alternatives are offered. But this school defi-
nitely offers some interesting reading.

The integrational approach is supposed to mean according to Harris
and Wolf in Integrational Linguistics (1998) that linguistic analysis
must focus in the first instance on understanding the communicational
situations within which episodes of linguistic behavior occur. This is by
Harris and Wolf tantamount to the affirmation that “language cannot be
decontextualized.” This approach of theirs, they emphasize, is in
marked contrast to traditional linguistics or the “segregational ap-
proach,” which concept should cover all the ideas except their own. The
authors maintain that according to the “segregational approach” “lan-
guage can be separated out as an independent object of description” as
“distinguishable from the communicational circumstances” (1998: 3). —
In saying this, the integrationalists are both right and wrong. What they
are really criticizing is the thingly fallacy to think of language as a ma-
terial entity, but they are not quite free from that fallacy themselves ei-
ther. Especially this criticism seems to be directed against Saussure
structuralism and the ensuing ideas of Bloomfield, Zellig Harris and the
likes (the ideas which subsequently were put on autopilot by Chomsky).
They are right in wanting to integrate the study of language with that of
communication, but where they go wrong is in ignoring the necessity to
study what language corresponds to biologically and therefore failing to
distinguish between speech and language. Only that kind of a study
would reveal — as | have shown in this book — that verbal behavior is
the means of communication; that words do not mean but a speaker
means; and that language is an abstraction and cannot be analyzed as a
material thingly entity.

Harris is, however, on right track in his urge to connect a study of
language with other forms of social interaction (Harris 1998: 6). This
corresponds to my idea that the abstraction, language, represents the ul-
timate form of social practices and that language therefore functions as
a “carrier” of social practices and is meaningful only inasmuch the par-
ticipants in the communicational act both have experience of the rele-
vant social practices. But hereby, | need to remind, it is not words (or
phrases) that become meaningful in the act, but the speaker’s verbal be-
havior is understandable against the shared social practices inasmuch as
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he expresses himself in a similar way in broadly similar contexts. Ac-
cording to this conception words and phrases can be understood only by
those who have taken part of the relevant social practices. It is not,
however, quite correct to affirm that language “would be meaningless
unless the language users also engaged in other forms of social interac-
tion.” This is in itself a meaningless statement, for without the social in-
teraction there would simply be no communication, speech, and no per-
ceived language would be formed. Harris is correct in maintaining that
language “as social interaction involves not just vocal behavior but
many kinds of behavior” (1998: 13). This represents a central message
of the paradigm | have presented in this book.

In the article about Harris in Landmarks Il (referred to above) the au-
thors compare Harris’s theories with those of Firth saying that for Firth
“analyzing the meaning of speech events is the ultimate task of linguis-
tics” and “the meaning of a speech event is a function of its context.”
This postulation, according to the authors, put Firth in a dilemma whe-
reas he proposed to “describe languages” which, however, could, ac-
cording to the logic of the authors, not possibly be done considering
that languages are abstractions. Here it is not clear whether the authors
themselves accept the idea that ‘languages’ represent abstractions or
whether they are only paraphrasing Firth. | shall note, that | do not see
why abstractions could supposedly not be described, on the contrary the
abstractions corresponding to language need to be described keeping in
mind that they ultimately are derived from real verbal behavior (speech)
and serve as guidelines in the latter activity. It then seems that the au-
thors are saying that Harris supposedly overcame this dilemma by dis-
pensing “with the assumption that there are languages” arguing that “if
there are no languages, it can hardly be the business of linguistics to de-
scribe them” (2001: 203, 204). Unfortunately the meaning of the quoted
passage cannot be deciphered from the ensuing discussion and it re-
mains unclear whether or not Harris, in fact, supports the view that
there are no languages. Harris is said to have involved considerations
such as “if English, French and Swabhili are languages, then languages
are not fixed codes” and vice versa “if languages are fixed codes, then
English, French and Swahili are not languages” (2001: 205). He has ar-
rived to these considerations by identifying (as paraphrased by the au-
thors) that “they have no precise boundaries and are subject to complex
patterns of variations in time, in place, and from individual to individu-
al.” Further the authors point out that in this conception it would be im-
possible “to identify a consistent or determinate set of form-meaning
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pairings that might constitute the language concerned.” - Here | remind
the reader that according to my conception there indeed are no languag-
es, but there are language practices, the similarities and dissimilarities
of which lead to the perceptions that the verbal behavior of a communi-
ty would correspond to a language. We do not need any erudite argu-
ments in regards to the existence or not of any ‘fixed codes,” we just
have to understand that the idea of language is caused by the percep-
tions we form of observing these practices. When we understand that
language merely corresponds to immaterial abstractions, then we under-
stand that all talk about “fixed codes” is nonsense. — And surely we can
and shall describe the various language practices.

But we shall continue on the above thread: what in fact was Harris’s
conception? Very tellingly of the confusion that reigns in integrational
linguistics the question of ‘whether there are languages or not’ is all of
a sudden defined in terms of a “choice between a linguistics of languag-
es and a linguistics without languages” (2001: 207), which shows that
the generators of those ideas have ventured deep into academic
sciences. Then it seems that Harris supposedly rejected the “linguistics
of languages” route (for one or another academic reason) and instead
proposed “a quite different foundation for linguistic theory” (2001:
208). But this is where the discussion breaks, for the discussion of the
“quite different linguistic theory” - instead of answering our question
‘whether there are languages’ - goes even further down the route of
academic science to yield “the three principles” on which “integrational
linguistics may be defined” (2001: 208). These principles are told to be:
(i) the integrational character of linguistic sign, (ii) the indeterminacy of
linguistic form, and (iii) the indeterminacy of linguistic meaning.” The
above discussion shows how Harris anyway stands with one foot in the
metaphysics of linguistics. The authors even tell that Harris proposed
“that we take seriously Saussure’s idea that linguistics should be a part
of semiology” (2001: 209). The discussion that then ensues is supposed
to show that Harris had in broad terms agreed with Firth’s ideas of
“linguistic contextualization,” but this with the caveat that for Harris
“context involves a great deal more” than purely meaning and that ‘con-
textualization was necessary for a sign’ (2001: 209). These considera-
tions, in turn, lead the authors at one point to express that, in fact, “Har-
ris denies that ‘language’ is to be equated or deemed as co-terminous
with verbal behavior” (2001: 211). By this proposition Harris has, as it
were, taken us full circle around the bush he is beating about. I noted
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above at the onset of the discussion of Harris’s ideas that he did not
seem to have fully realized the distinction between speech and lan-
guage, and having followed his thinking through the various stages of
argumentation we realize that, indeed, this is what kept him from reach-
ing a true insight on these issues. For, naturally, language is not verbal
behavior, speech is! As long as the distinction is not made, confusion
will reign. These considerations are supported by a further theme in the
article, where Harris is, as it were, trying to explain the other part of the
puzzle namely, the social practices. This theme is introduced by the au-
thors stating that “Firth remarks that the reflexive character of linguis-
tics, in which language is turned back on itself, is one of our major
problems” (2001: 212). The authors add that “Firth never attempted to
solve the problem, or even state precisely what he took it to be.” Next
they say: “In Harris’s bolder and more positive formulation, that it nec-
essarily relies on the reflexivity of language makes linguistics funda-
mentally different from all other forms of inquiry into human affairs.” It
does not become quite clear what they take Harris to have formulated
more boldly and positively, but anyway we see from here that Harris
speaks of the “reflexivity of language.” This idea of reflexivity points to
a nascent understanding of social practices, for in form of social prac-
tices language indeed carries a return effect on the speaker. But Harris
could apparently not think these ideas to their logical conclusion. On
the contrary these ideas led to a misconceived discussion a la Russell’s
paradox (Hellevig 2006) according to which by “turning the medium of
inquiry back on itself it becomes an object of inquiry” (2001: 212). On-
ly an author who continues to be beset by the thingly fallacy of seeing
language as a material entity can adhere to such a fallacious idea. We
have to remember that naturally it was not “language” that turned back
on “itself” but it is people who having observed other people speak who
become affected by the observed speech patterns (which we refer to as
language). At no point is “language” an object of itself, rather at every
point is it a human, all too human, activity. Although Harris was thus
shown to have been beating about the bush and failing to clearly formu-
late his view on language, | was still intrigued about what Harris, in
fact, wanted to say, and therefore I decided to search further. Especially
I was interested in finding out what Harris meant with his reference to
the “language myth” in The Language Myth in Western Culture (2002,
edited by Harris). Frankly, I was finally expecting the myth to be re-
vealed as the fallacious idea that languages would possibly exist, fol-
lowed by a plea to reject the myth, but instead the alleged myth boils
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down to two ideas concerning language that Harris wrongly claims to
be widely adhered to. These are supposed to be: (i) the doctrine of tele-
mentation and (ii) the doctrine of fixed code (2002: 6). — Harris tells
that there is a longer formulation of this “myth” which he renders like
this:

“Individuals are able to exchange their thoughts by means of words be-
cause — and insofar as — they have come to understand and to adhere to
a fixed public plan for doing so. The plan is based on recurrent instan-
tiation of invariant items belonging to a set known to all members of the
community. These items are ‘the sentences’ of the community’s lan-
guage. They are invariant items in two respects: form and meaning.
Knowing the forms of sentences enables those who know the language
to express appropriately the thoughts they intend to convey. Knowing
the meanings of sentences enables those who know the language to
identify the thoughts thus expressed. Being variant, sentences are con-
text-free, and so proof against the vagaries of changing speakers, hear-
ers and circumstances, rather as coin of the realm is valid irrespective of
the honesty of dishonesty of individual transactions” (2002: 2).

I do not believe that these ideas in fact would represent any widely held
believes in the nature of language, rather we could see this rendition of
the “myth” as a criticism of the highly scholarly speculations of
Chomsky and his followers. But unfortunately Harris has acquired a
fixed code to think of all linguistic traditions in terms of this self-
invented myth, which certainly has played a major role in the integra-
tionalists” misunderstanding of John Locke’s ideas, as we shall see a lit-
tle further down.

The same hesitance in regards to finally pronouncing on whether
there are languages or not is displayed by the way Harris discusses the
relation between languages and dialects. Whereas we again here meet
the promising idea that “there are no such things as languages™ (1998:
24), the idea evaporates in the air with the ensuing discussion in the
chapter titled The Dialect Myth (Harris in Integrational Linguistics
1998: 83). Harris tells that the traditional idea of the “dialect myth”
represents one facet of the more general “language myth.” In accor-
dance with that what a dialect is, is defined in relation to what a lan-
guage is (1998: 86). This conception implies that “to be a dialect is to
be a dialect of a language.” Harris tells that one author had explained
the idea by saying that “languages normally consists of dialects” (1998:
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87), that is to say, that dialects form the building material for languages.
Harris then tells that there is a “modern view of the matter” which “ap-
proaches the idea from the opposite direction.” Harris explains that this
would mean that “instead of starting with a language and breaking it
down into dialects, you start off with individuals, and aggregate their
linguistic behavior into dialects” and presumably (in keeping with the
above) the dialects further into languages. In this context we are intro-
duced to the concept ‘idiolect,” which Bernard Bloch was told to define
as “the totality of the possible utterances of one speaker at one time in
using language to interact with one other speaker” (1998: 87). I cannot
agree with this being a successful definition either from the point of
view of those that take the term for serious or those that reject it (like |
do). I think that those that refer to the ideas, in fact, consider an ‘idio-
lect’ to signify ‘one’s private language,’ that is, the idea that each per-
son possess his own version of the language of the community (which
would imply that there is no correct language as such). It is not clear
whether Harris agrees with this conception or not; he points out that the
essential feature of Bloch’s conception of idiolects was that he con-
ceived of a dialect as “an aggregate of idiolects, united by some com-
mon feature or a set of features.”

The point with the idea of idiolects was that it served as an element
in the chain of logical analysis of what could possibly be identified as a
language. The scholars had somehow grasped that all people spoke
(“used language”) differently, wherefore they had to doubt the correct-
ness of speaking of there existing a one language such as English.
Therefore they wanted to push the question deeper down and went on to
consider whether the separate dialects were not anyway to be consi-
dered as the entities they searched for. To the dismay of the scholars
they soon discovered that a dialect did not either correspond to any uni-
form “language use.” Then finally they wanted to explore the possibili-
ty that the “language existed” on the level of the individual, which fi-
nally brought them to the idea of idiolects. According to Harris, Saus-
sure had come to the conclusion that the “true language unit” (concept
mine) was to be located on the level of dialects and he did not want to
“carry the subdivisions of language down as far as the level of idio-
lects” (1998: 92). This because for Saussure, says Harris, “the concept
of a linguistic system peculiar to just one person was as incoherent as
the concept of a private language was to Wittgenstein.” But contrary to
Saussure his American successor Bloomfield had anyway “abandoned
the attempt to locate homogenous linguistic systems at the dialect level”
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and, indeed, "sought instead to locate them at the individual level”
(1998: 93). Harris notes that this attempt contained the irony “attached
to the subsequent realization that, in moving from dialect to idiolect, the
theorist had not moved far enough. In other words, the speech of one
individual is no more homogenous than the speech of a collection of in-
dividuals. For the simple fact is that individuals change their style of
speech depending on who they are talking to and under what circums-
tances.” Harris then says that to be consequent the scholars would have
to further consider the different styles in which individual’s express
themselves in various situations. As a summary he then concludes:
“Here we see how the dialect myth in the end gives place to the style
myth. All of them — language myth, dialect myth and style myth — be-
long to the great chain of attempts to identify somewhere in the mani-
fold complexity of human speech something that might pass for a de-
terminate system of verbal signs” — which again is a very healthy con-
ception. Indeed, there is only the manifold complexity of human
speech, or more correctly, verbal behavior, the complexity which we
perceive in abstraction as language.

I would have expected that following this chain of analysis Harris
would have concluded that there are no languages, no dialects, and no
idiolects, and that there only all the multitude of individuals who are
engaged in verbal behavior (speech) in infinite variances. But instead
Harris concludes that he agrees with the view taken by “pragmatically
minded dialectologists.” This essentially means that Harris considers
that there are a little bit languages after all and they are located some-
where at the level of dialects. This represents an abuse of the term
‘pragmatic,” a case when the pragmatic approach is employed to cover
up for not reaching a clear understanding of phenomena. — One of the
integrationalist authors, Nigel Love, has correctly said: “A language, as
an individual’s system of repeatable abstractions underlying language-
use, is something that he creates for himself in the light of the constant-
ly shifting situations in which he interprets and produces utterances. At
no point, for him, does the system become fixed. (This is tantamount to
saying that there is no system.)” (Harris, Wolf 1998).

Volitional Expressive Behavior in Apes

Studies of non-human primates, or apes, have provided some fascinat-
ing evidence on how the human ability to speak can be situated on an
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evolutionary continuum of which the apes represent an earlier stage. In
particular | refer here to the research conducted by Sue Savage-
Rumbaugh as evidenced in Apes, Language and the Human Mind
(1988) and Kanzi. The Ape at the Brink of the Human Mind (1994). In
this connection | would also refer, for example, to Roger Fouts’s (Next
of Kin 2003) and The Origins of Language edited by Barbara King
(1999). Due to the fallacies caused by the present generally accepted
linguistic paradigm, which fails to distinguish between speech and lan-
guage, the conclusions from the studies are, however, somewhat mis-
leading. This as the primatologists and supportive linguists maintain
that they have shown that apes have “language skills” or speak of “ape-
language,” a position most linguists deny (Joseph, Love and Taylor
2009: 219). The confusion is caused by the very same fallacy of failing
to recognize the distinction between speech and language. Apes don’t
‘have language,’ rather they are capable of expressing cognitive feel-
ings, that is, they have the abilities that form the rudiments of the ability
to speak. | shall show that the point is not that Kanzi, the bonobo ape
studied by Sue Savage-Rumbaugh, or the other apes would have pos-
sessed language (which they did not) but that they have an ability for
volitional expression of abstractions that properly fit a context, and a
capacity to interpret, to a certain extent, the expressions of others (in-
cluding human speech). Thus, what is proven by the studies, is that apes
can, to a certain degree, master a symbolic system of communication.
The primatologists who have studied how apes communicate tend to
affirm that language is not an exclusive domain of humans and that
apes can also learn language. In keeping with the ideas presented in this
book we should, of course, right off note that it would be wrong to say
that apes would participate in such social practices that would amount
to what we fairly should call ‘language.” From the other point of view,
that is, from point of view of ‘speech’ it would also be wrong to say that
apes are able to speak, because with “speech” we must mean the ability
to take part in the social practices of ‘language’ by pronouncing sounds
that correspond to words (or writing by means of the corresponding
symbolic systems). From point of view of language practices we must
also consider that to characterize a social practice of verbal behavior as
a language practice it is required that the social practice of verbal beha-
vior must have developed to such a level that an individual may at least
potentially express a range of ideas by sounds alone in imitation of the
language practices of the community, this while keeping other bodily
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expressions at a minimum. (I want to stress that this is not in contradic-
tion to how | define speech as a part of verbal behavior, rather I am
merely stating that the part of articulating meaningful sounds must have
developed to such a level, which however does not make speech into
the exclusive domain of verbal behavior, of which speech is always a
part, but not the sole expression).

With the above considerations | am in no way aiming at discrediting
the work of the primatologists, on the contrary | greatly value their
work. And | must state that there is no doubt about the superiority of the
arguments of the primatologists over those of the reigning linguists
Chomsky, the Chomskyans, and the quasi-Chomskyan Pinkerists. (Jo-
seph, Love and Taylor: article Kanzi on Human Language provides in-
teresting reading in respect to this controversy; in 2009: 219). It is the
misconceived ideas of linguists that have led the primatologists to think
of volitional expressive behavior of apes in terms of ‘language.” Both
camps should now realize that what the primatologists have, in fact,
proven is the paradigm of expressions and interpretations, which 1
present in this book. What has been proven is that apes possess the abil-
ity for volitional expression. Even more, what has been proven is that
the complex behavior of an ape serves to express an interpretation of his
feelings (ideas) just as the case is with humans. And by this we really
prove, what | take that the primatologists actually wanted to prove, that
human speech represents a further evolutionary development of this
ability for volitional expression. It is this development of expression
that has in an evolutionary spiral led to the verbal behavior (of which
speech expressions form a part) of individuals that amounts to the social
practice of language, which in turn has affected the ability to speak and
the underlying cognition. In my conception, it is precisely at the diffuse
border of these developments that we may postulate that humans have
evolutionary emerged. — The primatologist have thus empirically shown
Chomsky to be wrong in claiming that the proposition that the “human
faculty of language” would be “a true species property” that varies “lit-
tle among humans and without significant analogues elsewhere”
Chomsky (2007: 3).

Apes can express sounds as part of the behavior by which they voli-
tionally express their feelings. But they cannot speak in the sense that
they would be able to articulate a range of repeatable sound patterns
that would correspond to words and speech patterns. The vocal tract of
apes is such that it simply does not allow for the production of the
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minute sequences of vowels and consonants that are needed for the fi-
netuned repeatable sounds that are necessary for speech. (For this issue
and the other above mentioned considerations, | refer the reader to a
corresponding discussion in chapter Evolution of Speech).

This lack of the necessary anatomy of the vocal tract amounts to the
foremost reason why we cannot validly claim that apes would be able to
speak or that apes would “have language.” “To have language” would
mean that one has the ability to take part of the social practices of lan-
guage both by understanding speech (writing) and generating speech
(writing). But the evolutionary continuance between apes and humans is
shown by the fact that apes actually are able to understand human
speech and writing to an impressive level and that apes have the rudi-
mentary ability for volitional expressions by sounds (as it is shown in
the primatologist literature | referred to above). But strictly speaking
neither humans nor apes “acquire language” (nor “have language”), ra-
ther both are able to express their cognitive feelings by a range of ex-
pressive reactions, sounds, gestures, bodily movements, facial expres-
sions, performances etc. We may validly claim that Kanzi was able to
write by reference to his ability to use the special communication de-
vice consisting of a keyboard with so-called lexigram symbols. Hereby
a remarkable detail sometimes goes without sufficient notice: the fact
that by using the lexigram the ape in fact also showed he had learned to
read, read the symbols (1988: 26).

Language represents the social practices, the abstraction, which no-
body has, but rather in which social practices the members of the com-
munity participate. The practice of shared verbal behavior among hu-
mans amounts to language. While ape behavior in groups also to some
degree corresponds to phenomena which we may refer to as social prac-
tices, | would anyway refrain from denoting their collective verbal be-
havior as language practices; the behavior does not demonstrate such
consistency and scope in the symbolic means of communication that it
merits to be called a social practice of verbal behavior (the less a lan-
guage practice). Therefore when we consider, for example, Kanzi, we
should not say that Kanzi ‘could speak’ or that Kanzi ‘had language’,
rather we should say that he was engaged in a similar activity as a hu-
man being in volitionally giving expression to his feelings through his
expressive behavior, which behavior we could also qualify as symbolic
communication. Humans and other animals express their feelings both
automatically without intention as an inherent need for an outlet for
feelings and volitionally (deliberately) in an effort to communicate
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one’s feelings to the exterior (hereby to note that each volitional act of
expression is merged in reactions that remain beyond conscious control)
to an identified interlocutor, or perhaps to anybody who may potentially
take part of the expression directly or indirectly. When we, however,
speak about communication then the presumption is that what we ex-
press is intended for and can potentially be understood by an interlocu-
tor. Apes do not seem to differ in this regards as evidenced by the stu-
dies of Savage-Rumbaugh, who tells that “there can be no doubt that
Kanzi attributes intentions and feelings to others and that he recognizes
the need to communicate things about his own mental states to others”
(1988: 56). Savage-Rumbaugh continues: “From his early gestural
communications, like asking me to make his own mother permit him to
nurse, to his present ability to tell where his ball is hidden or that he has
a sore throat, Kanzi’s communications are inevitably characterized by a
desire on his part to get an intentional message across. If one method
does not work, he recognizes this failure and attempts to alter what is
said in order to clarify his intent.”

The critiques of the study of volitional expression in apes attack the
results with the buzzword of Chomskyan linguistics: syntax. Allegedly
ape behavior does not demonstrate mastery of syntax, and if there is no
syntax then there is no language, the Chomskyans argue (see Joseph,
Love, Taylor 2000: 219ff). These are not valid arguments, which be-
comes evident when we deconstruct the linguists’ concept ‘syntax’ and
point out what are the real organic processes that cause what is consi-
dered as linguistic syntax. For a discussion of these issues I refer to the
chapter Speech and Language. In summary, we may say that speech
syntax is a function of overall bodily sequencing of reaction patterns.
All activities of an organism follow from the organic system of harmo-
ny of syntactic coordination, and speech is a manifestation of this, too.
Understanding this, it does not come as a surprise that apes, like Kanzi,
in fact, demonstrated in the studied observations a developed sense of
expressing ideas by coordinating his various expressions syntactically.
Savage-Rumbaugh writes that Kanzi employed complex syntactic rules
in the sequencing of his gestures and that the gestures conveyed com-
plex ideas equivalent to use of syntax in utterances. Most interestingly
Kanzi was able to combine various means of expression (lexigrams,
gestures, bodily expression, gaze, etc) in an orderly pattern of syntax
demonstrating apparent logical rules which he devised himself (1988:
49 - 67).
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Finally, I find it appropriate to stress how well the ape research sup-
ports the idea that words do not mean anything, but the speak-
er/communicator means by words. In this case the communicator Kanzi
uses and combines a range of symbolic expressions, not because he
thinks them to have a meaning, but because by using them (expressing
them) he can communicate his feelings, that is, what he means.

John Locke

As | briefly already mentioned Locke, while not using the same termi-
nology as | do, held a largely correct view of what language is. He did
not expressly discuss the separation between speech and language, but
his discussion clearly points to a realization that language should be
seen as a social phenomenon which provides the references for imita-
tive symbolic communication (i.e. verbal behavior in form of speech
and writing). | consider that my interpretation of feelings paradigm is
very similar to Locke’s assertion that words serve to convey the though-
ts of the speaker. But as | have said, the main difference here is that my
paradigm involves also an examination of the biological conditions of
cognition and the feelings that are ultimately expressed in speech. | also
stress that as speech represents an interpretation of feelings, then all
kinds of processes that remain beyond conscious control also affect
speech expressions and interpretation of speech; in addition | extend the
paradigm so as to stress that meaning comes about by complex acts of
verbal behavior, which also signifies that the context for the verbal be-
havior is crucially important for meaning and understanding.

The similarity with the interpretation of feelings paradigm is most
conveniently illustrated by this passage from Locke’s An Essay Con-
cerning Human Understanding: Concerning words it is to be considered
that they “being immediately the signs of men's ideas, and by that
means the instruments whereby men communicate their conceptions,
and express to one another those thoughts and imaginations they have
within their own breasts” (1694 Vol. II: 6). — In Locke’s discussion of
these ideas we, however, get the impression that he conceives of the
connection between words and “ideas” more in terms of a translation of
ideas to the medium of words (language).

Locke is also close to the idea of interpretation of feelings and the re-
lated paradigm of expressions and interpretations in realizing that
words are used both for “for the recording of our own thoughts” and for
“for the communicating of our thoughts to others” (Vol. II: 52), the lat-
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ter equals his proposition that words serve to convey our thoughts. The
idea that words serve to record our own thoughts combines the social
aspect with that of the individual and in all essential it corresponds to
what was two centuries later labeled as the Sapir-Whorf theory; this
theory saying that thought is affected by the way we speak, by the
words we hear and by the ideas we connect them with. (Sapir 1921,
Whorf 1956). This theory is so natural and it goes so much without say-
ing, that one can only wonder why there ever has been a need to sepa-
rately state it, not to mention the controversy around it, as evidenced
e.g. when the authors of Landmarks I, Joseph, Love and Taylor retort
(2009: 10) that if language shapes thinking “then how is it that speakers
of the same language do not all think exactly alike? How is individuali-
ty possible?” As if the fact that language shapes thinking would neces-
sarily mean that all humans undergo the same life experience and are
shaped the exactly same way.

Locke stressed over and over again that words do not have any fixed
meaning as people are prone to think. He realized that this consideration
inevitably leads to words being used (uttered) ambiguously depending
on what the speaker wants to say and how capable and honest he is in
conveying his ideas, in Locke’s words: “it is easy to perceive what im-
perfection there is in language, and how the very nature of words makes
it almost unavoidable for many of them to be doubtful and uncertain in
their significations” (Vol. II: 52). From Locke’s discussion it is evident
that he sees speech as a struggle to convey the ideas which represents
one medium the ‘mind’ (as it was conceived in the scientific practices
he was part of) in a completely different medium, language. He clearly
understood that there was no inherent connection between ideas and
words, and that the latter may merely serve as symbols by which one at-
tempts to convey one’s own ideas to another, for example, Locke said:
“Thus we may conceive how words ... came to be made use of by men
as the signs of their ideas; not by any natural connexion that there is be-
tween particular articulate sounds and certain ideas, for then there
would be but one language amongst all men; but by a voluntary imposi-
tion, whereby such a word is made arbitrarily the mark of such an idea.
The use, then, of words, is to be sensible marks of ideas; and the ideas
they stand for are their proper and immediate signification” (Vol. 1I: 4)
Hereby the more evident the connection between the word, as it is used
by the speakers in the same language community, and the idea the bet-
ter the prospects for being understood. He discusses this largely by sim-
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ilar considerations that | have raised for understanding the difference
between natural sciences and social sciences. These ideas are illustrated
by this passage: “I may at least say, that we should have a great many
fewer disputes in the world, if words were taken for what they are, the
signs of our ideas only; and not for things themselves. For, when we ar-
gue about matter, or any the like term, we truly argue only about the
idea we express by that sound, whether that precise idea agree to any-
thing really existing in nature or no. And if men would tell what ideas
they make their words stand for, there could not be half that obscurity
or wrangling in the search or support of truth that there is” (Vol. II: 68).
- In natural sciences there is a material object, a thing, that scientist may
study and physically experience; when they claim anything in regards to
it their claims can be verified by other scientists by repeating the expe-
riments that the other scientists referred to. But in social sciences there
IS no thing that could possibly serve for objective verification of claims.
This lack of possibility for objective verification entails that social
sciences are nothing more than a competition of arguments, and this
competition is decided by one sole criterion: who happens for whatever
reason to enjoy academic brand authority is considered by the majority
to be right, notwithstanding how lunatic the assertions may be. This is
how, for example, Chomsky’s theories came to be raised to the pinnacle
of science. — The further apart the subject of our discussion is from a
material thing the more difficult it becomes to settle a dispute in argu-
ments, and the more difficult it becomes to settle for a common under-
standing of the meaning. If | claim that a certain product is made of this
and that component and my interlocutor does not believe me, then we
may in principle settle our dispute by examining said object or call a re-
levant expert to account for the material components. But if | tell that
democracy is to mean this and that (in All is Art, Book 2, on Democrat-
ic Competition, | have actually done it), then we cannot settle the dis-
pute by a technical analysis of the object, because there is no object to
be examined in the first place. Democracy is an abstraction and we may
here only argue for or against what one should take it to mean — even
more we should precisely understand that there is no ‘it’ that democracy
possibly corresponds to - and instead we may only argue which in our
opinion should be the conditions in society in order for us to judge the
behavior of the people in that society as democratic. — We face the same
difficulties in trying to prove that language is an abstraction of a memo-
ry of past verbal behavior. But with the claim that speech is to be consi-
dered as interpretation of feelings the situation is somewhat different,



162 The Case Against Noam Chomsky

for in principle this could be proven in neuroscience by showing how
cognitive feelings are reflections of the homeostatic process of the hu-
man organism positioning itself in relation to the environment. In fact, |
consider that to have been biologically proven in this book, but never-
theless we are here in the realm of indirect proof of a specific idea by
reference to a vast array of biological facts, thus further from the possi-
bilities of objective verification as would be the case with lower level
biological phenomena.

Considering all the above circumstances, we should think of certain-
ty on a continuum where at one end we have material entities, things
that can be verified by a superficial observation of the matter, and at the
other end complex ideas about human feelings and the phenomena they
give rise to, which we may only treat as abstractions and cannot prove
by any direct reference to things. In between we have ideas that to some
degree can be referred to material processes and to another degree to
phenomena of feelings. | consider that Locke had these same kinds of
considerations in mind when he spoke about names for things, simple
ideas, mixed modes, compound idea, complex ideas, moral ideas etc.
These ideas are evident, for example, from this passage:

“To make Words serviceable to the end of Communication, it is neces-
sary, (as has been said) that they excite, in the Hearer, exactly the same
Idea, they stand for in the Mind of the Speaker. Without this, Men fill
one another’s Heads with noise and sounds; but convey not thereby
their Thoughts, and lay not before one another their Ideas, which is the
end of Discourse and Language. But when a word stands for a very
complex Idea, that is compounded and decompounded, it is not easy for
Men to form and retain that Ideas so exactly, as to make the Name in
common use, stand for the same precise Idea, without at any the least
variation. Hence it comes to pass, that Men’s Names, of very compound
Ideas, such as for the most part are moral Words, have seldom, in two
different Men, the same precise signification; since one Man’s complex
Idea seldom agree with another’s, and often differs from his own, from
that which he had yesterday, or will have tomorrow” (Vol. II: 54).

As these ideas represent such a crucial aspect of Locke’s thinking and,
indeed, as the fallacy Locke pointed out still remains uncured, | will
quote in full another passage where these ideas are further dealt with;
this is where Locke speaks about the “natural causes” of the imperfec-



Notes on the Philosophy of Language 163

tion of words (“especially in those that stand for Mixed Modes, and for
our ideas of Substances.”):

“Words having naturally no signification, the idea which each stands
for must be learned and retained, by those who would exchange though-
ts, and hold intelligible discourse with others, in any language. But this
Is the hardest to be done where,

First, The ideas they stand for are very complex, and made up of a
great number of ideas put together.

Secondly, Where the ideas they stand for have no certain connexion
in nature; and so no settled standard anywhere in nature existing, to rec-
tify and adjust them by.

Thirdly, When the signification of the word is referred to a standard,
which standard is not easy to be known.

Fourthly, Where the signification of the word and the real essence of
the thing are not exactly the same.

These are difficulties that attend the signification of several words
that are intelligible. Those which are not intelligible at all, such as
names standing for any simple ideas which another has not organs or
faculties to attain; as the names of colours to a blind man, or sounds to a
deaf man, need not here be mentioned.

In all these cases we shall find an imperfection in words; which |
shall more at large explain, in their particular application to our several
sorts of ideas: for if we examine them, we shall find that the names of
mixed modes are most liable to doubtfulness and imperfection, for the
two first of these reasons; and the names of substances chiefly for the
two latter” (Vol. II: 53).

The above considerations are connected with what | have recognized as
the most fundamental problem in social sciences and in human under-
standing in general: the fallacious tendency to treat and analyze words
as things - especially those words that are considered as concepts of
some sort. These are the issues | have discussed in reference to the no-
tions Language of Things and the Thingly Fallacy in chapter Processes
and Concepts. - Locke also directly identified the thingly fallacy say-
ing: “another great abuse of words is, the taking them for things” (Vol.
I1: 66). Locke told how this thingly fallacy is especially hazardous when
it concerns a received system of thinking (such as, ideologies, scientific
theories, religious belief). He explained the social origins of the thingly
fallacy by telling that “men have learned from their very entrance upon
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knowledge, and have found their masters and systems lay great stress
upon them: and therefore they cannot quit the opinion, that they are
conformable to nature, and are the representations of something that re-
ally exists” (Vol. II: 67). Therefore, Locke argued that the most prone
to fall in to the trap of thingly thinking were “those men...who most
confine their thoughts to any one system, and give themselves up into a
firm belief of the perfection of any received hypothesis: whereby they
come to be persuaded that the terms of that sect are so suited to the na-
ture of things, that they perfectly correspond with their real existence”
(Vol. 1I: 67). — We can verify the accuracy of these ideas merely by
considering the history of generative linguistics and the reception of
these alchemical ideas by the academic community. - The fallacy to
take words as things makes, as Locke said, error lasting, but

“whatever inconvenience follows from this mistake of words, this I am
sure, that, by constant and familiar use, they charm men into notions far
remote from the truth of things. It would be a hard matter to persuade
any one that the words which his father, or schoolmaster, the parson of
the parish, or such a reverend doctor used, signified nothing that really
existed in nature: which perhaps is none of the least causes that men are
so hardly drawn to quit their mistakes, even in opinions purely philo-
sophical, and where they have no other interest but truth. For the words
they have a long time been used to, remaining firm in their minds, it is
no wonder that the wrong notions annexed to them should not be re-
moved” (Vol. II: 68).

What has perhaps prevented later scholars from correctly understanding
these ideas of Locke (as evidenced, e.g., by Joseph, Love and Taylor
2009: 126) is that the ideas are presented in a fashion that sounds me-
chanistic and schematic. But instead of rejecting these ideas on these
grounds we should understand the presentation style in the background
of the then prevailing scientific practices and the difficulty to symbolize
the corresponding thoughts (the very difficulty that Locke had identi-
fied). I think that we should se